An Appeal for Spiritual Honesty

There have been many beautiful songs, poems,eatiahd books written throughout history in
harmony with the Scriptures that are not claimetddahe work of a prophet of the Most High.
As a result, the sheer fact that many beautifulkbdwave been written under the pen name of
Ellen White and her staff of editors and creativétess, is no guarantee, in and of itself, that
these are inspired by the Most High. Rather, thadsard and test of inspiration must be based
upon the foundation of Scripture alone, as itemizeldw.

The standard of a true prophet is outlined in $arg

e Yahuwah will speak to them idreams visions, and to somdace to face
(Numbers 12:6).

e The prophet will give signs and wonders thalivays come to pass
(Deuteronomy 13:1).

» If the signs and wonders come to pass, but theegsefl prophdeaches you to
worship false gods and break the commandments, then he/she is tatea
prophet (Deuteronomy 13:1).

e Yahuwah willput the words in the prophets mouth, the prophet will not have t
glean the thoughts or words from other sources t{@enomy 18:18).

» If a prophet presumes to speak a word in My namkictwl have not
commandedhim to speak, or speaks in the name of other ghdsprophet shall
die. (Deuteronomy 18:20).

*  When the prophet speaks in the name of Yahuwah,thaidthingdoes not
happen or come to pass, thenvias notfrom Yahuwah. So do not listen to this
professed prophet (Deuteronomy 18:22).

e “Therefore behold, | am against the prophets," slagsrahuwah,Who steal My
words every one from his neighbor Behold, | am against the prophets,” says
the Yahuwah, "who use their tongues and sdg, says' 32 "Behold, | am
against those who prophefalse dreams" says the Yahuwah, "and tell them,
and cause My people to err by their lies and byr tireeklessness. Yet | did not
send them or command them; therefore they shalpraitt this people at all,"
says the Yahuwah. Jeremiah 23:30-32 NKJV

A faith that believes Ellen White to be a true pgrep without a willingness to test all her

prophecies to see if they meet the 100% accurayatd of Scripture, is not honest. A true test
must include even the materials that fell into cheg and have been long hidden from view by
well meaning folks who seek to save Mrs. White'sutation, believing they are protecting the
cause of truth.

The following book was prepared and written as @melst attempt to record the facts by one who
was there. Here the reader may judge for himseHéiefrom Ellen White’'s own quoted words,
and from her own pen, as to whether she was adawiappointed prophet of the Most High.
Anyone not willing to test the spirits accordingthe pattern presented in Scripture is destined to
be deceived. The heavenly Father has never reqgblned faith, but from the standard of His
holy word has given a detailed model for recogmjzintrue prophet so that none may be led
astray.

Having a lengthy and sincere belief in somethimgpdy does not make it true.



When the enemy shall come in like a flood, the iSpir the
Lord shall lift up a standard against him. Isai&hlS
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Chapter 1

Seventh-day Adventists regard Mrs. White as a phpéind her writings as inspired.
They make long arguments from the Bible to prowa there should be "gifts” in the
church, the same as do Mormons, Shakers and dtreifseir churches. They do this to
substantiate their claim for the one "gift of prepi," which they say was possessed by
Mrs. White.

The Bible says: "Beware of false prophets" (MatL5]. "There shall arise false Christs
and false prophets" (Matt. 24:24). "Believe notrg\spirit, but try the spirits: . . .because
many false prophets are gone out into the worldJofin 4:1).

In every generation many have arisen claiming tprhophets. All have found followers,
more or less. All they had to do was to firmly bek in themselves, and make
extravagant claims, and they soon had followersh&temed, who arose in the sixth
century A.D., with his two hundred millions of follvers today, is a notable example. Let
us notice a few prominent ones near our own times.



Swedenborg

Emanuel Swedenborg was born in Stockholm, Swed&88,land
died in 1772. He was a favorite with the king aagat family. He
was of the purest character, and devoutly religidlst a stain
rests on his moral character.

At the age of fifty-five, according to Schaff-Heys
Encyclopedia, from which we condense this sketehpagan to
have visions of heaven, hell, angels, and thetspliriworld. He
says: "I have been called to a holy office by tleed_himself, who
most mercifully appeared to me, his servant, inybar 1743, when he opened my sight
into the spiritual world and enabled me to convevgh spirits and angels." Exactly like
what Mrs. White claimed. This work he continued tlorty years, during which time her
wrote about thirty inspired volumes. He made sosmearkable predictions, which his
followers claim were exactly fulfilled.

He founded a new church based upon his revelatioms.Bible is sacredly taught, and
holy living enjoined. The church has steadily irmsed, till it has societies in all parts of
the world. They publish several periodicals, besia@ny books. His followers believe in
him just as implicitly as do Mrs. White's followems her, and are very zealous in
propagating their faith.

Ann Lee and the Shakers

The Shakers are so well known in America thatelittted be said
about them. Ann Lee, their leader, was born in &mnglin 1736;
died, 1784. Like Mrs. White, "She received no edioca’ She
joined a society the members of which were havieigarkable
religious exercises, and soon began "to have \dsemd make
revelations,” which, like Mrs. White, she calledestimonies.”
"Henceforth she claimed to be directed by revetatiand visions"
(Schaff-Herzog Encyclopedia, article "Ann Lee"). eSlwas
accepted as leader and as "the second appeari@yrist.” Like
Mrs. White, she required "a peculiar kind of dréss)d "opposed war and the use of
pork" (Johnson's Cyclopedia, article "Shakers")r fédlowers have no intercourse with
other churches, and are renowned for their punty @evotion. In proof of Mrs. White's
inspiration, Adventists cite the high moral andgielus tone of her writings. They say
her revelations must either be of God or Satamf IBatan, they would not teach such
purity or holiness. The same reasoning will proves ML.ee also a true prophetess, for she
exceeds Mrs. White in this line, so that "Shakex$ hecome a synonym for honesty.

Mrs. Joanna Southcott

This noted woman was born in England in 1750, obrpparents, and was wholly
uneducated. She worked as a domestic servanvétl forty years of age. She joined the



Methodists in 1790. In 1792 she announced hersglfag
prophetess, and "published numerous [over sixtyhpidets
setting forth her revelations" (Johnson's Cyclopedirticle
"Southcott”). She had trances the same as Mrs. é/Vhaitd
announced the speedy advent of Christ. (See Ermsdia
Americana, article "Southcott.") She carried onuarative
trade in the sale of her books, as did Mrs. WiSteange as it
may appear, many leading ministers in England betiein
her, and thousands became her followers, until fewayears
they numbered over one hundred thousand. "The &dither
followers," says the Encyclopedia Americana, "rmsenthusiasm.”

She "regarded herself as the bride of the Lamb, daaared herself, when sixty-four

years of age, pregnant with the true Messiah,sbeohd Shiloh," whom she would bear
Oct. 19, 1814. . . Joanna died in her self-delu§len. 27, 1814, but her followers, who

at one time numbered a hundred thousand, contitiletB31 to observe the Jewish

Sabbath" (Schaff-Herzog Encyclopedia). "A post-mrtexamination showed that she
had been suffering from dropsy" (Johnson's Cycl@edDeath put an end to both her
hopes and fears. With her followers, however, is wtherwise; and, although for a time
confounded by her decease, which they could sgatwglieve to be real, her speedy
resurrection was confidently anticipated. In thesquasion they lived and died, nor is her
sect yet extinct” (Encyclopedia Americana, arti@euthcott").

Mrs. White claimed her gift to be the "testimonyJekus" spoken of in Rev. 12:17, while
Mrs. Southcott claimed to be the "woman" spokerinofferses 1 and 2 of the same
chapter. Mrs. Southcott wrote "A Book of Wonderagfiile Mrs. White wrote a book
called "The Great Controversy." Mrs. White's folens claim the latter to be the most
wonderful book of the age. They have sold it byaadoad, Mrs. White receiving a large
royalty. A recent biographer of Mrs. Southcott saf/eer books: "She found the business
very profitable, . . . and proceeded to rake inrtfmey by selling her prophecies.” This
is exactly what Mrs. White did. Mrs. Southcott ol@d to be called to "seal” the hundred
and forty and four thousand of Rev. 7:1-4. Mrs. Wlulaimed to have a message to seal
the same hundred and forty and four thousand vinéh Sabbath. She seems to have
patterned very much after Mrs. Southcott in varieays.

The following from Chambers' Encyclopedia (artit®outhcott") is also applicable to
Mrs. White and her followers: "The history of Joarsouthcott herself has not much in it
that is marvelous; but the influence which she @ged over others may well be deemed
so, and the infatuation of her followers is hardb®understood, particularly when it is
considered that some of them were men of someligaete and of cultivated mind.
Probably the secret of her influence lay in thd that the poor creature was in earnest
about her own delusions. So few people in the warkldreally so that they are always
liable to be enslaved by others who have convistiwinany kind, however grotesque. On
her death-bed Joanna said: "If | have been misldths been by some spirit, good or
evil." Poor Joanna never suspected that the sphith played such vagaries was her
own."



Just so of Mrs. White. It is marvelous that, withtae proof of her failures, intelligent
men are still led by her. But the cases of Joaahann Lee and others, help us to solve
this one. All have earnestly believed in their owspiration, and this fact has convinced
others.

Here notice the terrible tenacity of fanaticism whace started. When Joanna died we
would have supposed that all sane persons would giaen it up, but they adjusted it in
some way, and went right on. So with the followefsMrs. White. No matter what
blunders and failures she made, they fix them o@,go right on.

Joseph Smith and the Mormons

This prophet and his visions and revelations aneedbknown that
we mention them but briefly. Smith was born in 18858d died in
1844, the year Mrs. White began to have her reeslst He came
out in a great religious awakening, as did Mrs. @&hn the
Advent movement of 1843-4. Like Mrs. White, he was
uneducated, poverty poor, and unknown. In 1823dwaib to havey
"visions" and "revelations," and to see and talkhvangels. The
second advent of Christ was at hand, he said, h#reaame,
"Latter-day Saints." His mission was to introducthe" new
dispensation." His followers are the "saints," aticbther churches
are "heathen,"” or Gentiles. Mrs. White's followeikewise, are the saints; all other
churches are "Babylon" and apostate.

As for having the "gifts" in the church, the Mornsofar excel the Adventists. Besides
having a prophet, they have apostles’ work manwates, as they strongly assert; have
the gift of tongues, and can show, they claim, mamgictions strikingly fulfilled. They
also have a new Bible, a new revelation, haveestatnew sect, and will have nothing to
do with others, but proselyte from all.

The Mormons began in 1831, only about fifteen yéafere Seventh-day Adventists did;
but they now number over five hundred thousandt fones what Adventists do. They
are increasing more rapidly than Adventists, whoiripwith pride" to their growth as

proof that God is with them.

Seventh-day Adventists claim that they must betthe church because they have a
prophet and are persecuted; but Mormons have aheragnd have been persecuted a
thousand-fold more. Smith and others were killednypnhave been whipped, tarred and
feathered, rotten-egged, stoned, mobbed, run otgvaf and outlawed. So they must be

the true church! In comparison, Seventh-day Adetnthave suffered little. They have

little idea what persecution is, though all alohgyt have seemed anxious to pose as
martyrs.



Mrs. Eddy and Christian Science

It is not our purpose in these few lines to disdies character of either Mrs. Eddy or
Christian Science, but simply to show how easilggte are led and ruled by professed
inspired prophets of God, no matter what they teach

Mrs. Eddy was born July 16, 1821, in New Hampstlare] died Dec.
3, 1910, near Boston, being nearly ninety years Micg. White was
born in 1827, and died in 1915, at the age of gezghty-eight. Both
lived during practically the same period of timéeTreligious systems
of the two, however, are exactly the opposite. Ims.MWhite's
revelations the devil is a large, portly man wiklssh and bones; the
redeemed saints have wings, and fly like birds liv silver houses,
and in a world where gold trees with silver brarscheear fruit.
Everything very literal and very material. In thedl destruction God
tortures the wicked to the limit. Speaking of thestuction of the
wicked, she says: "l saw that. . . some were mayg @¢onsuming, and just as long as
there was a portion of them unconsumed, all thesesaif suffering remained” ("Early
Writings," p. 154, ed. 1882).

With Mrs. Eddy there is no such thing as mattdrisabnly mind, spirit, principle. There
is no personal God, no devil, no angels, no sinevih no disease, no hell, no eternal
punishment, no lost souls, Jesus only human, narextion, no second advent, no day
of judgment, parts of the Bible only myths and essling, God never answers prayer.

Yet these two prophets; with such opposite thepfiad ready followers. The disciples
of each believe their own prophet with equal denmtiand the writings of each as
inspired and infallible. These writings are theiblBs, telling what God's Bible means.

Christian Scientists, as a class, stand high moeaid socially. In these respects they
excel Adventists. If teaching purity of life provétts. White to be an inspired prophet of
God, it proves the same thing for Mrs. Eddy.

The fact is that neither of these women leadersingsred either by God or by Satan,
but by their own inherited highly wrought religiousveries molded by the dominant
influences which came into their lives. It is n@cessary to believe that Mrs. Eddy was
dishonest. She was simply a religious enthusiastjed away with her own mental

delusions, the same as Mrs. White. Adventists pirtheir success as proof that Mrs.
White was a true prophet. But the believers in Middy outnumber them ten to one,
though beginning their work over twenty years later

"Pastor" Russell

Speaking of Mr. Russell shortly after his deatle New York Watchman-Examiner of
Nov. 9, 1916, says:



"When Charles T. Russell, who styled himself 'Pafoissell, died, a remarkable man
passed out of the world. We should unhesitatinddge him in a class with Alexander
Dowie, and Joseph Smith, the founder of Mormonisteen-
witted, eloquent and a master dialectician, he gqdaythe
mountebank so successfully that he gathered mudtstuof
followers, in many instances deceiving even Gol#steHe built
around him a great organization of men and womehp W
responded to his leadership as the Mormons obeygdhenands
of the prophet. A stream of gold poured into hiffers, and was _ ,‘”'
used in a world-wide advertising propaganda. He wiébkout ,
training, and was never ordained to the ministng get he spoke| i
to unnumbered multitudes by voice and pen, and twdnis erratic & :
views many from all denominations. This successecdpspite the fact that his own life
was a reproach to Christianity. It still seems &thue that men like to be fooled, and
'Pastor’ Russell fooled multitudes.

"It is announced that his death will in nowise rfeéee with the propagation of his views,
and the promotion of 'Millennial Dawnism.' Indeetl,is highly probable that the

fanaticism that possessed many of his followers manifest itself in a new propaganda.
Already thousands of women tread the streets ofjoeat cities distributing the literature
of Russellism. People are hungry for the knowledfghe unknown and mysterious
future. Mr. Russell capitalized this deep longin§ the human heart, and with
unparalleled dogmatism gave the most minute andtexdormation concerning the

unborn future.”

Mr. Russell set various times for the world to caimean end, the latest being in 1914. In
October of that year he said the "times of the Bexitwould be fulfilled. His followers
claim that he was the greatest man that has livee she apostles, and that his sect is the
only true church. All others are Babylon. Mr. Ruk#eed right along at the same time
with Mrs. White and Mrs. Eddy. The followers of Bamne accept their leader as the only
infallible oracle of God. Can they all be right?

Alexander Dowie

Here in our day was another claimant to divine iiadjon - the
second Elijah. For years he attracted wide notarletvas claimed
that he performed hundreds of miraculous cures.dBwetion and
enthusiasm of his followers were unbounded. Morlewdd in
freely. Like Mrs. White and Mrs. Eddy, he was dogimand
arbitrary. His word was law. He required an austefigious life,
exceeding even Mrs. White. The sect still livesatrZion City,
Chicago.

Notice what a crop of false prophets the last agritas produced.
It seems to be in the air of the age.




Not one of those here mentioned, except Mrs. Wh#eregarded by Seventh-day
Adventists as a true prophet. They call Swedenlaoigpiritualist. Joseph Smith they
regard as an impostor, and his writings as a fabao. Against Mrs. Eddy and Christian
Science they have written extensively. Against t®¥dsRussell and his teachings they
publish a work entitled "The Darkness of Millenn@awn." None passes muster with
them. All are false. The only true prophet of modiémes is their own.

The object of this book is to investigate the ckiof Mrs. White, the prophetess of
Seventh-day Adventists, and, from documentary ewde plain facts and
incontrovertible proofs, allow the reader to judge himself whether or not she should
be classed with the other false prophets of thehage noted.

The Life of Ellen White by D.M. Canright

Chapter 2 - The Great Denominational Test

"Seventh-day Adventists have no creed but the Bifdlbis statement is made over and
over again in their publications intended for paldistribution.

Likewise they say: "The Bible is its own expositdiOne text
explains another.”

This all sounds well, but upon examination bothestents are
shown to be false.

In the first place, Seventh-day Adventists havereed, the
same as do other denominations, and have publibie@ver
since 1872. They call it theFundamental Principles of
Seventh-day Adventists' It's opening words are: "Sevent
day Adventists have no creed but the Bible; buy theld to
certain well-defined points of faith." And then yhare once proceed to define these
"points of faith." What is this but ereed? Webster defines creed an"authoritative

summary or formula of those articles of Christiaithf which are considered essential

Opening the disciplines of the various orthodoxrchas, such as Methodists, Baptists
and Presbyterians, we find each beginning its lagiof faith thus: "We believe." Then
follows what they believe. Adventists say thattaktse churches have a creed, but they



themselves have no creed. But their "Fundameniatiples" begin in the same way,
thus: "They believe;" and then follow their twemtire articles of faith, telling what they
believe. Hence, for them to say they have no créed,other churches have, is a
deception.

But the worst feature about this creed is thab#&sdnot contain their chief article of faith
- that which they regard as the greatest essentitiall. Strange as it may seem, this is
omitted. Their greatest deception in this matterdsin having a formulated creed when
they say they have no creed, but in failing to ihge their formulated creed the one
paramount article of their faith.

The third article of their published creed saygytheld:

"That the Holy Scriptures of the Old and New Testatrwere given by inspiration of
God, contain a full revelation of His will to maand are the only infallible rule of faith
and practice."

This again sounds well; but it is false, absolutlge. Seventh-day Adventists do not
believe that the Scriptures of the Old and New dresints contain the full revelation of
God's will to man, neither do they take these Sargs as their "only infallible rule of
faith and practice,” for they hold that the writingf their prophetess, Mrs. E.G. White,
are also given by inspiration of God; that thesdings contain a fuller revelation of
God's will to man, and that they are infallible. dArwhat is more, they make faith in
these writings a test of faith and fellowship irithchurch. All this is susceptible of the
clearest proof.

Over and over Mrs. White claimed her writings toibgpired of God, and placed them
on a level with the Bible. She says:

"l took the precious Bible, and surrounded it with the several Testimonies for the
Church, given for the people of God. Here, said Ithe cases of nearly all are
met" (Testimonies Vol. 2, p. 605; Vol. 5, p. 664).

According to 2 Tim. 3:16,17, the Bible alone isudfisient guide to heaven, thoroughly
furnishing the man of God unto all good works. BArs. White adds her writings to the
Bible; surrounds it with them, in fact. With thedawhus placed together, she sagfse"
cases ohearly all are met" The Bible alone, therefore, must be betteriiiat meets the
cases oall.

The claim of infallibility was set up for Mrs. Wieis writings in 1911. In that year they
declared her writings to behe only infallible interpreter of Bible principles" (The
Mark of the Beasty G.A. Irwin, p. 1).

With them, therefore, the Bible is not their onhged, it is not its own expositor, neither
is it their only infallible rule of faith and prace. On the contrary, faith in Mrs. White
and her writings is the great thing - the chiet, mopublished, article of faith. It is not an
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uncommon thing to hear their older members say) gave up faith in Mrs. White, |
would give up everything." This shows that evenythin this church is built on her. To
disbelieve in her is the greatest of heresies,atrmhce brands one as an apostate. Before
uniting with the church one hears little or nothiagout Mrs. White; but, after uniting,
one hears her quoted constantly as authority uperyting - doctrine, diet, dress and
discipline.

Those who at first do not accept her visions, Mvhite says,

"must not be set aside, but long patience and bro#rly love should be exercised
toward them until they find their position and becane established for or against."
But, "if they fight against the visions," then, she saysthe church may know that
they are not right" (TestimoniesVol. I., p. 328).

This shows that in the end, according to Mrs. Wkiitevn writings, faith in her writings
is made a test of faith and fellowship in this afur

Consequently, all along, not only church memberg, Whole churches, have been
disfellowshipped for disbelief in Mrs. White's \asis. To get rid of members who did not
believe in her inspiration, whole churches havenbsemmarily disbanded by church
officials without their consent, and reorganizedittf in Mrs. White and her writings
being made a test for entering the new organizatio®ctober, 1913, their church in St.
Louis, Mo., was disbanded in this way. The laseéhquestions asked those who desired
to unite with the reorganized church were these:

"11. Do you believe that the remnant church musehhe spirit of prophecy?
"12. Do you believe in the spirit of prophecy astedl in Mrs. E.G. White?
"13. Do you believe in health reform as taughtie Bible, and the spirit of prophecy?"

This is sufficient to show that "the Bible, and ®Bible only," is not the creed of Seventh-
day Adventists. It is the Bibland something elsgit is the Bibleand the writings of
Mrs. White.

It is not honest, therefore, for them to publishtite world that they have "no creed but
the Bible." Neither is it honest, in publishing ithereed, to omit that which is their chief
article of faith and great denominational tests lbonly fair that the public should know of
their deception in this matter.

They are not as frank and honest in this respeateathe Mormons. The Mormons have
a creed, formulated by Joseph Smith in 1841, amuptad later by their general

conference, which they publish as their "ArticlédFaith." They do not hesitate to call

this their creed. Neither do they in this creedpsaps the fact that they believe in the
Book of Mormon. Article VIII. Of this creed says:
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"We believe the Bible to be the word of God, asdaiit is translated correctly, we also
believe the Book of Mormon to be the word of God."

Why should not Seventh-day Adventists be as homest,state in their creed that they
believe the writings of Mrs. White to be the worl@od? There must be something
radically wrong with a denomination that will thugjth fair but false words and
suppressed facts, attempt to deceive the innogehtuasuspecting public, and with a
spiritual "gift" which requires so much deceptionprotect it.

The Life of Ellen White by D.M. Canright
Chapter 3 - Claims Made for Her Writings

As Inspired As The Bible

Over and over, Seventh-day Adventists have gives. Mvhite the highest possible
endorsement. On Feb. 7, 1871, their General Camderpassed the following resolution:

"That we reaffirm our abiding confidence in the fle®nies of Sister White to the
church, as the teaching of the Spirit of GE&IJA Year Book for 1914, p. 253).

Again they say:

"Our position on the Testimonies is like the kepstdo the arch. Take that out, and there
is no logical stopping place till all the specialths of the message are gone. . . Nothing
is surer than this, that the message and the @gmmnMrs. White] belong together, and
stand or fall togethefReview and Herald Supplemeaug. 14, 1883).

"The Spirit of Prophecy [Mrs. White's writings] afundamental part of this message. . .
Since the rise of this message, this denominatamnbelieved in the Spirit of Prophecy.
We have preached it as widely as we have the Saldvat other kindred truths, and
believe it as thoroughly. . . To us it makes a \hfference whether one whom we have
regarded from the rise of this message as beingvesdl with the prophetic gift is a

prophet of God, or whether she is n@t'Statement [by the General Conference Committdaly,
1906, pp. 10, 86).

Notice that this church is built upon Mrs. Whitedaher writings. They liken these
writings to the keystone in the arch. The wholeidtire tumbles if that keystone is left
out. Just so, the Seventh-day Adventist Church evéall if Mrs. White's writings were
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left out, they say, and truly too. By their own @&ssion, that church is not built upon
Jesus Christ and the Bible, but upon Mrs. White lagdwritings. The Protestant rule is,
"The Bible, and the Bible only, as the rule of faitid practice’ Seventh-day Adventists

do not abide by this rule, but add to the Biblewh#ings of Mrs. White, and make them
superior to the Bible; the keystone to their wheystem, without which it would fall.

Hence, according to their own statement, if lefttvthe Bible only, without her writings,

their church would fall. On what, then, is theiruath founded? On Mrs. White's
writings, visions and dreams.

Now read this from G.A. Irwin, many years presidehtheir General Conference. On
page 1 of a tract entitled "The Mark of the Beas#'says:

"It is from the standpoint of the light that hasr@through the Spirit of Prophecy [Mrs.
White's writings] that the question will be congsiel® believing as we do that the Spirit
of Prophecy is the only infallible interpreter o principles, since it is Christ through
this agency giving the real meaning of his words."

Here we have an infallible female pope endorsesuah by that church. They claim for
her exactly the same prerogative which the Cath@farch claims for the Pope; namely,
that she is thenly infallible interpreter of the Bible. No pope of Re ever claimed
more. The Mormons claim no more for Joseph Smith, @hristian Scientists for Mrs.
Eddy.

Now listen to the claim of inspiration and infallity for Mrs. Eddy, as voiced in the
Christian Science Sentinédlov. 4, 1916:

"To grasp the real import of Christian Scienceg&in some sense of its infinite scope, t
realize its infallibility and render unquestioningedience thereto, one must perceive it to
be a revelation from God, hence unalterable trlith believe in the inspiration of the
Bible, and of 'Science and Health with Key to tlegii@ures' by Mrs. Eddy, is a step in
the right direction. . . Furthermore, he recognitzbe Discoverer and Founder of
Christian Science as the true and only possibleléeaf Christian Scientists.”

Here are two women, both living at the same tirraching exactly opposite religious
theories, both claiming to be divinely inspiredddroth declared infallible and the only
true guide. Which shall we believe?

Editors and ministers of the Adventist Church uttge "testimonies” of Mrs. White upon
their people constantly, in their sermons and dhyrapers. They quote her more than
they do the Bible, and with the same authority.

Their ministers are required to study her writinggh the Bible. Any interpretation she
puts on a text, or any statement she makes on jacsubettles it beyond dispute. It is
what God says, and that ends it.
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Thus Uriah Smith, writing in 1868, before he gat Byes open to the facts, defending her
visions, says:

"We discard nothing that the visions have ever ltafigm beginning to end, from first o
last" (The Visions of Mrs. E.G. Whitp. 40).

Here is another in thReview and HeraldOct. 5, 1914:

"As with the ancient prophets, the talking is ddmyethe Holy Spirit through her vocal
organs. The prophets spake as they were movecetiydly Ghost."

Then again in the same paper, Aug. 26, 1915, ss thi

"Think you that he would choose an inferior mouéga through whom to instruct the
remnant church? On the other hand, as it is thatgge crisis of all ages, we should
naturally expect that the mouthpiece God would fosehis period would be inferior to
none in the past ages."

Language could not be stronger. Mrs. White wasimietrior to any of the prophets of

past ages. Hence she is equal to Moses, IsaialielDBaul, and John the Revelator. This
they teach constantly.

Her Writings All Inspired by the Holy Ghost
Now read what Mrs. White claims for her writingsefihing her position, she says:

"In ancient times God spoke through the mouthsropipets and apostles. In these days

he speaks to them by the Testimonies of his SgiréstimoniesVol. IV., p. 148; Vol. V., p.
661).

Here she places herself on a level with#
all the Bible writers, both prophets a
apostles. (See Heb. 1:1,2.) Any one w
rejects or opposes her writings

branded as a rebel fighting against Gc
Thus she says:

"If you lessen the confidence of God
people in the testimonies he has sen

them, you are rebelling against God as certainlyvase Korah, Dathan and Abirum"
("Testimonies," Vol. V., p. 66).

Here she classes herself in authority with MosesmFthis it will be seen that her
followers have made no greater claims for her gtemmade for herself.

She claims that every line she writes, even iniaf® letter, is directly inspired by God -
"the precious rays of light shining from the throné (same book, p. 67). Of her own
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words she saysit'is God, and not an erring mortal, that has spoka" (Testimonies
Vol. ., p. 257). She states over and over thaste who doubt or oppose her are fighting
against God, sinning against the Holy Ghost. Thiighting the Spirit of God. Those. .

. who would break down our testimony, | saw, are nofighting against us, but
against God (p. 260).

Again she says:

"When | went to Colorado, | wrote many pages tadsd at your camp meeting. . . God
was speaking through clay. You might say this comication was only a letter. Yes, it

was a letter, but prompted by the Spirit of Godptmg before your minds things that
had been shown me. In these letters which | write,| am presenting to you that which
the Lord has presented to me. | do not write otielain the paper expressing merely my
own ideas. They are what God has opened before wision - the precious rays of light

shining from the throne(TestimoniesVol. V., pp. 63-67).

Notice that she claims to be simply the mouthpifecesod. They are not her words, but
God's words, the same as the Bible - God speakiogigh clay. All through her writings

designed especially for her own people may be foexulessions of this kind. In her
books prepared for the public, however, all theg@essions are carefully omitted.

Mrs. White's Bible Seventeen Times as Large as GadBible

As given in the back part of "Life Sketches of M¢hite,"” her books comprise a total of
13,351 pages. A regular Teacher's Bible, good-sed, contains 771 pages. It will be
seen, therefore, that Mrs. White's inspired boals seventeen times as large as our
Bible.

Their ministers study all these books the same @ds®Bible. An editorial in th&ake
Union Herald Dec. 22, 1915, saysWe would urge all our people to study the
"Testimonies' daily. Our workers, especially, shou read them over and over agair
Here are alleged inspired writings, seventeen tiagekrge as the Bible, to be read over

and over again! To do this the ordinary persond¢oebd little else. Few Bible students
read the Bible through in less than a year.

The Life of Ellen White by D.M. Canright
Chapter 4 - Brief Sketch of Her Life
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Ellen G. White was born at Gorham, Me., Nov. 2& A8er maiden name was Harmon.
When a child her parents moved to Portland, Me.

In her "Testimonies for the Church" (Vol. 1., pp:58), Mrs. White gives a lengthy
account of her childhood, youth, conversion, andeptance of Adventism under the
preaching of William Miller. Her parents and aletfamily were Methodists of the most
zealous kind until disfellowshipped for their stgoradherence to the time-setting
doctrines of Mr. Miller.

When only nine years of age, becoming angry "atestnifle,” as Mrs. White expresses
it, a schoolgirl, running after her, threw a st@téner and broke her nose. The blow was
so severe that it nearly killed her. She was dis&d for life. She lay unconscious for
three weeks, and was not expected to live (p. WMden she began to recover and saw
how disfigured she was, she wanted to die. Shenbeaaelancholy, and avoided all
company. She says: "My nervous system was progtrgte 13).

After a time she tried to attend school again, fad to discontinue, as she could not
study. So her school education never went beyoachileg to read and write a little (p.
13).

In 1840, at the age of thirteen, she heard WillMitter preach that the end of the world
would come in 1843. She was terribly frightened] #mught she would be lost (p. 15).
Returning home, she spent nearly all night in prayel tears (p. 16).

She continued in this hopeless condition for moigh4d.6). Then, at
a Methodist camp meeting, she had a wonderful asiore (p. 18).
Here she saw many fall unconscious with the "pdwas was
common then. Here parents were with her there, @Endull
sympathy with these exercises.

Again, in 1842, she heard Miller prove that Chusiuld come in
one short year. She was terribly frightened ag@&@he says:
"Condemnation rang in my ears day and night" (). A3eared that
I would lose my reason (p. 25). "Despair overwhelnmee." |
frequently remained in prayer all night, groanimgl &rembling with
inexpressible anguish” (p. 26).

This indicates her mental condition. In dreams wkat to heaven and met Jesus, and
was relieved (p. 28). Then she attended prayer ingeetnd fell unconscious, and
remained in this state all night (p. 31). This vedten repeated. She seeks to give the
impression that her exercises were all the worthefSpirit of God. But where they? No;
they were simply the result of her physical and taleoondition, wrought upon by the
religious excitements with which she was unfortehasurrounded. Miller's alarming
predictions nearly unbalanced her hysterical mmber feeble body.
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Later she herself confesses this. She says: "Gbealttuth have been presented to me as |
now understand it, much perplexity and sorrow wdwsie been spared me" (p. 25). She
simply had a wrong conception of God and the siatyli of the gospel. That
misconception never wholly left her. The idea adewvere God and his service runs all
through her writings. It shows how completely shesvinfluenced by her associates and
the spiritual atmosphere surrounding her. Instefath® Spirit of God controlling her
mind all her life as she supposed, it was her opintsnfluenced by leading minds
around her. The following pages will demonstrats.th

Now notice the difference in the conversion of hesband, Elder James White. The
entire account of this is given by himself in jéistirteen words. In "Life Sketches" (p.
15) he says: "At the age of fifteen | was baptiaed united with the Christian church.”
That is all he says about it. His father had be®aptist deacon, then a member of the
Christian church. Neither his parents, his churdgr, his associates were accustomed to
such extreme religious exercises as Ellen Harmadsbeen. But was not his conversion
as genuine as hers? She never questioned it.

From 1840 to 1844, from the age of thirteen to s&an, this little girl, feeble, sickly,
uneducated, impressible, and abnormally religiowts excitable, fell under the influence
of Mr. Miller's lectures predicting the end of thverld in 1843, then in 1844. Toward the
last she attended these exciting meetings congtamtt believed without a question all
he predicted. She says: "l believed the solemn svepbken by the servant of God" (p.
22). The effect on her weak, imaginative and unizdd young mind was terrible. She
said: "It seemed to me that my doom was fixed"2@). Her parents and all the family
accepted Miller's theories, which caused their sz from the Methodist Church.

Miller's prediction that the end would come Oct, 2844, was based on a long line of
doubtful chronological figures extending back oweenty-three hundred years. They
were disputed by able scholars. Now, what did thregducated girl know about these
ancient chronological dates? Absolutely nothinge Simply believed Miller's strong,
positive statements without knowing whether theyeareliable or not.

The same was true of the great mass of those wdepsesrd Miller's preaching. Very few,
indeed, were persons with either education or tgbilfhey were persons who could
easily be moved by mere assertions and exciter@nhis there was plenty.

Ellen was so carried away with these positive éisser that for days she sat propped up
in bed, working to earn a few pennies to buy Advesatts to give away (p. 38). When
able to be up, she went out warning her young disehe says that "several entire nights
were spent by me" in this way.

Then she gives an account of how different onesexoiting meetings would fall
powerless to the floor (p. 47). The children wefieded the same way. The Advent
preachers experienced the same thing (p. 49). Eeksvbefore the day set, business was
laid aside, and exciting meetings constantly heldbd).
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All this, Ellen, with her parents, accepted withquestion as the power of God, the work
of the Holy Ghost witnessing to the truth of whailét taught. But what it? No. Candid
people will see that it was simply their overwrotjgxcited feelings; that was all.

Their disappointment was great. Then followed csitf, divisions, and the wildest

fanaticism - dreams, trances, visions, speakin@ ¥ahgues, claims of prophetic gifts,

and the like. Elder White, iRresent TruthMay, 1850, says: "J.V. Himes, at the Albany
Conference in the spring of 1845, said that theest#hvmonth movement produced
mesmerism seven feet deep.” Elder Himes, next tieiylivas the strongest man in that
work. When it was over, that was his estimate efdpirit that moved the people. And he
was right. It was inevitable that this would be tesult with such a class of people
expecting such an awful event on a definite day.

Miller, Himes, Litch, and all the leaders in thabnk, soon confessed it had been a
mistake. But Elder White, Bates, Holt, Andrews &ilgén Harmon (Mrs. White) all still
held on to that work as correct - as the mighty @owof God. Their followers still defend
it, and claim it was of God. Mrs. White, in all hasions and revelations, goes back to it
over and over as the special providence of Godptveer of the Holy Ghost. With her
and with her people, it is like the coming out @yht, the crossing of the Red Sea, the
pillar of fire by night, the cloud by day, the veiof God from Sinai, the foundation of
the greatest message God ever sent to men, thedtst all ages!

But was this message from God? Most assuredly Almindant facts prove it. It was
simply the work of fallible men misguided by zeatlwout knowledge. In fixing the exact
time and setting a definite day for Christ to cothey contradicted the plainest warnings
Jesus ever gave, over and over. He said: "Butaifdhy and hour knoweth no man, no,
not the angels of heaven, but my Father only" (M&tt36). "It is not for you to know the
times or the seasons which the Father hath pusiown power" (Acts 1:7). All this was
brushed aside. They did know the time and the Bagrybody who did not agree with
them would be rejected of God and lost. And thaitdpas followed their work more or
less ever since. They met what they richly desefgedo blindly disregarding the word
of God. They were bitterly disappointed, and hae@rndure the mocking of those whom
they had condemned to destruction for not agreeitigthem.

Now read the Lord's condemnation of such work. "Whaerophet speaketh in the name
of the Lord, if the thing follow not, nor come t@ags, that is the thing which the Lord
hath not spoken, but the prophet hath spoken guongtuously; thou shalt not be afraid
of him" (Deut. 18:22).

This is exactly what the Adventists did in 1843dahen again in 1844. They spoke in
the name of the Lord, and it did not come to p&ss.do not fear them.

Seventh-day Adventists now condemn those who apesent trying to figure out the
exact time when the Lord will come. Thus tAdvent ReviewMarch 2, 1916, says:
"Satan would have us believe that we can actualyré out the proximity of the Lord's
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return; that by casting up figures and computiragigics we can determine how far the
last gospel message has extended, and how ne@dy iis made up.”

Here theReviewcondemns exactly what Miller did in 1844. It sdlss is the work of
Satan. Then, was it not his work back there?

In an article entitled "A False Prophet Exposedjblghed in their English paper,
Present TruthFeb. 4, 1915, they say:

"Now if there is one characteristic above anothet tharks out a false prophet, it is the
unscriptural practice of setting a definite time tioe return of our Lord."

This was said in condemnation of "Pastor" C.T. Rlisetting the time for the "end of
the times of the Gentiles" to occur in 1914. But ikas wrong to set time for 1914, why
was it not wrong to set it for 1844, sixty year$ase? If it was "unscriptural” in one case,
why was it not in the other?

Although originating with this error, Seventh-dagventists now condemn time-setting,
as already stated. Referring to Christ's words attM24-36; Mark 13:33, and Acts 1:7,
they say:

"In spite of these words, some have from timenwetset dates for Christ's coming. Such
date-setting leads often to fanaticism, and wherdtte passes, discouragement and utter
skepticism are liable to possess the souls of #te-sketters"Review and HeraldJune 7,
1917).

Time and again this has been proven absolutely tfume sentence had been added to
this statement, it would have been complete, aiadl Would have been thisA% an
illustration of one of the worst instances of timesetting, see the time set by
Adventists, Oct. 22, 1844, and the awful fanaticisrand ruin that followed it."

If setting a definite time proves Mr. Russell artiess false prophets, why does it not
prove William Miller, Joseph Bates and Mrs. Whitdsk prophets also? Seventh-day
Adventists can not consistently condemn this pcactn others without condemning

themselves, for they, too, have been guilty ohstwe show in the chapter on "The Shut
Door."

In December 1844, only two months after that failuMrs. White began having
"visions." In the first one she says: "God has shome in holy vision," etc. She looked
for the Advent people, but could not see them. Bas told to look higher. There, way
up above the world, she saw them on a high pathgg@ the city. A glorious light was
behind them. It was the Millerite warning of two ntbs previous. Those who denied that
work fell off the path down with dll the wicked world which God had rejected
("Word to the Little Flock," p. 14). To deny thab@was in that 1844 time-setting work,
was to be lost. Thus she say#s"the churches refused to receive the first angsl’
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messaggMiller's work], they rejected the light from heaven and fell from he favor
of God" ("Early Writings," p. 101).

Trying to excuse their failure in 1843, she sayshdve seen that the 1843 chart was
directed by the hand of the Lord, and that it sHowdt be altered; that the figures were as
the Lord wanted them; that his hand was over, athdahmistake in some of the figures”
("Early Writings," p. 64).

Here she has the presumption to throw upon almi@uwy the responsibility for the
blunder and failure in 1843. Is not this chargingdGvith folly? And this to excuse their
own folly.

Again she says:The Advent movement of 1840-44 was a glorious maastation of
the power of God" (The Great Controversyol. IV., p. 429).

So God is made responsible for all their time-sgttailures, both in 1843 and 1844.

Here the visions of this girl were added to the &alvmovement of 1844. After this she
had visions almost daily, every week or so at IeHs¢ Advent people generally regarded
them as simply hallucinations of her own mind, emuby her feeble condition of body
and the excitements around her. Some of her bestdf so regarded them. Elder White
himself, in "A Word to the Little Flock" (p. 22),ublished in 1847, quotes one of her
friends who was familiar with her exercises. Thistber says:

"I can not endorse sister Ellen's visions as ofngivnspiration, as you and she think them
to be; yet | do not suspect the least shade obdessty in either of you in this matter. |
may, perhaps, express to you my belief in the mattdout harm - it will, doubtless,
result either in your good or mine. At the sameetimadmit the possibility of my being
mistaken. | think that what she and you regard ig®ns from the Lord, are only
religious reveries, in which her imagination runghaut control upon themes in which
she is most deeply interested. While so absorbedhése reveries, she is lost to
everything around her. Reveries are of two kinadgubkand religious. Hers is the latter. .
. Religion is her theme, and her reveries areilg In either case, tfeentimentsin the
main, are obtained from previous teaching, or stuidyp not by any means think that her
visions are from the devil."

Elder Bates says that his first impressions ofli&pons were that they
were only "what was produced by a protracted debdd state of her
A body" (same work, p. 21).

These statements exactly express the author'sedatigopinion of
Mrs. White's so-called visions. After a thorougly@aintance with
her for many years, | became satisfied that this Wwee true
explanation of her supposed revelations. | haveqmaly known
other Seventh-day Adventist sisters who had visgmslar to those
of Mrs. White. All were most devout Christians, care beyond a
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guestion, but misguided and fanatical. Not beingperaged in their alleged "gifts," after
awhile their visions ceased.

Since Mrs. White's death a Seventh-day Adventsesiin Los Angeles. Cal., has been
having visions similar to Mrs. White's visions. Shas quite a following, who accept
them of God. But the conference officials denoutieem as spurious. Another sister in
Washington, D.C., has visions, and claims to bestlogessor of Mrs. White.

For quite awhile Mrs. White herself doubted themwgeeness of her own visions. She
says: "I was sometimes tempted to doubt my own rexpee" (Early Writings," p. 18).
Then, years later, after she had had a long experieith her own visions, she says: "In
the night | have awakened my husband, saying, 'baaid | shall become an infidel™
("Testimonies," Vol. 1., p. 597). Did any prophdttbe Bible, any true prophet of God,
ever talk like that? If she was really sure heroris were of God, there could have been
no occasion for her fears that she would becommfatel. This confession shows that
she was not herself certain that her visions wemam f{God. Notice here how she turns to
her stronger-minded husband to help her out ofdwbts. Had it not been for his
consistent encouragement, she, like others, wawnld|l probability, have given up her
visions. That she suffered for years with a sevieren of epilepsy is not generally
known; but such is the case. See this subjecietigatthe chapter on "Philosophy of Her
Visions."

In 1846 she married Elder White. He strongly enagaed her in these visions. Also in
that year Elder Joseph Bates endorsed them. Themueaged, her doubts as to their
source seem to have been relieved. That she wag morless sincere in this
misconception and deception seems evident frongéineral tenor of her life. A careful
study of her writings shows that each year sherbeca little stronger in her claims of
inspiration, till finally she made the assertioatthll her utterances, even in a letter, were
inspired. For a further explanation of her visiseg the chapter just referred to.

The foundation of Adventism was laid in 1844. Th&ons of Mrs. White were added to
this late in the same year. Then, in 1846, the &#blwas added. Next came the
sanctuary. Then the three messages. Later, thehhedibrm, short dress and other
matters. All these were, from time to time, simphjded to, and built upon, the original
time-setting foundation of 1844. Hence, all Sevetdly Adventists point back to this as
the great event in their history.

After their marriage, Mrs. and Mrs. White visitedlievers in all the New England states.
These companies were small, scattered and pooce-®oth endured many privations
for a time, and induced them to keep the Sabbhatlugh at first they saw no importance
in it. He accepted Mrs. White's visions, and sheepted his Sabbath-keeping. She soon
accepted all his theories about the Sabbath; thaas the seal of God, the great test of
Christianity, and that it must be kept from 6 PM&d’M, instead of from sunset to
sunset, as they now keep it. Right after this shatwo heaven, and Jesus took her into
the Most Holy, lifted the lid of the ark, and shalvker the tables of stone with the
Sabbath shining above all the rest of the Commantsm@Early Writings," p. 26).



21

Query: Why did not Jesus tell her she was breatkiagsabbath every week by beginning
it at the wrong time?

Her first child was born in August, 1847. They gued a part of a brother's house, and
rented furniture. Elder White worked hauling stéo¢he railroad; then cut wood for fifty
cents a day ("Testimonies for the Church,” Volpl.82). By this it will be seen that he
was not a man of influence among the Adventists Wife's visions were generally
discredited. In 1848 they visited different placgesNew England. They also went to
western New York, where they met a few Adventists.

In 1849, Elder White began publishing his first egpresent TruthSome numbers were
printed in one place, and some in another, foryears.

In 1850, at Paris, Me., he issued the first nundi¢he Review and Heraldin 1852 they
moved to Rochester, N.Y. Here he started a smaitipg office. In 1853 they came as
far west as Michigan, where they found scatteresthiben; then visited Wisconsin. In
1855 they moved their office to Battle Creek, Midthis remained the headquarters of
the denomination for about fifty years. Graduabyde interests were built up here, a
great printing plant, the large Sanitarium, thel€y#, the Tabernacle, etc. These were the
days of greatest harmony and material prosperitgs€& were the days when | was most
prominent with them, and helped in building all geanstitutions. Finally Dr. Kellogg
and Mrs. White parted company, and he, with theit&amm, was separated from the
denomination. Then the headquarters were movedaghiiigton, D.C., in 1903.

After locating in Battle Creek in 1855, for the néxenty-five years Mrs. White traveled

and labored, either with her husband or with soffieient help, in many of the states

from Maine to California. Her influence with herqme had now become settled and
supreme. No one dared question her authority guireison. About every year, men or

more or less prominence withdrew on account ofelisbin her "testimonies," as they

now call them. But the great majority remained ldgaher.

In August, 1881, her husband died. This was realessing
to her. He had largely lost his influence with gteirch, and
others were in the high offices. She began to lfleenced
more by them than by him. This worried him. Hedrte get
me to go with him and break their influence over. Hde
wrote me that we two would go on the General Canfee
Committee and so get them out of office, and brereeir
growing influence over her. Here is his letter te about two
months before he died:

Battle Creek, May 24 [1881].
Bro. Canright: TheReviewwill tell of our plans. We shall
depend on you to help us. . . We hope you canysim our
labors. There will be efforts made to get you tes¥dnsin, to
have you go here and there. . . | hope we shalbseavay out and be able to labor in
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union. . . Elders Butler and Haskell have had dluemce over her that | hope to see
broken. It has nearly ruined her. These men musb@cupported by our people to do as
they have done. . . Itis time there was a changed officers of the General Conference.
| trust that if we are true and faithful, the Losdll be pleased that we should constitute
two of that board.(Signed) James White.

About this same time Elder White is said to hawaasked to Elder Butler: "You and
Haskell have warped my wife's mind, and | am gdioge to take the warp out of it."

When we were together he went over more full trenglreferred to in his letter. But

August 6 he suddenly died. His words bring outrtyethe fact that he knew his wife was

influenced, in her visions, by others. All his lie had done that himself. As these two
men were opposed to him, he feared their influema her, if with them, as they and

she had planned. So he urged me to go with himhanaife to make a strong team, and
so keep her with himself and away from them.

This is the way matters stood when he died. A fewysdater Elder Butler told me that
Elder White's death was providential to save therah from a split. This left Butler
strongly in the lead for several years more. Finhk and Mrs. White fell out, and he
retired to a little farm in Florida, and was siléot many years. He told her she could go
her way, and he could go his. It was generally regggiothat he had lost confidence in the
"testimonies.” The fact that he quit the work forleng a time indicated it. She had given
him a severe "testimony,” which he did not like.

Elder White was not a literary man, not a studehtbooks, not scholarly, not a
theologian. He understood neither Hebrew, Greek lradin, read only the common
English version of the Bible, and seldom ever ctirdutranslations. He was a business
man, had a large business ability, and was a leaaher of men. His study and work were
largely devoted to building up large business tastins, such as publishing houses, the
Sanitarium, the college, general and state condeserand to finance. Here he made a
success. But his literary attainments were meagéeed. Compared with the great
reformers like Luther, Melancthon, Wesley and athdére was a complete failure. He
attended high school only twenty-nine weeks, aradnked enough simply to teach a
country school. Though he published and edited gafoe thirty years, he produced no
commentary, no critical work, no book on any dawtisubject. He published two bound
books: "Life Sketches," a simple story of his angl Wwife's lives, and "Life of Miller,"
taken almost wholly from another author. He drew knowledge from observation and
from conversing with leading men who were studeAts.doctrinal subjects requiring
study he turned over to these men for them to dig after which he used them himself.
Neither he nor his wife ever originated a singlectdoe held by the Seventh-day
Adventists. The doctrine of the second advent temeived from Miller; and all the
prophetic dates they accepted from him exactlyresged them. The Sabbath they took
from Bates, together with his unscriptural 6 PMdirto begin and end it. Then they
followed J.N. Andrews in changing to sunset timee Theory of the sanctuary in heaven
they accepted from Elder O.R.L. Crosier, who aftens repudiated it. Later they
accepted from Andrews the theory of the three ngessand the two-horned beast, as
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applied to the United States. The sleep of the tleaylgot from the First-day Adventists,
with whom they soon fell out and had many bittentcoversies.

From the writer they accepted three items of vitgbortance to their financial success.
Early in the work Elder White arranged what waslethl'Systematic Benevolence."
Every person was asked to put down in a book arseit of all his property at its full

value, and pay so much on each dollar, whetheptbperty was producing anything or
not. All were asked to pledge ahead each year tiegt would give each week. This is
not tithing. No one can tell a year ahead what bg have, nor whether he may live that
long.

This plan was strongly endorsed by Mrs. White i first volume of her "Testimonies to
the Church." She saysTHe plan of Systematic Benevolence is pleasing too . .
God is leading his people in the plan of SystematiBenevolenceé (pp. 190, 191).
"Systematic Benevolence looks to you as needlessu yaverlook the fact that it
originated with God, whose wisdom is unerring. Thigplan he ordained' (p. 545).

So, God ordained this plan! It ought to have workedn, but it failed. This is confessed
in their Lake Union Heraldof Feb. 24, 1915, thusThe money was called Systematic
Benevolence, but the method did not prove satisfamty, and it was discontinued
with us after two years' trial [over fifteen years] and tithing according to the
income of the individual was adopted in its stead.”

Yes, and | was the one who made that change. Iwtheer of 1875-6, Elder White
requested me to visit all the churches in Michigad straighten up their finances, which
were in bad shape. | found them discouraged, ardntbeon their pledges, and
dissatisfied with the Systematic Benevolence phdter studying the subject, | set that
plan all aside, and had the churches adopt thegdléithing as practiced by that church
ever since. All were pleased, and the financestlgreaproved. | went to Battle Creek
and laid the new plan before Elder White. He rgaddcepted it, and the change was
made general.

Now, was the other plan ordained by God? Was haspte with it? And did he direct
Mrs. White to say so? No; her husband got it up, stre endorsed it. That was all. After
this she just as strongly endorsed the tithingasanged it. Was my plan better than the
Lord's? This is a fair sample of how Mrs. White ers¢d what others studied out, but
had no special light on, herself, as she professédve.

At the same time | found the churches neglectirgltbrd's Supper, in many cases for

years at a time, nor was there any regular tim&é@giness meetings. So | induced all the
churches where | went, to adopt the plan of holdegular quarterly meetings, four times

yearly, for all business matters. This, also, wadspéed, and has been practiced by the
denomination ever since.

Up till 1877, no money for any purpose, not evenSabbath schools, was collected in
their churches on the Sabbath. It was regardedaaslegious to take money on the
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Sabbath. But at Danvers, Mass., | disregardedctigsom, and took the first collection on
the Sabbath, Aug. 18, 1877. It worked well. | wenBattle Creek, and laid the matter
before Elder White and his wife, who readily apmdwf it. It has been universally
adopted by the denomination ever since, and hasghtohundreds of thousands of
dollars into their treasury. This again illustratesv Mrs. White simply followed after

and endorsed what others studied out.

Thus, theReview and HeraldSept. 7, 1916, says: "These extracts will cleahgw this
agency [Mrs. White] to be very helpful gonfirming the believers in the conclusions
they had reached from the study of the Scriptures.”

Exactly. Mrs. White simply followed after and "camnfied" what others had studied out,
and that was all she ever did do. In theke Union Herald Nov. 1, 1916, is given
another good proof of this. It tells how one brotfMayne), ten years previous, and on
for several years, worked up the plan to get missip funds by selling what they now
call "Harvest Ingathering" papers. It has provegr@at success. It is now one of their
established plans of raising money. After Mr. Wayrael worked this up to a success,
Mrs. White came forward and endorsed it. The papgs: Shortly after the plan was
started, Sister White wrote Brother Wayne of the Ight God had given her
concerning this plan, fully endorsing it as beingn harmony with the mind of the
Lord."

Here it is again, the same old story. Some onedegtunut a successful plan, then Mrs.
White has a revelation concerning it. With her tterd was always behind in his
instructions!

By far the most important part of their work is tbieculation of their publications. In
"Testimonies,"” Vol. IX., p. 65, Mrs. White saydn'the night of March 2, 1907, many
things were revealed to me regarding the value ofuo publications,” and the small
effort being made to circulate them. What occadlotiés revelation? On the same page
she says: "The afternoon of March 2 | spent in seunvith Brother and Sister S.N.
Haskell." The followed two pages telling of the ten Haskell had on this subject, and
his plans to push the work. Haskell had filled tménd with his ideas and plans, and then
the night following she is restless in her sleem has a "revelation” strongly endorsing
Haskell's plans. So it always was from first td.las

This is where her revelations have been of greatcgeto the church. Indeed, they claim
that it could not have succeeded without her 'testies.” Leading men went ahead and
studied out doctrines and plans, then she followil a "divine revelation,” endorsing
each of these in turn. That gave each a divineteemd hey can not name a single move
that has not come that way.

Take their Tract and Missionary Society. Elder Hdiskrst started this. Then Mrs. White

took it up and endorsed it. Doctor Kellogg stronglyvocated the medical missionary
work. Mrs. White then followed with a strong endargent of that. So it has been with
every move made. These illustrations demonstradatt that she has been led by men,
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not by God, in her testimonies. Now the leadera this squarely around, and say that
she has led in all the moves made, which is absgldidlse. They do this to exalt her
testimonies so they can use them to carry out giairs.

Never in the history, from Adam till now, had Godee chosen an uneducated man or
woman as a leader in any crisis or reformationhefchurch. "Moses was learned in all
the wisdom of the Egyptians, and was mighty in waadd deed" (Acts 7:22). Ezra "was
a ready scribe in the law of Moses" (Ezra 7:6). Whkes a trusted friend of the king.
Nehemiah was cup-bearer to the king, and in highaaity (Neh. 2:1). To Paul, Agrippa
said, "Much learning doth make thee mad" (Acts 25:Zhe Christian church owes more
to Paul than to all the other apostles combinedwis the great, educated leader of the
infant church. In the great Reformation at thehbwt Protestantism, all the reformers
were among the great scholars of that age, menhationighty influence with the rulers
and the masses. Such were Luther, Melancthon, EsgsAwingle, Knox and many
others.

John Wesley, the great English reformer, the fatliéfethodism, was of a royal family,
a graduate of Oxford, London, the highest seagafrling in the English world. He was a
man of immense influence, and was a ripe schol&. gr#bse works comprise seven
volumes, besides numerous hymns, "Notes on the mtament,” etc.

Mrs. White had none of the earmarks of a greatrneéo. Her books of any general
interest are easily shown to have been copiedliafgem other authors, and polished up
by her assistants. See the chapter dealing witpblagrarisms. She never had the slightest
influence with out rulers or with the public genraas all other reformers from Moses
to Wesley had. She has instilled into her peogpiat so intensely sectarian, and hostile
to all other churches, that, both in the homelamd mission fields, they are regarded as
hindrances to Christian work. After over seventargétrial, Mrs. White is regarded by
all the Christian world as a false teacher, and bty the most intelligent, devout and
earnest Christian workers of this generation. Moolly, an earnest advocate of the
doctrine of Christ's second coming, condemned tiwbiole movement. There must be
some good reasons for all this.

The year 1846 marked the turning point in her ldegust 30 of that year she married
Elder James White, and 1844 Adventist. He was sarg/older than she, well and strong,
and better educated. She was a sickly girl of amheteen, absolutely penniless. Later
years proved that Elder White was a shrewd, faingebusiness man, with a strong,
dominating will, a born leader. In a work entitl&the Vision of Mrs. White" (pp. 25,
26), E.P. Woodward, or Portland, Me., gives théfeing estimate of the relative mental
strength of Mr. and Mrs. White:

"Behold this impressible girl, religious to an extre, her nerves weakened and shattered
by the circumstances of her childhood, just pas#ingugh her first great physiological
and psychological change in her life, thrown intimse contact with this dominant mind -
and that at a time when the very air was surchangidreligious excitement, aggravated
by bitter and hopeless disappointment.”
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What influence this strong, masterful mind wouldunally have over that frail girl, is
easy to see. In later years one needed to be ifathiéy but a short time to see that his
will was supreme, and that she constantly had % tooit. | have often heard him speak
to her sharply, while she made no defense.

Elder J.N. Andrews told me that he once sat byevhits. White read a mild testimony
of reproof to her husband. He said, "Ellen, handma¢." She obeyed, and he took it and
threw it into the fire!

Elder White, however, could readily see that it \ddoe greatly to his advantage to have
the divine endorsement for all his plans; henaanfthe very first, he strongly sustained
her visions; would never tolerate in others thghgkst question as to their genuineness,
although he himself had little respect for them whhkey reproved him. In the first
publication he issued, "A Word to the Little Flod)847, p. 13), he argued for visions in
the last days. Hence, from the first, Mrs. Whitel lfae influence and encouragement of
her husband to believe her visions were of Gods Tikiped her own wavering faith.

In the same year (1846), Elder Bates endorsed isemg. He was a man of far more
influence than Elder White or his wife. He himssHs a dreamer, a visionary, trusting in
dreams and visions. He says: "I asked for a dreasipns, or any way that was
consistent with His will to instruct me. The nelinty, as near as | can now recollect, was
the following dream" ("Past and Present Experi€npe,75; 1848). Being a visionary
himself, he readily endorsed the visions of Mrs.ité/hHe was the first man of any
influence to do so. The greatly encouraged Mrs.téylaind increased her influence.

At the same time Elder Bates pressed on Mrs. Wamt her husband the necessity of
keeping the Sabbath. Though they at first attacteeshmportance to it, yet they accepted
it.

Mrs. White herself has given an illustration of hber testimonies were given to order as
requested by officials needing them. In 1867 thst fbuilding for the Health Reform
Institute (Sanitarium) was being planned and batilBattle Creek, Mich. Elder White
was sick and away from home. So Elder Loughboraagh others went ahead with the
work. Money was needed. As usual, they went to MfRite and asked for a testimony
to the brethren to donate the means. This wasetelivas ordered. Here are a few lines
from it:

"Here, | was shown, was a worthy enterprise for'&pdople to engage in." "Our people
should have an institution of their own." "Espelgiahould those who have means invest
in this enterprise"Testimonies for the ChurcKol. I., pp. 492, 494).

She goes on through several pages urging the bretbrsend in their means to erect that
building. Over and over she sayswas showrl this - a clear, inspired revelation from
God. So means came in. | myself gave twenty-fivkadsy and have the certificate now.
The building was begun, and the first story up, nvRé&ler White returned. He was angry
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because he had not planned and bossed it. It heawWla@me down - every stone. Then he
put it all up again another way at a loss of $1Q,60the Lord's money!

This put Mrs. White in a bad fix. He demanded aapttestimony repudiating the first
one. She had to humbly obey, and did. Here is tyeiession:

"What appeared in Testimony No. 11 concerning tlealth Institute should not have

been given until | was able to write out all | rsekn in regard to it. . . They [the officials
at Battle Creek] therefore wrote to me that théugrice of my testimony in regard to the
institute was needed immediately to move the beethupon the subject. Under these
circumstances | yielded my judgment to that of thand wrote what appeared in No.
11 in regard to the Health Institute. . . In thdid wrong" (Id., p. 563).

This proves that Mrs. White was influenced by tlffecials to write a testimony, just as

they wanted it, to use to get money. Then, at EWaite's demand, she writes another
testimony, confessing that the first one was wrdbigl the Lord give her that testimony?
Did he do wrong? How was she "shown" what she shes "saw"? Here see the
controlling influence her husband had over her. @®versed herself to suit his desire to
rule in all things.

Referring to this transaction, Dr. J.H. Kellogg,his reply to an examining committee,
said: "It was an infamous thing, a crime, tearimat thing down, for no other reason than
because James White was not consulted.” But thrbeghestimonies Mrs. White gave
divine sanction to it all.

After the death of her husband in 1881, Mrs. Wieilgored extensively in Europe in
company with several leading men. Here she visigdjland, Germany, France,
Switzerland, Italy and the Netherlands, while thewrk there was yet young. Her
influence in giving divine endorsements to the welped to impart zeal to the workers.
She remained there two years.

Returning to America, she labored here as usual8®1, when she went to Australia.
She remained there for nine years, visiting théedbht colonies, and encouraging and
imparting zeal to the workers there. She also digthmwriting while there. Here, also,

her "divine authority” was of great value in endiogsthe plans and operations of the
workers.

In 1900, at the age of seventy-three, she retutmé¢de United States, still full of vigor.
During 1901, she made a trip through the Southtates visiting the places where the
work had been started. She attended the Gener&@ane also that year.

About this time there was a great rebellion andurgin the work at headquarters in
Battle Creek, Much., where their largest and mogtartant institutions were located. Dr.
J.H. Kellogg, head of their Sanitarium there, wasan of influence, having many
friends. Mrs. White tried to rule him as she hatbduso many others. But he was too
strong for her. So she denounced him in unsparmmg. The result was that the
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Sanitarium, with a large number of influential m&rent out of the denomination. Then
Mrs. White demanded that the headquarters of therdmation should be removed from
that rebellious city.

In 1902 the Sanitarium and their large publishimgide at Battle Creek were burned
down, whether accidentally, providentially, or, lvedome other way, was an open
guestion.

At first Mrs. White styled these fires mysteriows)d forbade any one attempting to
explain them. In a testimony dated Feb. 20, 19@®nsafter the burning of the
Sanitarium, she saidL&t no one attempt to say why this calamity was penmitted to
come. . . Let no one try to explain this mysteriouprovidence" But later, in 1903, she
called these fires "judgments,” and reproved tlehioen for not having tried to find out
their meaning. She saidn"the calamities that have befallen our institutions in Battle
Creek, we have had an admonition form God. Let us ot pass this admonition
carelessly by without trying to understand its meamg." "God would not have let the
fire go through our institutions in Battle Creek without a reason. Are you going to
pass by the providence of God without finding out Wat it means? God wants us to
study into this matter" ("Special Testimonies," Series B, No. 6, pp. B, 33).

In 1905, their next largest publishing house, ledaat Mountain View, Cal., fifty-five
miles south of San Francisco, was destroyed byetréhquake of that year. A new
building was erected. But the next year this wae aestroyed by fire. In this fire Mrs.
White herself was the heaviest personal losersthitions, for which she paid a New
York artist thousands of dollars, to reillustrateng of her larger books, had carelessly
been left out of the vault, and were completelytrdged. After this Mrs. White had little
to say about these fires being "judgments” from .Gde lightning had struck too close
to her this time.

April 24, 1911, their publishing house at their neeadquarters in Washington, D.C.,
had a $28,000 fire. Wherever they have gone, §eesn to have followed them.

After the rebuilding of the Battle Creek Sanitariume leading officials, backed by Mrs.
White, tried to loosen Dr. Kellogg's hold on it abdng it under ecclesiastical control.
She said: Our leading brethren, the men in official positions are to examine the
standing of the Battle Creek Sanitarium, to see whker the God of heaven can take
control of it" ("Testimonies," Series B, No. 6, p. 33). But teading brethren decided
that God couldn't take control of it, and so thieaverboard. Then Mrs. White predicted
more judgments on the doomed city, none of whicref@me.

Backed by her testimonies, the officials then utaid a determined campaign to crush
Dr. Kellogg. In a council meeting, Elder A.G. Dadsiepresident of their General
Conference, saidDr. Kellogg has an imperious will which needs to beroken." This
reveals the spirit which actuated both her and thiérthey could not rule, they were
ready to crush men, break their wills and call juégts down on them. But in this case
their efforts failed. They simply lost Dr. Kellogtheir most capable and noted physician,
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and their largest and best equipped sanitarium¢hwBir. Kellogg's genius and untiring
efforts had built up.

For several years Mrs. White remained largely itif@aia, visiting the work in different
places, but spent much time in writing. In 1905 aliended the General Conference in
Washington, D.C. After this she returned to Catifar Here she wrote as follows:
"While at Loma Linda, Cal., Apr. 16, 1906, theresped before me a most wonderful
representation” ("Life Sketches of Mrs. E.G. WHi, 407, edition 1915). She stood on
an eminence with an angel by her side. She sawt dreiédings fall, saw awful
destruction, and heard the cry of the dying. "Tastying angels of God were at work,"
she said. Two days later (April 18), San Franciases visited with a great earthquake,
just as she had seen! But when did she relatgytbet warning? Not until days after the
city had fallen! On page 409, same book, she s#yhas taken me many days to write
out a portion of what was revealed those two niitetice: she did not tell what the
angel showed her tithfter the event had occurred. Why did not the angelhetl what
city and when? Why did she not tell it the next 2&widently that "vision of the night"
was an afterthought, when it was safe to tell itt B "went" with her followers. After the
failures of the first few years, she was cautidosuh naming dates or places till after the
events had occurred.

This earthquake, so near, frightened her. So sheetately wrote: "Out of the cities, out
of the cities, this is the message the Lord has gaeng me" (same page).

In 1909, Mrs. White again visited Washington, whesiee attended the General
Conference, and took an active part, though eighty-years old. On her return to
California she attended meetings in various plasgsaking as usual.

During the remaining six years of her life she was feeble to travel; so she spent the
time in writing books, with the aid of her helpelsis known that for many years the
greater portion of the material for her larger andst important books was gathered,
arranged and written out, not by Mrs. White herslelft by her assistants. She simply
supervised it. Her biographer confesses this. is:s&he found time to supervise the
revision of 'Sketches from the Life of Paul™ (1844 same book quoted above). Largely,
therefore, these books were the production of ethupervised” by her. Were these
helpers inspired also? These books are now accdpteder followers as infallibly
correct, all inspired of God!

We are informed by her near relatives that durlmgsé closing years of her life, when
these important books were being prepared, sha ditenot know her nearest friends,

nor even some of her attendants whom she saw aldaist When she attempted to

speak in her home church, she repeated herselfaskpver again, and had to be told
when to stop. None of these weaknesses appeag tothposition of her works prepared
at that time, because, like most of her earlierkwtirey were prepared by others. Surely
her "supervision" could not have amounted to muadher mental condition at this time.
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Finally she met with a fatal accident, a fall inrfeevn home, Feb. 13, 1915, which
resulted in her death July 16, 1915, at the agesafly eighty-eight.

Since her death the leaders have been exaltingraeher "testimonies™ more highly than
before. They have been urging all their membeputchase a complete set of her works.
On the last page of one of their Sabbath schoottepli@as for 1915 they say: "The
complete writings of Mrs. E. G. White can now bdaibed for a sum that brings them
within the reach of practically every householdridithe modest sum asked for a set of
them is, in cloth, $18.60; in leather, $26.00 - snéimes the price of a good morocco
Bible.

And what has been the general effect of her "testies"? They have had a tendency to
create in her followers a spirit of spying, faultfing, criticizing and judging one another.
They have begotten in practically all the membalsp, a narrow, bigoted, hostile spirit
towards all other churches, which will not alloveth to cooperate with other Christians
in any evangelical work. Indeed, they use everysipds means to proselyte from all.
With them all other churches are "Babylon," falleacause they refused to endorse
Millerism. In "Early Writings" (Supplement, p. 3Mrs. White says: "I saw that neither
young nor old should attend their meetings.” LitNender her followers are narrow,
bigoted and exclusive.

In the obituary number of the Review and HeraldgAb, 1915, published soon after her
death, Elder M.C. Wilcox said: "Her heart had lamearity for those of the great
Protestant denominations who could not see all gshatsaw." The quotation just given
disproves this, and her views on the "shut doohictv she held for years, ruled "the
great Protestant denominations” out from God's yertirely. To the last she applied
the term "the fall of Babylon" to them.

All her life energies were devoted to building upsect, and promulgating narrow,
sectarian views. She built high the middle walpartition separating her followers from
all other believers in Christ.

She was self-centered, and, on occasion, boastérlwritings to her people abound in
references to herself, to her ill health, and hbe/was often raised from beds of sickness
to attend meetings. The evident object in this tweaarouse sympathy, and to cause her
followers to regard her as a special subject of' ©prbvidence.

As to boastful claims, the following is a samplec8uld prove greater devotion than any
one living, engaged in the work" ("Testimonies,"IMg p. 581). Se Prov. 27:2).

In advocating reforms, being naturally fanaticéle svas inclined to take extreme views,
which, although represented at the time as fourmtedivine revelations, she was later
obliged to abandon or greatly modify.
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With her friends she was sociable and an agreeaiiganion. But she would never
tolerate any question of her authority, or any exped doubt of her inspiration. Either
would instantly stir her utmost wrath.

She admits tampering with the messages she saysg&@aa her for others, and never
seems certain that she wrote them just right. &t 8he says:When obliged to declare
the message, | would often soften them down, and k& them appear as favorable
for the individual as | could. . . It was hard to relate the plain, cutting testimonies
given me of God" ("Testimonies," Vol. I., p. 73). In "Testimonies/bl. V., p. 19, she
denies having done this. She saygake back nothing. | soften nothing to suit their
ideas, or to excuse their defects of charactér

Later on, when she became more bold and severeriwdrk, she says that God would
have 'approved' had she taken stronger ground and been much more sevetégVvol.
l., p. 318).

But finally, in 1901, she saysl have written some very straight things. . . It mg be
that | have written too strong” ("A Response,” by Dr. Charles E. Stewart, p. 3¥hen,
then, did she ever write right? And what shall b&l ©f a prophet that would dare to
tamper with God's messages? Upon her own showlsa, €he was inclined to be cutting
and severe.

In his comments on her life, Elder Wilcox furtheids "Mrs. White sought to teach men
to look to God for guidance in perplexity, and tmher or any other human being." This
is far from true. She taught her own people to lemker constantly for guidance and
instruction in every move and every detail of liféis could hardly be otherwise, when
she claimed divine inspiration for all her writingand that she was God's special
"messenger” for this age.

Again, Elder Wilcox said: "Mrs. White never claimed assumed leadership among this
people.” The very opposite is true. She did botlme Thighest officials in the
denomination were subject to her. Like the PopRame in medieval times, her power
and influence in the church grew until she becamgesne. She made and unmade
conference presidents with a word of mouth or akstiof the pen. She said who was and
who was not to fill office. She said where to bund&uild, and where not to. If she said,
"Go ahead," no one in the whole denomination daegdotherwise, even though it meant
the loss of thousands and tens of thousands adrdoll

The same writer further said that her testimoniesewiot "clubs to mangle, nor daggers
to destroy souls." This is likewise false, for masfythem were called for, written, and
used in this very way.

As the reader peruses the succeeding chaptersiofottok he will many times be
impressed with these dominant characteristics oflifeg mingled, as they were, with
unbounded zeal and an intense religious nature.



32

Finally, in 1911, only four years before her deadls, already stated, the claim of
infallibility was set up for Mrs. White and her wnigs. This was but the logical climax to
the claims which had already been made for herydnch she herself had made.

Very appropriately the publication making this olaivas written to silence heretics and

apostates from the faith. No greater claim was evade for the Pope of Rome. As the
claim of Papal infallibility was made late in thestory of the Catholic Church, so the

similar claim for Mrs. White came late in her lif&d one is no more presumptuous than
the other. So far as known, she never repudiatectltim, to the day of her death. Her

son, Elder W.C. White, endorsed it.

But intelligent, thinking persons found that Mrs.hif¢ made mistakes; that she was
often, very often, influenced by one person agamsvther; and that she got her
information from men, not God. The cases were sinpAnd so numerous that there
could be no doubt about it. Then these persons mitiser acquiesce in what they
doubted or disbelieved, or rebel and leave the nh@mettion. Hence, all along the years
many left, while others swallowed their doubts aghained.

We could fill pages of this book with simply thenmas of ministers, editors, teachers,
physicians and missionaries who have left the dhum account of disbelief in the
inspiration of Mrs. White's writings. As to lay mésrs, their number is legion, and
rapidly increasing. Whole churches, and many oimthieave left. The worst feature of it
is that many who once had implicit faith in Mrs. iéh and then lost it, with that lost
faith in religion altogether. This is one of theldaut inevitable results of cults founded
on such fanaticisms. This is why so many infidetsfaund in countries once so strongly
Catholic. Having lost faith in the Pope, and therch which claimed to have the only
means of salvation, not knowing where else to amd place their faith and trust, they
gave up all. The same tendency to infidelity isns@eUtah among doubting Mormons.

So, in this case, ex-Adventist infidels are foundarge numbers wherever Seventh-day
Adventists have worked. Battle Creek, so long tbenéd of Mrs. White, is a terrible
example of this.

There is now coming to be a strong influence tmattand hold thousands to the faith, by
the official and financial opportunities offereahdathis to persons of very ordinary ability
and little training. These desirable positions dhlihe eyes and smother the conscience so
that the obvious failures and mistakes of Mrs. White passed over by dwelling on other
things of which they feel sure.

The following pages of this book point out in dgtand by proofs indisputable, some of
the most glaring of these mistakes and failuresciwithe denominational leaders have
done their utmost to hide from the public and tegk&om their own people.

Notwithstanding all these mistakes and failurese8th-day Adventists claim that Mrs.
White was equal to the greatest prophet God evdrtesanen. But if she was inferior to
none of the prophets of past ages, why did not @eel her some credentials as he did
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them? She never wrought a single miracle; nevamela to, dared not claim it. The
prophets of old wrought many miracles. If the poae6God was with her, why was there
not some tangible proof of it?

According to her own testimony, she had to be ltkaleer and over often; but she had no
power to heal others. Her oldest son, Henry, angtirdealthy boy of sixteen, was
suddenly taken sick. She and her husband prayadchawesarnestly but he died. Her last
child was taken sick, and in a short time died. lesband caught cold, became sick, was
prayed for by herself, but suddenly died at thdyeage of sixty-one. She prayed over
others who died. She never had any more power & the sick than any common
Christian.

The Life of Ellen White by D.M. Canright

Chapter 5 - Where Now is Their "Spirit of
Prophecy"?

From the beginning of their history, Seventh-daywéwtists have claimed that they were
the remnant church of Rev. 12:17, because theyalmdphet among them; namely, Mrs.
E.G. White. They have always insisted that they tre& "spirit of prophecy" (Rev.
19:10). When those opposed to their views haveecol®d that we have the "spirit of
prophecy” in the writings of the prophets as reedrth the Holy Scriptures, they have
denied it, and have, in the most dogmatic fasheamtended that to have the spirit of
prophecy there must beli@ing prophet in the church. But now their prophet iadle
Where is their "spirit of prophecy" now? Accorditogthe long-used argument, they now
have no spirit of prophecy, and therefore can mothe remnant church of Rev. 12:17.
The death of Mrs. White killed their argument.

If they now say that they have the spirit of praphi her writings, they admit what they
have always denied; namely, that the writings & prophets contain the spirit of
prophecy. If they have the spirit of prophecytle writings left by their prophet, then

we have always had the spirit of prophecy in thédings left by the prophets of the
Bible. All who have the Bible, and believe in thiagve the spirit of prophecy contained
in its writings. Therefore, the claim made by Sdhetay Adventists that they are the
only body of Christians who have the spirit of gnepy is proven false by their own
admission. Their former theory of the spirit of phecy would compel them to bring
forth immediately another living prophet, or surden their argument in defense of the
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"spirit of prophecy" as represented in Mrs. Whikais would destroy their whole theory
on this subject.

For a period of seventy years they have claimdektthe remnant church of Rev. 12:17,
because they had a living prophet in the church.m®w their prophet is dead, and they
have none any longer, whereby to prolong the "spfrprophecy.” They are now in the
same condition as the other churches, and, acaptditheir own argument, can not now
be the remnant church. Upon the Scripture, "WHheeeetis no vision, the people perish,”
their stock argument has been that, in order thatpeople shall be safe and surely
guided, so that they shall not perish, there mestibions, and these the visions of a
living prophet. Now the person is dead in whom alone they cedtalietrue or proper
visions. And now to them where are the visions authwhich the people perish?

The author is indebted to Elder A.T. Jones, who feaserly the editor of their church
paper, theReview and Heraldfor the logical line or argument here presentdd.
rejected their narrow view on this subject, and s&tsaside without trial or hearing.

Up to the very last they were constantly appeatmdirs. White for the settlement of
new issues which kept arising among them. To thg wtose of her life, doctrinal
disputes which were dividing the sympathies anegaince of their leading men were all
referred to her. As time goes on, who will now Isethe new issues and questions
constantly arising in their work? They will havelie settled by their uninspired, erring
men, the same as in other churches. Hence thgysras liable to go wrong as are other
churches.

The Life of Ellen White by D.M. Canright

Chapter 6 - Erroneous Views Concerning the
Sanctuary

As the sanctuary plays so important a part in alMos. White's visions, and in the
Seventh-day Adventist faith generally, | will exiplat briefly, without special argument.

Moses erected a building called the tabernaclsaactuary. It had two rooms. The first
was called the Holy Place, the second, the Mosy IRtdce. In the first was the table of
showbread, the candlestick, and the altar of irgems the second, the ark. The two
rooms were separated by "the veil." At the doothef first room was a curtain. Outside,
in the court, stood the altar of burnt-offering.
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In the court and in the Holy Place the priests stered daily. No one entered the Most
Holy Place except the high priest once a yearhendnth day of the seventh month, the
"day of atonement” (Lev. 23:37). The services @ ttay were most important of all, and
are fully described in Leviticus 16. On this dag thigh priest went into the Most Holy
Place with the blood of a general offering fortak people, and made an atonement for
all Israel. By sprinkling blood on and before theroy seat on the ark, on the altar of
incense, and on the altar of burnt-offering, he 8&id to "cleanse” the sanctuary from all
the sins of the people.

All this was figurative and typical - an objectdes pointing to Christ.

Miller's time-setting views that Christ would comel844 were based on his calculations
regarding the time for the "cleansing of the saactti When the time passed, and Christ
did not come, he, with all the leaders of the badyAdventists generally, soon
acknowledged that he had been mistaken in the Buta very few - Elder White, Ellen
Harmon (Later Mrs. White), Elder Bates, and a felecs - still held that the set day had
been right. But they could not explain the failure.

About two years later, in 1846, one O.R.L. Crositeidied out the sanctuary subject very
much as it is now held by Seventh-day Adventisis. \Hew was accepted entirely by a
few Adventists of that time, and Ellen Harmon (MWhite) shortly afterward had a
"vision" in which she said the Lord showed her ttreg Crosier view was correct. She
recommended its publication (see "A Word to thdléiFlock," pp. 11, 12). The theory
was that the earthly sanctuary was a type of oselike it up in heaven, and that this
sanctuary in heaven was the one referred to in Bidd, upon which was based the 1844
time-setting calculations; that Jesus, as our pigkst, was to minister in the first room,
or Holy Place, in heaven, from his ascension udtit. 22, 1844, receiving there the
confessed sins of believers, and that on Oct. 24 1he finished his ministry in the Holy
Place and went into the Most Holy, and there betan“cleansing of the sanctuary,”
which they said was also the anti-typical atonem®dtice that in this theory the
atonement did not take place until over eighteendhed years after Jesus died on the
cross![Full atonement was not to be completed at thesgcn@ther the cross was the first
phase of a seven part ministry to be completedhatsecond coming. ThBay of
Atonementis the second to the last of these ministry phaBash ministry phase is
depicted in their order, from start to finish, asgented by each holy feast day. Since the
first four had already been complete at the fimhimg of the Messiah, the next one in
order to occur is to be “Feast of Trumpets” follazy “Day of Atonement” and finally
by the Feast of Tabernacles at the second coming.]

In Crosier's theory it was held that the work ia thist apartment of the earthly sanctuary
was for "forgiveness of sins" only; hence, when wak in the first apartment of the
heavenly sanctuary closed (Oct. 22, 1844), thede@forgiveness of sins for all the
world! Probation for sinners ended there! So, after 184ist's work of atonement in
the Most Holy Place was for saints only!
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Mr. Crosier states that the object of this artiole the sanctuary was to prove that
probation ended in 1844, and Mrs. White endorsefbritthat reason. See the next
chapter.

The Adventists new nothing of this sanctuary theorijl about two years after 1844. But
when Crosier's theory was adopted, they linked hg "shut door" of the ten virgins

parable, which they preached on in 1844, with whay now called the "shutting of the

door" of the first room of the heavenly sanctuarjew Jesus went into the second
apartment.

It was not until 1849, five years after 1844, tllay first invented the "open" door
theory. See next chapter. But this "open door" ¥eassaints only - the old Advent
believers. This was the second step in the shuttheory.

The Life of Ellen White by D.M. Canright

Chapter 7 - The Shut Door, Or Probation For
Sinners Ended Oct. 22, 1844

The above title indicates the theory held and ddgally taught by all Seventh-day
Adventists until the autumn of 185In later years they gradually modified it, and
finally abandoned it altogether. Today they deny that they ever taught it at alit Be
shall see. All of their leaders advocated this tiptaral theory in the clearest possible
terms until the time above indicatédrs. White had revelation after revelation in her
visions during this same period, confirming this tleory. Later, they were compelled
either to reject her claims to inspiration, or denythat she ever taught such a theory.
The issue is plain. Here are the facts:

The Seventh-day Adventist leaders of this earlyetimere all in the great Millerite
movement. In 1844 they staked all upon the assettiat the end of the world would
come on Oct. 22, 1844. Of course probation wouttiteen. To this time they applied the
parable of the ten virgins recorded in Matt. 2531-1ust before giving this parable, Jesus
had warned his disciples that his second adventldvoacur suddenly, when least
expected. To enforce this teaching, he gave thabparTen virgins went out to meet the
bridegroom. As he tarried longer than they expecididell asleep. When he did come,
only five were ready to go with him to the weddiddnese entered, and "the door was
shut.” Later the other five came and knocked, bay twere too late to gain admittance.
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The meaning is easy to understand. When Christ spatlewho are ready will be saved.
The rest will be shut out, will be lost, for proioet will be ended.

All the early Adventists, with Miller at their heaexplained the parable in that way. And
they were correct. When their set time passed tene dazed. They still insisted that
their message had been right; probation had enfleely still hoped the Lord would
come, and expected him any day. They ceased empasinners, ceased praying for
them, and said;The door is shut.”

This is the origin of the "shut door" theory. Itethhad with them no reference to any
sanctuary, either on earth or in heaven. Such plicaion was attempted later. They had
no "light" upon the sanctuary question till yeafteiathey had been preaching the "shut
door." It was not until five years later (1849) tf®eventh-day Adventists invented the
theory of an "open door" from Rev. 3:7, 8. This npesition is stated by Mrs. White
herself. She says:

"The view of the 'open and shut door," on pages 34/3was given in
1849. The application of Rev. 3:7, 8 to the heavgnkanctuary and
Christ's ministry was entirely new to me. | have neer heard the idea
advanced by any oné("Supplement” to "Experience and Views," p. 2).

So she herself, with all the others, had for fieang taught the "shut door" theory without
any reference to an "open" door. Now they claint thay have taught both the "shut
door" and the "open door" together from the fifgtus Elder Butler, referring to Rev.
3.7, 8, says:HMere was a door opened and a door shuf"Replies to Canright,” p. 100).
He asserts that they taught both together frombiginning in 1844. Mrs. White's
statement just quoted proves his statement tolbe. fa

Here is a significant fact. After 1844, and on éwer seven years, the term "shut door"
occurs over and over in all the articles from teagof all Seventh-day Adventists during
that period - articles from Mrs. White, and Eldgvkite, Holt, Arnold, Bates and others.

It is the center of their arguments. So promineas whis that they were called "Door

Shutters.” As such they were denounced by Mr. Kaled the other Adventists. But after
the shut-door theory was abandoned, that term ghgddisappears, until now for many

years past it does not occur in their articles uligations at all. This fact alone proves
that they have abandoned their theory of the sbat dhich they at first held, and which

Mrs. White so strongly endorsed.

Seventh-day Adventists at first adopted the samgttieeory to prove that the door of
mercy was shut in 1844, a theory which Mrs. White all of them held at that time.
Here is my proof on this point:

Ann Arbor, Mich., Dec. 1, 1887
"Elder D.M. Canright: | kept the seventh day nearly a yeatr,

about 1848. In 1846 | explained the idea of the san ctuary in
an article in an extra number of the Day Star, Cincinnati,
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O. The object of that article was to support the th eory that
the door of mercy was shut, a theory which I, and n early all
Adventists who had adopted William Miller's views, held from
1844 to 1848. Yes, | know that Ellen G. Harmon - now Mrs.

White - held that shut-door theory at that time.
Truly yours,

"O.R.L. Crosier."

Now listen to Mrs. White:

Topsham, Me., Apr. 21, 1847

"... The Lord showed me in vision, more than one year ago,
that Brother Crosier had the true light on the clea nsing of
the sanctuary, etc., and that it was his will that Bro. C.
should write out the view which he gave us in the Day Star
(extra), Feb. 7, 1846. | feel fully authorized by t he Lord
to recommend that extra to every saint" A Wrd to the Little

Fl ock, pp. 11,12
Here you have the origin and object of that sangttieeory.

All Adventists, including every branch, under tleadership of Miller, for awhile after

the day passed in 1844, held that probation foresshad ended. Miller said: "We have
done our work in warning sinners and in trying tea&e a formal church. God in his
providence hashut the door, we can only stir up one another to ;

be patient” Advent Herald Dec. 11, 1844). Then, again, in the #

Voice of Truth Feb. 19,1845, he says: "l have not seen a genuine
conversion since." Miller gave the keynote with @hiall
agreed. But he, with all leading Adventists, veuyclfly gave up
the theory, and ever after opposed it.

Elder G.I. Butler, in theReview and HeraldMarch 3, 1885,
says: "As the time passed, there was a generahdesminong the
earnest believers that their work for the world wase. . . There
can be no question that for months after the tim&sed it was
the general sentiment that their work of warning World was
over. . . Their burden was gone, and they thoughir tvork was done." Yes, that was
just what they did believe, probation was endedrEButler is compelled to admit it.

George Butler

Elder White admits the same thing to be true. Hgs:sdin the absence of light in
reference to the shut and open door of the heavsrlgtuary, the reader can hardly see
how those who held fast their advent experiencélestrated by the parable of the ten
virgins (Matt. 25:1-12), could fail to come to thenclusion thaprobation for sinners
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had ended ("Life Sketches,” p. 121). But they did not hawe "light," either on the
sanctuary or the "open door,"” until years after4l8phis is equivalent to a confession
that they believed probation for sinners had endad,that they believed this for several
years.

Mrs. White adds her testimony to the foregoingfad®ws: "After the passing of the
time of expectation in 1844, Adventists still belied the Saviour's coming to be very
near; they held that . . . the work of Christ as ma's intercessor before God had
ceased ("Great Controversy,"” edition 1884, p. 268). # clear as light, from the
admissions to be found in their own writings, that a time after 1844 Seventh-day
Adventists believed probation had ended.

Elder Joseph Bates; His Great Influence Upon Elder White and His
Wife

Elder Bates, New Bedford, Mass., was one of thet ma@kent coworkers with Miller and
others in preaching the set time in 1844. He ionep to have spent $15,000 (all his
fortune) in that work. He was highly regarded by #fxdventists, with whom he had much
influence. He was fairly well educated, a man ofcimdorce, and of very positive
convictions. He met Elder White and his wife in ta# of 1846. He was then fifty-four
years of age, in the prime of his life and influenc

Mrs. White was only nineteen, feeble, uneducateénawn, save to a few, and these of
no influence with Adventists. Elder White was omlyenty-six, and had only a limited
education. The part that he had taken in the 18drk was so limited that he had little
influence with the Adventists. He and his wife weenniless, absolutely poor. She was
having "visions," which were generally regardedlasresult of her poor health. After a
slight acquaintance, Bates endorsed her visiord &od, and threw all of his influence
into supporting them. This was a wonderful advaatagElder White and his wife. It was
the turning point in their lives. They, thereforeadily accepted all of Bates' theories -
the Sabbath, beginning it at 6 P.M. on Friday, laiscargument that the day of atonement
would last seven years from 1844, and end in theffd851. With the Whites and others
he held strongly that probation for the world en@ed. 22, 1844.

The pamphlet, "A Word to the Little Flock," was fished by Elder White in 1847. That
he then believed that probation for sinners endetBé4 is proved by his words on page
2, where he says: "From the ascension to the slgutti the door, October, 1844, Jesus
stood with widespread arms of love and mercy; rdadeceive, and plead the cause of
every sinner who would come to God by him. On #mth day of the seventh month,
1844, He passed into the Holy of Holies, where &g $ince been a merciful 'high priest
over the house of God.' ...I think the following is a prophecy which has bee
fulfilling since October, 1844: 'And he saw that tere was no man, and wondered
that there was no intercessor' (Isa. 59:14-16)." Niwe that after 1844 the sinner was
left without an intercessor!
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On page 21 of the little work is the following bidEr Bates: "Since the closing up of our
work for the world, October, 1844." Their work ftire world ended just there because
there was no longer an "intercessor."

In the same little work, and between the two quontst already given, is the following
from a vision by Mrs. White: It was just as impossible for them[faithless Advent
people]to get on the path again and go to the city, aslahe wicked world which
God had rejected (p. 14).

Carefully note how all the foregoing quotationsesgrno intercessor for sinners after
October, 1844; our work closed up for the worldtdber, 1844, all the wicked world
which God had rejected! All three are so plain thatvord of explanation is needed.

In 1850, Bates published a tract on the sanctanypage 9, he says: "The twenty-three
hundred years are complete, ending in the falld##41 . . Here his [Christ's] work ceased
ministering and mediating for the whole world foeev. . Here théoor is shut”

A study of this tract shows that Bates held thatday of atonement in the sanctuary in
heaven began Oct. 22, 1844, and would last sevars,yand, of course, end October,
1851. The last six months, the gathering of thatsaivould occur. He argued all this
from the day of atonement as given in Leviticus H&. argument was mere assumption,
lacking proof. But it satisfied him. Elder White darhis wife needed so much his
influence, and besides, had so much confidencasikiiowledge and ability, that they
readily accepted his views and wrote in harmonywibat he taught.

Here are the words of Elder Bates about that sgears:

"The seven spots of blood on the Golden Altar asfdie the mercy seat, | fully believe,
represent the duration of the judicial proceedimgshe living saints in the Most Holy, all
of which time they will be in their affliction, emeseven years God by his voice will
deliver them, 'for it is the blood that maketh #tenement for the soul' (Lev. 17:11).
Then the numbeseven will finish the day of atonemen{not redemption). The last six
months of this time, | understand, Jesus will bthgang in the harvest with his sickle,
on the white cloud."” Again: "This is also where tteor is shut - at the end of the twenty-
three hundred days. The times of the Gentiles aee. ¢1os. 5:6, 7: 'They shall go with
their flocks and their herds to seek the Lord; thay shall not find him; he hath
withdrawn himself from them. Now shall a month dexvthem with their portions.' How
evident that this is after the door is shut andigd®d gone, or withdrawn himself, into
the Holiest." Again he says: "As soon as the daatohement is ended, seven angels
come out of the temple with the seven last plaguesb, 6).This is the duration of the
third angel's messagean Rev. 14:9-13" ("The Typical and Anti-typical f8duary,” pp.
10-13, 15, by Joseph Bates, 1850).

Note that the times of the Gentiles were to enthatclose of the twenty-three hundred
days, in 1844 - their probation ended there! Thenday of atonement would begin, and
last seven years. This was to be the duration ethird angel's message - seven years.
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This was Joseph Bates' theory. Jesus was to degatdnement in heaven Oct. 22, 1844;
it would continue seven years, and of course erfddtober, 1851. The last six months -
May to October - would be the gathering of the tsaift is plain from Mrs. White's
writings of that time that she accepted and betidudly in this theory.

Here is a "vision" given September, 1850, about ywas before the seven years were to
end: 'Some are looking too far off for the coming of thé_ord. Time has continued a
few years longer than they expected, therefore thethink it may continue a few
years more. . . | saw that the time for Jesus to ke the Most Holy Place was nearly
finished, and that time can not last but a little bnger' ("Early Writings,” p. 58, ed.
1907).

Jesus entered the Most Holy, it was claimed, Q&t.1844. In September, 1850, he had
been there six years. She at that time says s that his time to be there was nearly
finished! See how exactly this agrees with the thed Bates, published in the same year
(1850)! These two were working together. Each kvelmat the other believed. Both
wrote alike as to the time Jesus would be in thet\Holy Place. Bates said it would end
in seven years - October, 1851, or only one ydar &t wrote. She said that Christ's time
to be in the Most Holy Place was nearly finishecewlshe wrote in 1850. Thus it would
have been if the theory Bates advanced had beeectodDne can easily see how she was
blindly led by Bates. What she saw was not what Gaealed to her, but what Bates
taught her.

Time has demonstrated that her "vision" was wrdndl850, when she wrote it, Jesus
had been in the Most Holy Place, according to Atveaching, only six years; yet she
"saw" that his time to be there was nearly finishBdt, instead of this being the case,
nearly seventy long years have gone by, and, acaprtb Seventh-day Adventist
teaching, Jesus is still in the Most Holy Placéha sanctuary in heaven, and the day of
probation for sinners has not yet ended! Any camdicson will readily admit the error
and the utter failure of that "vision."

But here is another "vision" still worse, writtetng 27, 1850:NMy accompanying angel

said, 'Time is almost finished. Get ready, get read get ready™ A little further on she
says: 'Some of us have had time to get the truth, and todaance step by step, and
every step we have taken has given us strength take the next. But now time is
almost finished. . . and what we have been yearsalaing, they will have to learn in a

few months' ("Early Writings," pp. 64-67).

In September, 1850, she limited the time to "a feanths,” "time almost finished," etc.
Note how evidently she relied upon Bates' sevensyddad he been correct it would
have been only a few months longer. It is cleat th@ deluded woman sincerely
believed in Bates' ideas and interpretations orreheer would have dared to write so
dogmatically in her "vision" messages. The passihgearly seventy years has proved
her "visions" to be, not a message from God, bethallucinations of an overwrought
mind, the result of her nervous condition. No hahgel ever told her what she claims he
did; for he would have told her the truth. The studdlearly reveals the fact that her
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"visions" were simply the product of her own mimeflecting the views of those around
her.

Miss Sarah B. Harmon, older sister of Mrs. White ai letter written from Brookfield,
N.Y., to Mrs. P.D. Lawrence, July 29 and 30, 18&d: "I believe this is the last winter
we shall see before Jesus, our great High Priestes out. Oh, let us live for God and
sacrifice for him faithfully."™ Here is additional evidence that Seventh-day Atlstn
had set the time for Christ to come in 1851.

Early Adventists Teach the Shut Door

We now submit evidence from another important seunt early Advent teaching;
namely,Present Truth published by Elder White in 1849 and 1850. Irs thublication
several leading men gave their views of the "sloatrtitheory as held by all Seventh-day
Adventists at that date. We quote first from Eldgeorge W. Holt RPresent Truth
December, 1849, p. 47). He says: "Many will poistta one who is said to be converted,
for positive proof that the door is not shut, tlyiedding the word of God for the feelings
of an individual." Notice his point: If an individili had been really converted since
October, 1844, it would have proved that the doas wiot shut. Hence the shut door
meant that there could be no genuine conversiaies 4844. This was at the close of
1849, five years after 1844, published and endobselr. and Mrs. White! How does
this agree with the idea that Mrs. White, all thgbuhese five years, was laboring for the
conversion of sinners, as has been claimed? Whyltednot refute Holt by pointing to
sinners she had herself converted during thisylesrs? Will Adventists explain?

In the same paper (pp. 41-46, same month, Ded 848) is an article covering six pages
by Elder David Arnold, entitled "The Shut Door Eapled." Surely this should make the
matter plain as to what was meant by the "shut.tld@dre burden of his whole argument
is that, after 1844, Christ was a mediatorgamts only, and that, as the door was then
shut, there had not been, nor could there be, aigeronversion of a sinner since that
time. Here are a few lines:

"The professed conversions through the instrumiéntaf different sects are urged as
positive proof that the door is not shut. | can gioe up the clear fulfilment of prophecy
in our experience, which shows the shut door inpast, for the opinions, fancies and
feelings of men, based upon human sympathy andparsitious reverence for early
imbibed views. . . These professed converts witl nise to a better state than the low
standard of the fallen sects; therefore, they areverted to the religion of the various
sects, but not to God."

Here this writer argues exactly as does Holt, thgenuine conversion would prove the
door not shut; but there had been no true conwesssince 1844. That is the argument.
The professed conversions were all spurious. Aganask, Why did not Mrs. White
point to her converts and refute such an arguméfit not? Because she had none. She
had not labored for any. She did not believe itsgne to make any. She agreed with Holt
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and Arnold. Remember, both articles were publisimetder husband's paper, edited by
him.

Now let us hear Elder White upon the same questibe "shut door." IfPresent Truth
May, 1850, he has an article of eight columns one"Banctuary, Twenty-three Hundred
Days, and the Shut Door." In an article of suchgterhe should be able to make his
position very plain. And, indeed, he does. He @s&sy argument available to prove that
the door of mercy was shut in 1844; and that tloeeethere was no intercessor and no
pardon for sinners after that time. He says:

"l think we shall clearly see that there can beotieer place for the shut door but at the
autumn of 1844. . . When we came up to that pditinee all our sympathy, burden and
prayers for sinners ceased; and the unanimousfeehd testimony was that our work
for the world was finished forever. . . The reasloat the living branches felt that their
work was done, was because the twenty-three hurtdrgslwere ended, and the time had
come for Jesus to shut the door of the Holy and jp#te the Most Holy to receive the
kingdom and cleanse the sanctuary. . . At this teng when the faithful servant is
giving meat to the 'household' [not to the unbétigwvorld], and is opposed by the evil
servant, and when the Advent history marked outhkyparable is fulfilled, and the shut
door in the past, . . . He is still merciful to Isigints and ever will be; and Jesus is still
their Advocate and Priest. But tkener, to whom Jesus had stretched out his arms all
the day long, and who had rejected the offer ofatan, was left without an advocate
when Jesus passed from the Holy Place and shulothrein 1844. The professed church
who rejected the truth was also rejected, smittéih Windness, and now with their
flocks and herds they go to seek the Lord, asatiladvocate for sinners. But, says the
prophet (Hos. 5:6, 7)They shall not find him; he hath withdrawn himdetim them
They have dealt treacherously against the Lordthiey have begotten strange children.™

Here it is evident that Elder White used the sangeraent as Holt and Arnold. Jesus is
an advocate for saints, but not for sinners. Tha @oshut against sinners. Notice that he
guotes Hos. 5:6, 7, to prove it. While they belewe the shut door, this was a text they
all used over and over again. It will soon be gbat Mrs. White uses it in the same way.

Now we come to the teaching of Mrs. White herselhéer "visions" and revelations on
this same subject. She says that an angel camertditectly from heaven and talked
with her, telling her how it all was. She writest dliese "visions" for the same paper in
which the articles written by Holt, Arnold and Hersband all appear. She was associated
with them in the same work, talked with them, hetdweim preach their views, read their
articles, etc. When her husband brought home ittt paper,Present Truththey laid
each number on the floor between them and prayest v In "Testimony for the
Church,” Vol. I., page 88, Mrs. White saygbbut the same time he began to publish

a small sheet entitledPresent Truth . . Always before preparing them for the post-
office, we spread them before the Lord, and prayedver them"

She herself had articles in many of these littleet, right along with the others. It is
certain that she read each article, and knew, witlloubt, what the others wrote and
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taught. She certainly agreed with these articlesher would not have prayed over them
as she says she did. We will quote from only onewor of her articles to show that she
taught as they all did - that there was no salwatiw sinners after 1844. Opening to No.
3 (August, 1849, pp. 21, 22), we discover that dhems to have been taken up to the
Holy City. In relating the "vision" given her therghe says:There | was shown that
the commandments of God and the testimony of Jes@hrist, relating to the shut
door, could not be separated She "saw" all about how in 1844 Jesus left thayH
Place and entered the Most Holy, etc. Her argumardsthe same as those of all the
others. She saw that the power manifested by ther ahurches in revivals was only the
power of the devil, not the power of God. Contirgyirshe says:|"saw that the
mysterious signs and wonders and false reformationgould increase and spread.
The reformations that were shown me were not reforrations from error to truth,

but from bad to worse; for those who professed a @mge of heart had only wrapped
about them a religious garb, which covered up theniquity of a wicked heart. Some
appearedto have been really converted, so as to deceive @@ people; but if their
hearts could be seen, they would appear as black ager. My accompanying angel
bade me look for the travail of soul for sinners, a used to be. | looked, but could not
see it, for the time for their salvation was past [This is a false prophecy attributed
to God and her accompanying angel.]

It is painful to read the dodging, quibbling andtruthful assertions made by her
defenders to evade the plain meaning of this passag few years' time, with its stern
facts, compelled Mrs. White and her followers taamdon the "shut door" and "no
salvation for sinners" doctrine. Not one of thenlidwes in it now.This is conclusive
proof that her revelations were not from God, but vere the unreliable products of
autosuggestion and an abnormal state of mind. No hoangel ever told her what she
reports, for no such being would have told her whatvas not so and what the passing
of time has proven untrue. Her assertion gives thdie to heavenly being. Her
professed revelations were simply the product of meown mind reflecting the
teaching of those around her.

Here is another of her "visions" along the same,lin the same papdPresent Truth
March, 1850, page 64. She sayBhé& excitements and false reformations of this day
do not move us, for we know that the Master of thé@ouse rose up in 1844 and shut
the door of the first apartment of the heavenly talbrnacle; and now we certainly
expect that they will go with their flocks to seekthe Lord; but they shall not find
him; he hath withdrawn himself (within the second veiljrom them. The Lord has
shown me that the power that is with them is a meréuman influence, and not the
power of God"

Here she quotes Hos. 5:6, 7, the same text so ofied by all the others, to prove that

there were no real conversions after 1844. It is, itherefore, to say that she did not

agree with the others, or to deny that she tadghshut door doctrine, the same as they.
What reason does she give to explain why there wereeal conversions after 18447

Note her words: Becausthe Master of the house rose up in 1844 and shutdtdoor.”
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In a report of labor in thé&dvent ReviewMay 15, 1850, Elder White, in noticing the
death of a Sister Hastings, says: "She embracedS#dath in 1846, and has ever
believed that the work of warning the world closed 844." This shows that they held to
the shut-door idea for years after 1844.

In the Review and HeraldAug. 19, 1851, Joseph Bates says: "We underdtaatdhe
[Christ] was a Mediator for all the world, ministeg in the Holy Place (Heb. 9:26), in
the Tabernacle called the Sanctuary, from the dajyPemtecost (A.D. 31) until his
appointed time, the end of the twenty-three hundiaygs, or years - the fall of 1844. At
this point of time, then, the door was shut agathst Sardis church [the Protestant
church] and the wicked world."

But to make still more certain that Mrs. White lefrsaught this repulsive, unscriptural
and fanatical doctrine, we quote further from liis time from her "vision" at Camden,
N.Y., June 29, 1851:

"Then | saw that Jesus prayed for his enemies; buh&t should not causeus to pray
for the wicked world, whom God has rejected. When & prayed for his enemies.
There was hope for them, and thegould be benefiteéind saved by his prayers, and
also after he was a mediator in the outer apartmenfor the whole world; but now his
spirit and sympathy were withdrawn from the world; and our sympathy must be
with Jesus, and must be withdrawn from the ungodly. . | saw that the wicked could
not be benefited by our prayersnow.” [Another false prophecy attributed to God.]

The genuineness of this vision is acknowledged O§oE Uriah Smith and Elder J.N.
Loughborough in their efforts to explain it away.

Mrs. White's defenders try to limit this messagernty one person there present. But her
language is too plain for such a dodging of thaass

Hear her once more on this subject. After JesugHefHoly Place, she says:did not
see one ray of light pass from Jesus to the caredeswultitude after he arose, and they
were left in perfect darkness. . . Satan appeareda tbe by the throne trying to carry
on the work of God. | saw them look up to the throe and pray, 'Father, give us thy
spirit;' then Satan would breathe upon them an unhty influence" ("Early Writings,"
pp. 55, 56; ed. 1907).

Her teaching here is as clear as day - not onefrhght comes to sinners since 1844, but
all are left to the devill What is the use of Adtiets denying that she taught this
doctrine? She certainly did teach it.

Their Denial of These Plain Facts
Now notice how Adventists squarely deny all thikleE Butler, in "Replies to Canright,”

page 100, says that neither Mrs. White nor anyhefrt ever taught that there was no
salvation for sinners after 1844. Then he addgs'dt slander to say the contrary. We also
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declare, with no fear of contradiction, that durithgs very period, when Elder C. and
other opposers of the same ilk taught that she aihdrs believed that there was no
salvation for sinners, she and they were laborimgtfe conversion of sinners."

We here and now flatly deny every word of ElderIBig statement, and confidently
refer all to the quotations already given from Hdltnold, Bates, White and Mrs. White
herself, in refutation of what he asserts. Theegtaint are plain. The reader can judge for
himself who is telling the truth. Moreover, we dethat Mrs. White, or any of their
ministers during these years named, ever madelititeest effort to convert even one
sinner. To have done so would have contradictethall arguments. Let them produce
one line in evidence of one case where Mrs. Whitgny of them, labored to convert a
common sinner. No reference to such a case caouoel in any of their published works
of that date.

On the contrary, the publications of that earlyetiare full of unquestionable evidence
that they did not labor to convert any one, fortkey reason that they believed it futile.

Elder White, her husband, taught the same thinggighat this period in their history. In
Present Truth page 69, dated April, 1850, he said: "Babylorg ttominal church is
fallen. God's people have come out of her. Sheois the 'synagogue of Satan' (Rev.
3:9). 'The habitation of devils, and the hold oemevfoul spirit, and the cage of every
unclean and hateful bird' (Rev. 18:2)."

Yes, after 1844 all the Protestant churches wemIwleft of God, turned over to Satan,
who answered their prayers! They were all onlydhede of devils and corruption! Yet
these very churches, since that time, have prodacgplurgeon, a Livingstone, a Bishop
Simpson, a Moody, and at least one-third of alldegout members of the Seventh-day
Adventist Church itself! A large share of their owrembers were first converted in the
"synagogue of Satan," and Adventists very gladtgneed them into their church as good
Christians! Even the devil seems to be pushingptiopaganda of conversion for them,
through the churches that are "the habitation #flsleand the hold of every foul spirit,
and the cage of every unclean and hateful bird.WHdterly inconsistent is the
association of the young missionary students ofSaeenth-day Adventist people with
the student volunteers of the other Christian kmdiethey believe and remain loyal to
the "visions" of Mrs. White and the teachings of hesband and other early Advent
leaders. They are still privately calling upon twaverts of the "devil-filled" churches to
"come out" of them, and publicly professing to shawspirit of fellowship toward these
churches, while in reality remaining hostile torntherThese earnest Adventist young
people are unaware of these early positions of thechurch, supported by the
revelations of the woman whom they are taught to plce by the side of the greatest
prophets and apostles of past ages. They only nedinvestigate with open mind, to
reject the whole scheme, and come to the simple lm®f loyalty to Christ and his
apostles, as the real leaders and teachers of theuech.

Did Christ and the Holy Spirit lead these foundersof the Seventh-day Adventist
Church to lose for years all their burden and sympthy for sinners and cease to
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pray for them? Was Christ in sympathy with them when they taught hat he no
longer was a friend of sinners? Was he in sympathwith them when they taught
that he was no longer an advocate for them, and thahe whole world was rejected
of God, left without the Holy Spirit, turned over to Satan, and that all churches save
their own were only the synagogue of Satan, fortsf ahe devil, in fact? Did a holy
angel tell Mrs. White all that terribly false messg@e? Such a theory seems like
blasphemy. If God did not lead them then, has he dethem since? Is he leading them
now?

How the Shut Door Was Opened

In Present TrutHor April, 1850, page 72, is an account of an #ffo save the children

of the remnant” This was six years after thddor was shut in 1844. In these six years
some of their own children had grown to years afoaatability, unsaved. Here was a
new experience, an unlooked-for difficulty. How twbthey get these, their own children,
in through that Shut door'? "Necessity is the mother of invention."

Here is the way they fixed it up for their childrés they [little children] were then
[1844]in a state ofinnocence they were entitled to a record upon the breastpta of
judgment as much as those who had sinned and recet pardon; and are, therefore
subjects of the present intercession of our greatigh priest" (Present Truth, p. 45).

This, of course, was pure assumption, without d@igarof Scriptural proof; but it "did
the business”! The children of "the remnant” - tsatheir children - went in to Holy of
Holies on the breastplate of Jesus in 1844! Thagwside, and, therefore, could repent
and be saved later!! This was the first slight riodtion of the "shut door" doctrine held
by the Seventh-day Adventists.

Soon another unexpected event occurred which céedpttiem to open the door a little
wider. In "Replies to Canright,” page 102, EldettIBugives an account of it. In 1850 a
Mr. Churchill was accepted as a converted man.eBwhys: "His was one of the very
first cases of conversion from the world to thespre truth, which occurred after 1844.
As we have said, their work hitherto had been atmd®lly for the 'lost sheep of the
house of Israel’ - the old Advent believers. . .[Bburchill] had married after this [1844]
a daughter of Sister Benson, a '44 Adventist.heylwere quite surprised at first that one
who had been an unbeliever should manifest anesiten the Advent doctrine. . . His
conversion was noised abroad quite extensively."

Study this carefully. Butler says that their workdhbeeralmost wholly for "old Advent
believers." It had not beaimost, butentirely, for old Adventists. They had not paid the
slightest attention to any outside of old believés. Churchill's conversion "surprised”
them, and it was "noised abroad extensively." His whe very first conversion from the
world after 1844; that is, six years after. Thisisonfession that for six years after 1844
they had not converted a single sinner.
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Had Mrs. White and all the able ministers been Himigpfor years for sinners without
making a single convert? She claims over and dwdrthe power of the Holy Spirit was
upon her all that time. Was this the proof of[it®is was proof that the Spirit of God was
not upon her, as she counseled against “seekingaag the lost.”]

Again, why were theysurprised at this first conversion? Why was it so extensivel
commented on? The reason is plain. It was unexgeste contrary to their previous
views.

Further, did they seek Churchill and labor for hild@! He came seeking admittance
without being invited. As he was son-in-law to #taurch, as in the case of their own
children the door was opened a little more, and/ag let in! Then, again, it was drawing
near to the time (1851) when they were compelledldandon the "shut door" theory.
Evidently this Churchill conversion, and the cadetheir own children growing up,
began to open their eyes to the folly of their ‘tsfhoor” views, and caused them to hasten
their modification and finally give them up entyel

The following extract is taken from tiReview and Heraldinder date of June 11, 1861,
and signed by nine of their prominent ministers:

"Our views of the work before us were then mosthgwe and indefinite, some still
retaining the idea adopted by the body of Adveriebers in 1844, with Wm. Miller at
their head, that our work for the world was finighand that the message was confined to
those of the original Advent faith. So firmly wdss believed that one of our number was
nearly refused the message, the individual prasgiithaving doubts of the possibility of
his salvation, because he was not in the '44 move."

Until well along in 1851, their whole effort wasine interest of the old Advent believers
only. All of their writings during that period afell of this teaching. InPresent Truth
May, 1850, Elder White says: "This work of bringiogt the jewels and purifying away
error is fast increasing, and is destined to mavevith increasing power until the saints
are all searched out and receive the seal of thegliGod."

You see they conceived their work to be that ofdeag out "the jewels," "the saints,"”
not sinners. Their first publication of 1847 waso"the Little Flock.” Then all through

everything they published from that time on untegllinto the year 1851, their articles
are addressed to "believers,” "the little flocklié' remnant,” "the scattered flock," "the
torn flock,” "to the household of faith," "to scattd jewels,” "to the saints,"” "to the
honest in heart," etc.

On page 72 oPresent Truth Mrs. White says: "The swift messengers must speed
their way to search out the scattered flock." Nowhe all those years do we find one
word about going to seek sinners or to labor fenthHence their surprise when a sinner
came to them of his own accord and sought admisdiowas a wonder heralded
widespread to all the church. The truth is thairtbarly publications contain so much of
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their "shut door" teaching that is has been diffito decide what to publish and what to
omit. Much has necessarily been omitted to econesyace.

Here is one more item of evidence that their wankyfears after 1844 was confined to
seeking out only those who had been in the 1844emewt. It is taken from thReview
and Herald Sept. 7, 1916: For nearly ten years the work was confined to the
gathering in of those who had accepted the first ayel's messade (Miller's work).
Exactly. Their work in those first years after Wds not to seek sinners, but old Advent
Christians, as this article confesses.

Seventh-day Adventists Hold Key to Door of Mercy

Fanaticism dies hard. After 1851 they began to gben "shut door" so that now all
could get in conditionally. They must understand #anctuary in heaven, the change
Jesus made in 1844 from the Holy to the Most Hahd follow him in there by faith.
Praying to him anywhere else was only to be losi! says Mrs. White in "Early
Writings," edition 1907, page 261

"They have no other knowledge of the move madeeigvan, or the way into the Most
Holy, and they can not be benefited by the intesioesof Jesus there. . . They offer up
their useless prayers to the apartment which Jesuteft."

Defending this view, Elder Uriah Smith, in "Objents to the Visions Answered,"
published in 1868, pages 24-26, says:

"A knowledge of Christ's position and work is nesaay to the enjoyment of the benefits
of his mediation. . . A general idea of his worksvthen [previous to 1844] sufficient to
enable men to approach unto God by him. . . Butmiieechanged his position [in 1844]
to the Most Holy Place. . . that knowledge of hisrkvwhich had up to that point been
sufficient, was no longer sufficient. . . Who camdf salvation now? Those who go to the
Saviour where he is and view him by faith in thedtbloly Place. . . This is the door
now open for salvation. But no man can understdnd thange without definite
knowledge of the subject of the sanctuary and e¢fegion of type and antitype. Now they
may seek the Saviour as they have before soughtviitm no other idea of his position
and ministry than those which they entertained avhi2¢ was in the first apartment; but
will it avail them? They will not find him there .h&t door is shut."

This theory is about as bad as the original "sluatrd To find salvation now a sinner

must understand the change Jesus made up in hieal@h4. But who knows about this?
Only Seventh-day Adventists. The whole world addCdristendom are totally ignorant

of that change. Therefore, all these were hopelédsst, for their prayers never reached
where Jesus was!!

It is almost beyond human comprehension that sapple would teach such views; but
here you have them over their own signatures. Is. Mrhite's "Early Writings" they still
give out to their people these statements as #pgred word of God!



50

The author has conversed with individuals who padig affirm that they have heard
Mrs. White repeatedly teach this shut door doctriffeere are even some still living who
will under oath declare that they have heard heoecate it.

Signed Testimony

John Megquier, Sago, Me., a man noted for his ritteg
writes: "We well know the course of Ellen G. Whitie
visionist, while in the state of Maine. About thesf visions
she had were at my house in Poland. She said thath@d ==
told her in vision that the door of mercy had cthsend there "
was no more chance for the world" ("The True Sahbaty |
Miles Grant, p. 70).

Mrs. L.S. Burdick, San Francisco, Cal., was weljuminted 8
with Mrs. White. She writes: '

"I became acquainted with James White and Ellenmidar
(now Mrs. White) early in 1845. . . Ellen was hayiwhat § : R
was called visions: said that God had shown hetision that Jesus Chrlst arose and on
the tenth day of the seventh month, 1844, shudter of mercy; had left forever the

mediatorial throne; the whole world was doomed &sl; and there never could be

another sinner saved" ("The True Sabbath," p. 72).

These persons knew the facts, and have put tisgimigny on record.

It has been made apparent to every unprejudicederdhat both Mrs. White and her
husband, James White, clearly taught that the 3plyit was withdrawn from the world
and the "nominal" churches in 1844. All of them evdeft "without reprovings of
conscience." Satan answered their prayers. Thayeps to God were useless. That was
over seventy years ago - two generations. Since dhte (1844) scores, hundreds,
thousands, of the most devoted, consecrated mewamen the world had ever known,
have grown up, been converted, and devoted thveis lind their all to the work of saving
souls. Thousands of these have gone into the darkg®ns of heathenism and have
worn themselves out for Christ and his church. Mahyhese have been imprisoned,
beaten or slain for the sake of Christ and his gbsphey have endured as great
sufferings and accomplished as great a work aapbstles themselves did. Besides these
who have given all, are thousands who have willirggntributed millions of wealth to
help the missionaries forward the work of bringthg heathen from darkness to light.

One case like that of David Livingstone in Africa,of Charles Spurgeon in England, or
of D.L. Moody in America, gives lie to the aboveadbings of Mrs. White and her co-
laborers. The work of Adventists themselves in taigpfor the salvation of sinnerow
contradicts her statement that the Spirit of Gdttle world in 1844. An editorial in
their own paper, thAdvent RevienSept. 23, 1915, has this truthful statement: riéger
before, perhaps, in the history of the world, didre exist such a spirit of reaching after
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God." This squarely contradicts Mrs. White's asserthat the Spirit of God was
withdrawn from the world in 1844.

The Results of Fanaticism

In the study of this chapter we see some of thks ¢vat result from fanaticism; how one
error paves the way for another; and how loath arerto give up fanatical views.

The error of time-setting in 1844 led to the midagapion of the parable of the ten
virgins; the misapplication of the parable ledtie theory of the "shut door," or no mercy
for sinners after 1844; and this led to a misurtdeding of the sanctuary in heaven, the
atonement, and Christ's mediatorial work, and thieoley movement led to the
unchristianizing of the whole Christian world.

But time has compelled them to change their viewtsnot their bigotry and
exclusiveness. From holding that God no longer daderciful message of salvation for
the world, Adventists have come to believe that/thee the only people that have a
message for the world today.

From the belief that the door of mercy was closethe world in 1844, they have passed
to the belief that they are the only people whaltibke key that will unlock this door.

From holding erroneous views regarding the subgédhe sanctuary, many of which
with the lapse of time they have been forced tmdba, they have come to hold that they
are the only people who understand the sanctuastiqun.

Because the Protestant churches did not accepimibesetting views of William Miller,
Seventh-day Adventists have held and still hold thase churches are the "Babylon" of
Rev. 14:8, which is fallen. Believing thus, it Hasen impossible for them to associate
with the members of these churches as fellow Ganist

From first to last their views have led them totskome door in the face of everybody,
even the most earnest Christian workers in thedvorl

Mrs. White's professed revelations from God plafog, them, the stamp of divine
approval upon all such attitudes upon their pand laer fanatical theories, all proclaimed
as revelations from God, have made the fanaticiérth@se people most difficult to
uproot.

(1) Sarah Harmon was five years older than her sist  er Ellen (Mrs. White). She married Stephen Belden, the father of F.E.
Belden, the musician of Seventh-day Adventists. He has the letter now.
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The Life of Ellen White by D.M. Canright
Chapter 8 - Damaging Writings Suppressed

We have shown in the chapter on the "shut doort' Mra. White, with all other early
Seventh-day Adventists, strongly taught that, filoot. 22, 1844, until the same time in
1851, there was no salvation for sinners. A few th®rbefore this seven years ended,
Elder White and his wife became convinced that tihisory had to be given up.
Therefore, at Saratoga Springs, N.Y., in Augustt118Elder White, with his wife,
publishedExperience and Views, little pamphlet of sixty-four pages. No refererge
either of them is made in this to "A Word to thetlei Flock," published by James White
in 1847, nor to Present Truth, published in 1849 4850, although all but seven
introductory pages oExperience and Viewis copied word for word from these two
publications. Why this studied silence regardingsthtwo publications? Because both of
these old works were full of the "shut door" thed#gnce it was necessary to have these
quietly dropped out of sight and forgotten as sasmpossible. This is the explanation of
their having been kept out of sight ever since.yTwél never be seen by the younger
generation of Seventh-day Adventists with the cohséthe leaders who now know that
they once existed. A knowledge of them would altebhdestroy the faith of intelligent
and honest believers in Mrs. White, in any of hkines, and this would mean the
destruction of the very heart and soul of the denational life.

In 1882 the office at Battle Creek, Mich., publidha small work entitled "Early
Writings," by Mrs. White. In the preface the pubkss say:

"A widespread interest has arisen in all her wogspecially in these early views, and the
call for the publication of a second edition hasdree imperative." "No portion of the
work has been omitted. No shadow of change has inaele in any idea or sentiment of
the original work; and the verbal changes have Inegte under the author's own eye and
with her full approval.”

In the Advent Revievof Dec. 26, 1882, is an article from the pen ade€flG.l. Butler,
under the caption, "A Book Long Desired.” In thitidde he calls the attention of his
readers to the importance of purchasing the foregoientioned book. From this article
we make the following quotations:

"These were the very first of the published wriirgf Sister White. . . Many have greatly
desired to have in their possession ALL she hattemrfor publication. . . So strong was
the interest to have these early writings reprodubat several years ago the General
Conference recommended by vote that they be reghdadi The volume under
consideration is the result of this interest. ltetsea long felt want. . . There is another
interesting feature connected with this matter. Ememies of this cause, who have
spared no pains to break down the faith of our [geopthe testimonies of God's Spirit
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and the interest felt in the writings of Sister Yéhihave made all the capital possible
from the fact that her early writings were not @iéhdle. They have said many things

about our 'suppressing' these writings, as if weevashamed of them. Some have striven
to make it appear that there was something objeallie about them, that we feared

would come to the light of day, and that we cafgflaépt them in the background. These
lying insinuations have answered their purposeeaoed/ing some unwary souls. They

now appear in their real character, by the pubbcabdf several thousand copies of this

'suppressed’ book, which our enemies pretended eve wery anxious to conceal. They

have claimed to be very anxious to obtain theséings to show their supposed error.

They now have the opportunity.”

Immediately afterEarly Writingswas published, Elder A.C. Long published a trdct o
sixteen pages entitled "Comparison of the Earlytigs of Mrs. White with Later
Publications."” We here present a quotation fromIMng's tract:

"From the above quotations we gather the follonpogts: First, these 'Early Writings'
of Mrs. White were published under her eye and waigh full approval. Second, they
contain ALL her early visions. Third, those who bastaimed that certain portions of her
early visions were 'suppressed' are lairs, sineg &éine now all republished.”

We now present the evidence to show that the foreigg quotation, in which Elder
Butler says that the work he speaks of contains ALLof Mrs. White's "early
writings" is absolutely untrue and deceptive.The earliest writings of Mrs. White were
published by Elder White in 1847, in a small panepbif only twenty-four pages, entitled
"A Word to the Little Flock." The work to which Edd Butler refers, as containing all of
her early writings, published in 1882, claims todmeexact reprint of all her early visions.
Now note carefully, that, commencing at the begigrof her first vision, as published in
1847, we read down thirty-three lines and discdkiat the late republished work agrees
with the old on nearly word for word, only a fewgsit changes without altering the
sense.But at the end of the thirty-third line we find that four lines have been
omitted or "suppressed.” These read as follows:

"It was just as impossible for them [those who gapeheir faith in the 1844 movement]
to get on the path again and go to the city, AS AIHE WICKED WORLD WHICH
GOD HAD REJECTED. They fell all along the path, a&fter another.”

These lines are found on page 14 of the editiob8df7. They are not to be found in the
later editions of the visions published in 1851 and882. We have all three editions in
our possession. Why were these few lines left Betfause at the 1847 date Mrs. White
believed in the "shut door" theory, and claimed thadivine revelation God had shown

her that &ll the wicked world which God had rejectedas lost forever. In the autumn

of 1851 and in 1882 she no longer believed thabrihehence these lines had to be
omitted. Here God's professed prophetic messengeddio tamper with an alleged

divine revelation.
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Now, reading on seventy-two lines farther in thision, we discover twenty-two more
lines to have been omitted. Here are a few of them:

"In a moment we were winging our way upwards; ardering in, here we saw good old
father Abraham, Isaac, Jacob, Noah, Daniel and rikayhem."

[Editor's Note: To Mrs. White's credit, the context of this vision is after the
resurrection of the righteous. Therefore, the presence of Abraham and other
saints does not support Mr. Canright's contention that Ellen White believed in
consciousness after death at this point in time. This is the only error our research
has uncovered in this book.]

At that early date Mrs. White still believed in thenscious state of the dead; so she sees
all these patriarchs in heaven. Later she discatiddidea for the theory that the dead
are unconscious in the sleep of death. It theref@@mes plain why these lines were
omitted. She had changed her views on the statthefdead, and therefore this
"revelation” of God to her must go.

A little further on two lines are omitted; stillrther on eight lines are left out; and nine
lines yet farther on in the vision.

A vision which Mrs. White had at Camden, N.Y., J@%& 1851, is entirely missing from
this volume which professes to include ALL of MWhite's early writings. Here is a
guotations from this suppressed vision:

"Then | saw that Jesus prayed for his enemiesthatitshould not cause US or lead US to
pray for THE WICKED WORLD, WHOM GOD HAD REJECTED. hén he prayed for
his enemies, there was hope for them, and they GDBE BENEFITED AND SAVED
BY HIS PRAYERS, and also after he was a mediatorthe outer apartment for the
whole world; BUT NOW HIS SPIRIT AND SYMPATHY WERE VWHDRAWN
FROM THE WORLD; AND OUR SYMPATHY MUST BE WITH JESU&ND MUST

BE WITHDRAWN FROM THE UNGODLY."

[Editor's Note: The White Estate claims Ellen White's itinerary shows she was not
in Camden, N.Y. on June 29, 1851. They claim the authenticity of the Camden
vision is doubtful. To Mr. Canright's credit, both J.N. Andrews and Uriah Smith
attempted to defend the Camden vision as an authentic vision.]

The reason why this vision was suppressed is pglaiaught the shut-door doctrine in the
plainest terms.

Why, then, should Elder Butler accuse those who dedigd the attention of a deluded
people to the fact that some of Mrs. White's wgsirand visions had been suppressed, of
making "lying insinuations" against her and herlaloerers? Here are the facts. They
have never been, nor can they be, successfullyeckfu
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It is clearly manifest why all these "inspired"” tetaents and visions were suppressed.
They taught the shut-door doctrine, and said thatAdventist people were not tpray

for the wicked world which God had rejectédhat their sympathyriust be withdrawn
from the ungodly" After 1844 they were to have no sympathy for thgodly, nor must
the pray for them!

The most important work published by the Seventh-fldventists during the years in
which they believed and taught that probation Haded for sinners in 1844, was a paper
calledPresent TruthThere were eleven numbers of this printed. Theyewssued from
various places in the East, covering the periothfdaly, 1849, to November, 1850.

In the number for August, 1849, pages 21 to 24 leng vision by Mrs. White. This
vision is reproduced in "Early Writings," editio®82, pages 34 to 37, except eight lines
from page 22, relating to reformations since 18dich are omitted. These lines are as
follows:

"But from bad to worse; for those who professedchange of heart had only wrapped
about them a religious garb which covered up thequity of a wicked heart. Some
appeared to have been fully converted, so as teive€&od's people; but if their hearts
could be seen, they would appear as black as ever."

The reason why these lines were suppressed is plag@y teach in the strongest language
possible that there were no real conversions aftdd. In 1882 they no longer believed
this; so these lines had to be suppressed.

On pages 31 and 32 of Present Truth is anothervmign by Mrs. White. This vision is
guoted on pages 37 to 39B#arly Writings Here, again, thirty-five lines are suppressed.
The omission is so lengthy we quote only a pairit sfmply to show why the omission
was made. In this she says the messengers sewff Gadd 'Wwould be safe from the
prevailing pestilence. But if any went that were theent of God, they would be in
danger of being cut down by the pestilence. . . Whe have seen and heard of the
pestilence is but the beginning of what we shalessnd hear. Soon the dead and dying
will be all around us"

The pestilence here referred to was local, briefj aoon checked. No such thing
happened as she predicted. She simply expresséeltisecommon to frighten persons at
the time. That is all. The vision absolutely failexhd therefore these lines had to be
suppressed!

Continuing on to page 64 #fresent Truthwe there find another vision which has been
entirely omitted from her "Early Writings." The nigeg for the omission will be apparent
to all. A portion of the vision runs as follows:

"The excitements and false reformations of this dayot move us, for we know that the
Master of the house rose up in 1844, and shut toe df the first apartment of the
heavenly tabernacle; and now we certainly expedtt tiiey will go with their flocks to
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seek the Lord; but they shall not find him; he hatthdrawn himself (within the second
veil) from them. The Lord has shown me that the @othat is with them is a mere
human influence and not the power of God."

Mrs. White here quotes Hos. 5:6,7 to prove thatetlveere no genuine conversions after
1844. This, all their ministers did at this time, lsas been seen already. She "saw" just
what all the others saw.

Again, in Present Truth November, 1850, pages 86 and 87, there are néade
columns in fine print, recording another of Mrs. X&ls visions. Almost two whole
columns of this vision are omitted from "Early Vilrgs." (See pp. 63-65.)

All of the omitted passages here quoted or refemede in the very first writings of Mrs.
White.

Early Writings published in 1882, claims to contain all the yartitings of Mrs. White,
with "NOT A WORD OMITTED." If this claim were true, all of the omitted pages
here quoted and referred to would be included. Bty are not. Why were they
suppressed? The answer has already been given., Wiea, shall we say of the
publishers' statement? Is it not a deliberate missentation of fact, made to hide some
of Mrs. White's "inspired” erroneous teaching$2ll knowingly lied in the cover-up,
including Ellen White.]

|
ol = 4 ]

In Early Writings edition of 1882, we read: "Preface to t
FIRST edition. James White, August, 1851." Was fihs

edition that of 18517 No, indeed! The FIRST edit@nher
early writings was issued in 1847.

Then, again, in this 1882 edition, we read: "ThEEC®ND
edition," etc. This statement is also untrue, bseahat was §
the THIRD edition of her early writings. This wasré by @3
Elder and Mrs. White, to keep out of sight the dangs first @
edition of 1847[James and Ellen White lied again.]

~ - R

As this was all done with Mrs. White's approvaldas it was copyrighted by her, did
she not know that these statements were not truestySshe did. But Elder Butler was
not aware of it. Up to 1882, the edition of 1851swvtlae only one of which he knew, and
so, of course, he copied from that edition, womdword, just as he said.

As soon, however, as the edition of 1882 was phbtls Elder A.C. Long issued his

pamphlet, giving all the passages omitted fromettidon of 1847. Butler read this. Mrs.

White also knew of it. Honesty in either, or bothtleem, required that an apology be
made, and that the omitted passages immediatepyibeed as addenda to be sent with
the remaining copies, or at least be printed imiae edition.
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But what has occurred? Thirty-five years have gbmye eleven editions have been
printed, thousands of copies are still being soldhie uninformed people, and yet no
reference has been made to these known suppreassdges, nor has a line of any of
them been inserted in later editions. Every copy set states what the publishers now
know to be false. All this justifies our charge tthlaere is a streak of deception in the
whole work of Seventh-day Adventists, from firstiagt.

The Review and HeraldAug. 17, 1916, saysNb religious body has ever come upon
the stage of action but needed to carefully conside rise and progress The two very
earliest publications of Seventh-day Adventistamely, "A Word to the Little Flock,"
1847, and Present Truth, 1849-1850 - are withhgldhleir leaders from their people.
Why are they withheld? To suppress the false tegshof Mrs. White contained in them,
which prove her writings uninspired. That is why.

In the providence of God the author happens to kitimsvinside facts regarding the
publication of "Early Writings" in 1882. For yean® had been closely connected with
Elder White and his wife, Elders Butler, Smith aotthers. At that time Butler was
president of the General Conference, presidenh®fRublishing Association, etc. One
day in 1880 he came into the office where Eldert&rand myself were. In high glee he
said: 'Those Western rebels say we have suppressed sonsistefr White's earliest
visions. | will stop their mouths, for | am goingptrepublish all she ever wrote in those
early visions" Elder White leaned forward, dropped his voios,land said: Butler, you
better go a little slow That was all. | did not understand what his vimgnmeant, nor
did Butler.

Soon Elder White died - in August, 1881. Butlermthleent ahead, and in 1882 issued the
present edition of "Early Writings." In the prefaoe said not a word of her early writings

had been omitted. The book, he said, containedhal had written. Then, as already
stated, came Elder Long's exposure of that untatersent, in which he gave numerous
passages from "A Word to the Little Flock," whicadhbeen suppressed. This put Butler
in a bad light.

At that time Elder U. Smith and myself were on thest intimate terms. We both agreed
in having little confidence in Mrs. White's insgitn. So it pleased Smith to have Butler
pricked on that point, and have the visions puionbt. Under date of March 22, 1883,
Elder Smith, formerly a staunch defender of Mrs.ité/hwrote me thus:

"l was interested in your queries to Uncle GeorBatler] on the omissions in 'Early
Writings." We have the Marion paper in exchangel anoticed the article. Under the
circumstances, | think it must have come down an hke an avalanche. . . | have no
doubt the quotations are correct. | remember comaicrgss the tract, 'A Word to the
Little Flock,” when we were in Rochester, but | @awot seen a copy since, and did not
know but 'Experience and Views' [1851] containee finll text of the early visions. . .
After the unjust treatment | have received [fromsMwhite] the past year, | feel no
burden in that direction [that is, to defend th&iams]."
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Notice: Smith began work in the Review office attRester, N.Y., in 1855. There he saw
a copy of "A Word to the Little Flock." In 1883 H&ad not seen one since; that is, in
twenty-eight years. And this in face of the facitthe was in the Review office, their
leading publishing-house, as editor-in-chief, htbte years. The second edition of Mrs.
White's "Early Writings" was published by Elder ahts. White in 1851. Smith
supposed, as all others did, that this containeshalhad written in 1847. But it did not.

If Elder Smith had not seen that book in twentyheigears, what opportunity had Butler
and others to see it? | was closely associated thdh work for twenty-five years. |

collected every book, pamphlet and tract they haa published that could be found. |
had the unbound works bound into volumes, and nawve Hive of these, including the
very earliest publications | could find. But | newsaw a copy of "A Word to the Little

Flock" or Present Truththeir very first publications, until later - ditbt know that either

existed.

As shown in the chapter on "The Shut Door," EldateB led Elder White and his wife to
believe that Jesus would end his work in the samgtabove in seven years from Oct. 22,
1844. This period would end in 1851. Near the clofsthat period, it appears that Elder
White and his wife saw that this theory must bendlbaed. But what of their two early
publications, both full of the doctrine? A studytbé situation shows that they must have
agreed to leave out of her writings all passagatstiongly upheld that view, publish the
rest of her writings under a new name, and drop fitst two publications, "A Word to
the Little Flock," and Present Truth, out of sigstsoon as they could. A new paper was
started with a new name, Advent Review and Sabblfald. In August, 1851, two
months before the end of the seven years, Mrs.aMatself revised what she had before
written in "A Word to the Little Flock" in 1847, dnin Present Truth in 1849-50, and left
out the objectionable passages and visions alnewhyioned.

Here are her own words about the affaidefe | will give the view that was first
published in 1846. In this view | saw only a vergw of the events of the future. More
recent views have been more full. | shall, thereéoprLEAVE OUT A PORTION and
prevent repetitiofi (Experience and View#ugust, 1851, p. 9). This reveals who did the
"leaving out." It was Mrs. White herself. Then Eld#&hite attended to the printing, as
shown in the preface. Both of them, therefore, knalout and agreed to the
suppressions. Any reference to the edition of 18 Rresent Truth, published in 1849
and 1850, is studiously avoided.

How effectually those first two publications werepped out of sight is proven by the
fact that Elder Smith had not seen the first ongvienty-eight years, and had no copy of
the second as late as 1868.

In that year (1868) Elder Smith wrote a book a pédes, in which he attempted to
defend Mrs. White's visions. It is entitled: "ThéesMns of Mrs. E.G. White." Referring to

these old publications, he says$s there any law compelling us to keep on hand an
edition of every vision that has ever been publid@eNe certainly wish that we had

them, and could put them on sale at this offidg. 123).
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This shows that at that date they were not in theep nor did the editor know where to
get them. He says that they would gladly put thensale if they had them. Well, for
fifty years past they have had that opportunity, iave refused to publish and sell them.
Elder Smith here also confesses that they hadepatbtished all of Mrs. White's visions,
as the law did not compel them to do it!! Here $nand Butler flatly contradict each
other.

Again, on page 125, referring to the suppressesques, he saysA$ we have not proof
to the contrary, we will take it for granted, asdlobjector claims, that these statements
were published in Present Truth, August, 184%ere, again, he confesses that the
Review office had no copy of that important firstlwme of their first paper ever
published. This is significant. How carefully edgdeep on file every number of their
papers. Why was that most valuable first volumevedid to become so completely lost?
Yes, why?

Those old documents of 1847 to 1850 ought to belimble to Seventh-day Adventists,
because they contain a history of the earliest daylse church, the first writings of Mrs.
White and all their pioneers. How eagerly their deowvould buy and read them if they
had the opportunity! But their eyes will never biehthem if it depends upon their
leaders to supply them.

Recently Elder Butler reported that at one meehagsold about fifty full sets, of nine
volumes each, of Mrs. White's "Testimonies." Thely at about two dollars per volume,
best binding - eighteen dollars per set to eachilyarihis shows how readily her
writings are purchased by her followers. Why areytmot given an opportunity to
purchase and read her very first writings justhesy/twere written and published? The
reason has already been stated. The leaders kadwotheproduce them would place in
the hands of their people matter which would ateodiscredit Mrs. White's claims to
inspiration. They would discover that not only rsdek taught error, but that she claimed
divine inspiration for it.

But so effectually have all these writings beenpsapsed, that only a few of their leading
men even know of their existence. The body of thewple are in absolute ignorance of
them.

On Aug. 12, 1915, the author wrote to Elder F.M.Icd#, editor of the Review and
Herald, their leading denominational paper, urgimign to republish these old works,
offering to loan him copies for the purpose. Hearlis answer:

"Washi ngton, D.C., Aug. 17, 1915.

"M. D.M Canright, Gand Rapids, Mch.

"Dear Brother: |1 desire to acknow edge receipt of your
letter of August 12. Most of our brethren are away attending
canp-neeting. It will be two or three weeks before they wll

be in. As soon as we can have a neeting of our board | wll
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call up your letter and will wite you further about the
matter.

Yours sincerely,

(signed) Francis M W] cox."

I have never heard from him since. Evidently thardadecided that the wise course was
to permit these old documents to rest in silené®ew very well that they would dare do
nothing else.

After waiting several months, | wrote to Elder VWilcagain, but have never received a
reply. Evidently the officials decided to consignese early publications to "outer
darkness," so far as Seventh-day Adventists areecnad. Their refusal to bring these
early writings to the light is the best evidencattthey fear them. The chapter on "The
Shut Door," in this work, explains why.

A Deliberate Deception

Elder J.N. Loughborough, in his book, "The Greatd®del Advent Movement," page 263,
edition 1905, desired to give Elder Joseph Batstimony concerning Mrs. White's
work, as given on page 21 of "A Word to the Litféock," printed in 1847. The

following illustrates the manner in which he udes material from this early publication.
He quotes:

"l believe the work [of Mrs. White] is of God, amslgiven to comfort and strengthen his
scattered, torn and peeled people, since the gagirof our work. . . in October, 1844."

Note those three little dots? They mean that somgthias left out of the passage quoted.
What was it? Just THREE SHORT WORDS. We will ingbdse words omitted from
the lines quoted and indicate them [in uppercasersd. Here they are:

"since the closing up of our work FOR THE WORLD indber, 1844 These three
words reveal the fact that Bates and Elder Whithp wublished the tract in 1847,
believed that their work for the world closed uglntober, 1844.

Elder Loughborough wished to use these lines andhige this fact regarding the belief
of these early leaders. To accomplish it he omittedppressed - just three words, and
placed three dots in their place in his quotatida!did not do this to save space in a large
work of six hundred pages. He did it to hide, ca@nd suppress a doctrine which he
well knew Bates and Elder and Mrs. White all bedgvand taught in 1847. It is a
deliberate deception, too plain to be denied. twshhow willing he was to falsify in
order to shield Mrs. White and the pioneers in thisvement who adhered to her and
proclaimed her a prophet.

Here is another case in which the same writer, rEldeughborough, deliberately
suppressed several lines from Mrs. White's firstori, published in 1847. Again, he did
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it to shield her, and to hide the fact that she tta@ight that probation for the world ended
in 1844. We will give this quotation, found on pa2@4 in his work, and enclose [in
uppercase letters] the lines he left out. Concegrrtimose Adventists who became
backsliders after 1844, Loughborough quotes Mrsit&\dis writing thus: Theyféll off
the path down into the dark and wicked world belo\i. WAS JUST AS IMPOSSIBLE
FOR THEM TO GET ON THE PATH AGAIN AND GO TO THE CIT AS ALL THE
WICKED WORLD WHICH GOD HAD REJECTED. Soon we hearithe voice of God
like many waters' etc.

Was it honest to suppress these lines? Most cirtagt. Following in the footsteps of
Elder Loughborough, Elder G.I. Butler, writing imet Review and Herald, Aug. 17, 1916,
suppressed the same passage. He gave the samigogustgppressed the same lines, and
for the same purpose. Butler knew that he was decgifor only a few years previously
he had this very matter laid before him. He wek\krthe entire passage as it appeared in
Mrs. White's early vision.

In view of all the exposures that had been madthese suppressions, how could he
plead ignorance? How much reliance can be placed tige statements of Mrs. White
and these men when they undertake to defend the lpawry of Seventh-day
Adventism? Absolutely none at all. We are persgnakll acquainted with both of these
men just mentioned. In ordinary business matterswwald consider them perfectly
truthful and absolutely reliable. We would trugher of them with any amount of money
simply on their word of honor. But they furnish adsexample of a not uncommon
experience; namely, that sometimes men, reliabkverything else, will quibble, dodge
and often squarely deny the plainest facts of thisiory in order to save a cause that has
become dear to them. Mrs. White's numerous degeptiome under the same head.

Do Baptists, Methodists, Disciples, or any otheareyelical church, have to practice such
methods to cover up past mistakes? Not one of tidhare proud of their past. But
Seventh-day Adventists are ashamed of theirs, atitley may be.

In attempting to defend Mrs. White's visions adrdiwevelations, and in permitting her
and her writings to occupy so prominent a plactheir work, they have simply invited
difficulties from which it is impossible for them extricate themselves without exposing
her mistakes and the falsity of her claims. In otdecover up her mistakes, they stultify
themselves and harden their own consciences. Téeyne practical Jesuits.

Still At It

In the General Conference vault in the office &irtilheadquarters at Washington, D.C.,
are many thousands of pages of Mrs. White's ungluddi writing. These are carefully
guarded from their own people. It is claimed, hogrethat every line of these writings
was inspired by the Holy Ghost to guide that peom®. Yet they are withheld from
them by the officials. Why do they do this? Whahti have they to withhold all these
writings if they are God's inspired words?
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Recently some of their workers in their printindicé were given access to this vault.
They discovered these hidden writings, copied hesslrof pages of them. When the
officials learned of this, they demanded that tbpies that had been made be given up,
with the threat that these brethren would losertfudis if they refused. Three of them
yielded; but two - Claude E. Holmes and Frank Hayesfused to do so. Holmes, an
expert linotypist, was promptly dismissed from tbffice, and Hayes, an electrical
engineer, is threatened with the same thing ifdesdot yield.

This illustrates how the officials still manipulagend suppress Mrs. White's "inspired”
writings to suit their purpose. And still they maféth in the inspiration of these writings
a test of fellowship in the church!

Lastly, what prophet of God ever suppressed his owmspired writings? This one
test alone is sufficient to disprove Mrs. White's laims to divine inspiration.

The Life of Ellen White by D.M. Canright
Chapter 9 - Philosophy of Her Visions

The proof is abundant that Mrs. White's visions eveterely the result of her early
misfortune, nervous disease, and a complicatiornysteria, epilepsy, catalepsy and
ecstasy. That she may have honestly believed m terself does not alter the fact. The
writer personally knew four other women, all Seveday Adventists, who likewise had
visions. All were sincere Christians, and fullyibeed in their own visions. But all were
sickly, nervous and hysterical. Not being encoudage them, but opposed by their
ministers, they finally gave them up. In every ageh cases have been numerous. A few
of them, like Mrs. Southcott, Mrs. Ann Lee and MWhite, have become noted for
awhile.

An editorial in theAdvent ReviewAug. 19, 1915, says: "In our personal experiemee
recall at least a dozen during the past two orethiecades who have claimed they had the
prophetic gift. Two or three of these have driftetd the wildest fantasies. Others frankly
acknowledged later in their experience that they/lbeen mistaken, and settled down to a
quiet experience. Others are, perhaps, still ngrigir fancy."

By this it will be seen that there have been am8egenth-day Adventists right along
numerous persons whiancied they had the gift of prophecy. The editor corngctl
attributes all these to thefmncy These had no Elder White to encourage and bak th
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up. So their visions finally ceased, as Mrs. Whii@' all probability would have done
under similar circumstances.

Medical books and cyclopedias, under the wordsténigg" "epilepsy,” "catalepsy” and
"ecstasy,” in describing these affections, giveompglete description of Mrs. White's
cases, as stated by herself, her husband and .ottmessnay be seen from a brief study of
these diseases.

1. The sex - a femalé'The vast preponderance of hysteria in the fers@lehas give rise
to its name" (Raynold's "System of Medicine,” deticHysteria"). So say all the
authorities. This fits Mrs. White's case.

2. The age."Hysteria is infinitely more common among femalesginning usually from
fifteen to eighteen or twenty years of age" ("Thyeand Practice of Medicine," by
Roberts, p. 399). "In the female sex, hysteria lsw@mmences at or about the same
time of puberty; i.e., between twelve and eightgears of age" (Raynold's "System of
Medicine," article "Hysteria"). This again exactits the case of Mrs. White. She had her
first vision at the age of seventeen. (see "Testis®)" Vol. I, p. 62.) "Notwithstanding
this mode of life, their health does not materiadigteriorate” (Johnson's Cyclopedia,
article, "Hysteria"). So with Mrs. White. She gratly improved in health and her
visions gradually ceased. At first she had visiaimsost daily, but they grew less frequent
as she grew older and healthier, till after aboutytfive years of age, from which time
she did not average one in five years, and evesetivere short and light, till she ceased
entirely to have them. Now read this: "Hysteriagraily attacks women from the age of
puberty to the decline of the peculiar function$ief sex" (Johnson's Cyclopedia, article,
"Hysteria"). Mrs. White's case again, exactly.

3. The cause.Hysteria, epilepsy, catalepsy and ecstasy areeamllous diseases, which
sometimes coexist or alternate or blend togethet isddifficult to distinguish them. The
causes noted are: "1. Mental disturbance, espg@atiotional; for example, a sudden
fright, prolonged grief or anxiety. 2. Physicallugnces affecting the brain, as a blow or
a fall on the head" ("Theory and Practice of Matk#¢i Roberts, p. 393). "In ten of my
cases the disease was due to reflex causes, whndisted in six cases of injuries to the
head" ("Fundamental Nervous Disease," Putzel, p.B@s fits Mrs. White's case again,
exactly. At the age of nine she received a terfiibddsv on the face, which broke her nose,
and nearly killed her. She was unconscious for ethreeeks. (See her life in
"Testimonies,"” Vol. I, pp. 9, 10.) This shock termervous system was doubtless the
chief cause of all the visions she had afterwards.

4. Generally weakly and sickly:Most hysterical persons are out of health" " Eohy
and Practice of Medicine,” by Roberts, p. 404).irifiag fits and palpitations of the heart
appear very frequently, and are sometimes so sdhatepersons affected with them
seem to be dying" (Encyclopedia Americana, artithéysteria™). Now read the life of
Mrs. White, and she tells it over and over, timegheut number, about fainting
frequently, pain at the heart, and about beingidothat she expected to die. And it is
remarkable that most of her visions were immedyapeeceded by one of these fainting
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death spells. This shows plainly that they wererésellt of nervous weakness. She says:
"My feelings were unusually sensitive" ("TestimanleVol. 1., p. 12). Now read this:
"Women. . . whose nervous system is extremely Beasare the most subject to
hysterical affections” (Encyclopedia Americanaicét "Hysteria"). An exact fit.

Mrs. White's Physical Condition as Written By Herse  If

When nine years old a girl hit her in the face watlstone which broke her nose, and
nearly killed her "(Testimonies for the Church,"IVb, p. 9). "I lay in a stupor for three
weeks" (p. 10). "I was reduced almost to a skelefpn11). "My health seemed to be
hopelessly impaired” (p. 12). "My nervous systens \peostrated” (p. 13). Here was the
origin of her hysteria of after years. In this ciimth she fistened to the starling
announcement that Christ was coming in 1843p. 14). "These words kept ringing in
my ears: 'The great day of the Lord is at hand' (p. 15). "l frequently attended the
meetings and believed that Jesus was soon to ggm22). Of her impression of hell she
says: "My imagination would be so wrought upon tthegt perspiration would start" (p.
24). "l feared that | would lose my reason” (p..2&)one time she did become insane for
two weeks, as she herself says ("Spiritual Gift&!. 1., p. 51). She continues: "My
health was very poor" (Testimonies," Vol. ., p).5% was thought hat she could live but
a few days. Then it was she had her first visiarenlity an epileptic fit (p. 58). "l was
but seventeen years of age, small and frail" (p. 82y strength was taken away," and
angels talked with her (p. 64). "My friends thouglebuld not live. . . Immediately taken
off in vision" (p. 67). Notice that her visions agcced when she was very sick! This tells
the story; they were the result of her physical kmess. If it was the power of the Holy
Ghost, why didn't God send it when she was well ¥ Wit?

"l often fainted like one dead." The next day steswell and "rode thirty-eight miles"
(p. 80). This is characteristic of hysterical pascas all know who have seen them. They
are nearly dying one hour and all well the nexts Mivhite went through that experience
a thousand times. She was just dying, was prayedvls healed by God, and all well in
a few minutes. In a few days she went right oveagin. But if God healed her, why
didn't she stay healed? This used to bother menWhsus healed a man, did he have to
go back and be healed again every few days?

She goes on: "l fainted under the burden. Somedebwas dying. . . | was soon lost to
earthly thing" - had a vision (p. 86). Again: "lirfited. Prayer was offered for me, and |
was blessed and taken off in vision" (p. 88). Thsrthe same old story. It is simply her
hysterical imagination, nothing more. Next pagefdlhted. . . taken off in vision." So
she goes on all through her book. Says the EncgdiepAmericana, article "Hysteria":
"Fainting fits and palpitation of the heart appeary frequently, and are sometimes so
severe that persons afflicted with them seem toyloeg.” Mrs. White exactly.

On page after page the same story is repeatedrbglhdn the account of her last vision
(Jan. 3, 1875), she was very sick till it ended wision ("Testimonies," Vol. lll., p. 570).
Dreadfully sick, almost dead, then a vision - ikighe story, times without number, from
her own pen. That tells the story. Her visions wbeeresult of her physical weakness.
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5. Visions in public "As a rule, a fit of hysteria occurs when otherspas are present,
and never comes on during sleep” ("Theory and lemcf Medicine," by Roberts, p.
401). Most of Mrs. White's visions occurred in gapand generally while she was very
sick, or when praying or speaking earnestly. Thas whe case with her first vision
("Spiritual Gifts,” Vol. I., p. 30). So, again, grages 37, 48, 51, 62, 83, and many more,
she had her visions in the presence of many. latdknow that she ever had a vision
while alone, or, if so, only once or twice.

6. Inclination to exaggerate and deceiv@ll medical books state that hysterical persons
are given to exaggeration and deception. The iattn is irresistible. Nothing can break
them of it. Gurnsey's "Obstetrics," article, "Hy#¢' says: "Such persons entertain their
hearers with marvelous tales of the greatness aplbits of their past lives. . . These
accounts are uttered with an air of sincerity waltulated to deceive the honest listener,
and such unbridled license of the imagination aotdl tobliviousness in regard to the
truth, which are vulgarly attributed to an entiranw of principle and the most inordinate
vanity, are in reality due to that morbid conditioh the female organism which is
designated by the comprehensive term 'hysteria.™

Mrs. White was always telling what great things bBad done. The deception which she
so often practiced is here accounted for on prlasipvhich do not impeach the moral
character, and we are glad to accept the explamatio

7. Does not breathé'Stoppage of respiration usually complete.” "Galtgrappears to
hold his breath" (Roberts' "Theory and Practicéeflicine,” p. 393, 394). Elder White,
describing Mrs. White's condition in vision, say$She does not breathe" ("Life
Incidents," p. 272). They always refer to this fadth great confidence as proof of the
supernatural in her visions; but it will be seeattihis common in these diseases.

8. Importance of self"There is a prevailing belief in the importance sefif, and the
patient thinks that she differs from every othemlan being" (Raynold's "System of
Medicine," article "Hysteria"). This was Mrs. Whipgecisely. Hear her laud herself: "It
is God, and not an erring mortal, who has spok&dd has laid upon my husband and
myself a special work." "God has appointed us tooae trying work than he has others"
("Testimonies," Vol. lll., pp. 257, 258, 260). lWd prove greater devotion than any one
living engaged in the work" ("Testimonies," Vol, h. 581). | knew her for nearly thirty
years, but | never knew her to make confession sihgle sin in all that time, not one.
Seventh-day Adventists ridicule the Pope's clainmtallibility, but they themselves bow
to the authority of a woman who made higher claimanfallibility than ever pope or
prophet did.

Space will not allow us to fill out every particulaf her experience by quotations from

medical works compared with her own statementsthmge already given are sufficient

to show the nature and philosophy of her attackeywere the result of nervous disease,
precisely the same as has often been seen in g afathousands of other nervous,

feeble and sickly women.
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9. Testimony of Physiciandr. Fairfield was brought up a Seventh-day Adwntivas
for years a physician in their Sanitarium at Ba@leek. He had the best opportunity to
observe Mrs. White. He writes:

"Battle Creek, Mich., Dec. 28, 1887.

"Dear Sir: You are undoubtedly right in ascribing M rs. E.G.
White's so-called visions to disease. It has been m y
opportunity to observe her case a good deal, coveri ng quite
a period of years, which, with a full knowledge of her
history from the beginning, gave me no chance to do ubt her
(‘'divine’) attacks to be simply hysterical trances. Age

itself has almost cured her.

W.J. Fairfield, M.D."

Dr. Wm. Russell, long a Seventh-day Adventist, archief physician in the Sanitarium,

wrote July 12, 1869, that he had made up his mordestime in the past, "that Mrs.

White's visions were the result of a diseased orgéion or condition of the brain or

nervous system." "When giving, to a conferenceilat Brove, la., 1865, an account of
her visit at Dr. Jackson's health institute, shaest that the doctor, upon a medical
examination, pronounced her a subject of hyst€its. White's Claims Examined," p.

76).

This is the testimony of physicians who have peaigrexamined Mrs. White.

At the Sanitarium at Battle Creek, Mich., Mrs. Whiwvas often treated when ill. The
physicians there became familiar with her caseefd\of those most prominent there
renounced their faith in her visions. This is sfigaint. Dr. J.H. Kellogg, for many years
the head of that institution, has a world-wide tegion as a physician and a scientist. He
was brought up to reverence Mrs. White and herlageas. Through long years he had
every opportunity to study her case. Against hist logerests he was compelled to lose
faith in her visions. He is no longer a believehar visions. These physicians, so closely
connected with her, learned that the visions wamply the result of her weak physical
condition.

Mrs. White joined the Millerites in their great éement of 1843-44. In their meetings
she often fainted from excitement. In the enthusiaad fanaticism of the time many had
various "gifts," visions, trances, etc. She drademy of their spirit. The grief and
disappointment of the passing of the set time wweoemuch for her feeble condition.
Says Dr. Roberts: "The exciting cause of the fligsterical fit is generally some
powerful and sudden emotional disturbance.”" "Saomesi the attack is preceded by
disappointment, fear, violent, exciting, or eveligieus emotions" ("Library of Universal
Knowledge," article, "Catalepsy"). Just her case the great excitement and
disappointment of 1844.

In his "Rise and Progress of Seventh-day Adventipage 94, Elder J.N. Loughborough
gives a description of Mrs. White while having asion." Compare it carefully with the
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condition of patients affected by the diseasesadlyedescribed, many cases of which
have been treated by eminent physicians. The tealanost identical, as will be seen.

Mrs. White's Condition While in Vision

"For about four or five seconds she seems to dovndike a person in a swoon, or one
having lost his strength; she then seems to bantigtfilled with superhuman strength,
sometimes rising at once to her feet and walkingualthe room. There are frequent
movements of the hands and arms, pointing to tie ar left as her head turns. All these
movements are made in a most graceful manner. Btevar position the hand or arm
may be placed, it is impossible for any one to mibviler eyes are always open, but she
does not wink; her head is raised and she is lgokpwards, not with a vacant stare, but
with a pleasant expression, only differing from thermal in that she appears to be
looking intently at some distant object. She does loreathe, yet her pulse beats
regularly.”

In his "Medical Advisor," pages 647-650, Dr. H.VieRRe gives the cause of, and
hereditary tendencies to, epilepsy. He says: "Mainthe cases treated by us have been
brought on as the results an injury to the headThe majority of these forms of disease
can be exactly localized in a small area of thénbaad may usually be traced adblow

or fall on the head Of the fit itself, Dr. Pierce says: "It begingdslenly, with little or no
warning, commonly with acry or scream In the severe form of the diseashe
respiration is arrested

Dr. John Huber, in an article on this subject ia Washington Post, June 18, 1916, says
that epilepsy is called "the falling sickness" hesmthe patient usually falls over when
the paroxysm comes on. He says: "The epilepticsfia kind of brain storm. . . The
sufferer utters a loud scream at the beginningp@fconvulsion.”

These descriptions, written with no reference t@.NWhite, fit her case exactly. Both of
these authorities, it will be noticed, say that épdeptic fit generally begins with a loud
cry or scream. This was also characteristic of NMk&hite's "visions." Introducing his
description of her condition while in visions, Eldeoughborough, in his work already
guoted, same page, say# passing into visions she gives three enraptigieduts of
'Glory!" the second, and especially the third, fain but more thrilling than the first

Now read what experienced physicians have writtemédical books on trances, ecstasy
and catalepsy.

Dr. George B. Wood's "Practice of Medicine," paga of Vol. I, in treating of mental
disorders, and explaining the cause and phenonfdrences, says:

"Ecstasy is an affection in which, with a loss ohsciousness of existing circumstances,
and insensibility to impression from without, theiee an apparent exaltation of the
intellectual or emotional functions, as if the widual were raised into a different nature,
or different sphere of existence. The patient apgpp@aapped up in some engrossing
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thought or feeling, with an expression upon hisntenance as of lofty contemplations or
ineffable delight. . . Upon recovering from the l§pe patient generally remembers his
thoughts and feelings more or less accurately,samgdetimes tells of wonderful visions
that he has seen, of visits to the regions of tlessed, of ravishing harmony and
splendor, of inexpressible enjoyment of the sensedfections.”

A person perfectly familiar with Mrs. White couldthave described her visions more
accurately.

Another high medical authority (G. Durant, M.D.,.Bh member of the American
Medical Association, Fellow of the New York AcademfyMedicine, etc., etc., recipient
of several medals, etc.), on describing ecstasycatadepsy, says:

"It often happens that the two diseases alternateoexist. In ecstasy the limbs are
motionless, but not rigid. The eyes are open, tieilp fixed, the livid lips parted in
smiles, and the arms extended to embrace the kklogeon. The body is erect and
raised to its utmost height, or else is extendetulatiength in recumbent posture. A
peculiarly radiant smile illuminates the counterggrand the whole aspect and attitude is
that of intense mental exaltation. Sometimes theepais silent, the mind being
apparently absorbed in meditation, or in the coplation of some beatific vision.
Sometimes there is mystical speaking or prophesyangsinging, or the lips maybe
moved without any sound escaping. . . Usually tie@mplete insensibility to external
impressions. Ecstasy is often associated withioelggmonomania. It was formerly quite
common among the inmates of convents, and is nawimpequently met with at camp
meetings and other gatherings of a similar natdany truly devout people are
ecstatics."

This was Mrs. White's case very clearly. Hundrefdsirailar ones have occurred in every
age and are constantly occurring now. The sadgbartis that so many honest souls are
deluded into receiving all this as a divine revelat

When we remember that Mrs. White's followers, egbgcduring the first ten or fifteen
years, were all very common people, wholly unaacfeai with such exercises, which
appeared to them to be miraculous, it is not sang that they should accept it as the
power of God. She herself was young, uneducatediraxperienced. She could only
explain her unusual experiences as miraculousieasvork of the Holy Ghost. So, after
doubting awhile, she accepted the view of thembé&loty Elder White, at first at least,
believed in her visions for the same reason.

All the accounts of her visions which we have werdéten by her devout believers. We
know that they would give only the most favorab$pect of them, omitting anything
unfavorable. But, taking their own statements, $gnptoms are exactly the same as
those described by the physicians as above, wiraikaisvisions were merely the results
of disease of the nervous system, generally broaghty a blow to the head, as in the
case of Mrs. White. Her failures in so many waysnated in other chapters of this book,
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leave no reasonable doubt that the woman was sigdgived herself as to the real
nature and cause of her visions.

Mrs. White's visions ceased about the time of thenge of life common to women.

While she still had visions, she claimed that mtiet she "saw" went entirely from her
mind at the time. Months, even years later, when et a brother or a church that
needed a "testimony,"” the part relating to thekeaathe vividly to her mind, she said. She
would then write out this portion of the forgottésmsion."

This worked very well till years after her visiomgased. Finally this could not be
stretched further. Then her revelations had to come different way; by a voice, by
dreams, by "impressions,” by some one on "autHosteaking, and the like. The
following expressions, taken from the last volunfieher "Testimonies for the Church,"
Vol. IX., published in 1909, are examples of thiage 13:['was instructed." Page 82:
"Instruction has been given mé Page 65: Ih the night of March 2, 1907, many
things were revealed to m¢ The room, she said, was very light. Page @8ieh a
voice spoke to meé Page 95: The angel stood by my sidé But she had no vision as
formerly. Page 98:Ihstruction has been given mé Page 101:Ih the night season |
was awakened from a deep sleep and given a viéWwage 137:Ih the night season
matters have been presented to miePage 195: At one time | seemed to be in a
council meeting” The expression,l"have been instructed" occurs over and over in
these later alleged revelations, just as the egfmes1 saw," does in her earlier writings.

But all this is entirely different from her visigeeriod. Then the Holy Ghost fell on her,

her strength was taken away, and she fell to ther flThen she was carried to heaven,
talked with Jesus, visited the planets, and the. o such things occurred in her later
days. Why this change? The physicians have answieatd

The Life of Ellen White by D.M. Canright
Chapter 10 - A Great Plagiarist

About 1904, Dr. J.H. Kellogg and his Sanitariumoasstes, it was learned, were not
accepting as from God all of Mrs. White's writing$iey found numerous contradictions
in them, and believed that many of them were irspby the officials, and were calling
attention to some of these things.
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Mrs. White thereupon wrote them a "testimony,” agkithat they write out their
difficulties regarding her writings, and send th&mher. In this communication, dated
March 30, 1905, she not only promised to clearhgse difficulties, but said that God
would help her to do this. She said:

"Recently in the visions of the night | stood inamge company of people. . . | was
directed by the Lord to request them, and any etihndro have perplexities and grievous
things in their minds regarding the testimonied thaave borne, to specify what their

objections and criticisms are. The Lord will helge o answer these objections, and
make plain that which seems to be intricate. .t.itlLall be written out, and submitted to

those who desire to remove the perplexities. .eyT$hould certainly do this, if they are

loyal to the directions God has given."

Dr. Charles E. Stewart, one of the Battle Creekit8anm physicians, took her at her
word, and wrote out a large number of "perplexittich he and others had found in
her writings, and sent them to her.

What did Mrs. White do? Instead of fulfilling hergoise and attempting an explanation,
she had another "vision," in which she was inseddiy "a messenger from heaven" not
to do so. Here are her words, written under datkingé 3, 1906:

"I had a vision, in which | was speaking beforeaggé company, where many questions
were asked concerning my work and writings. | wagated by a messenger from
heaven not to take the burden of picking up andvarieg all the sayings and doubts that
are being put in many minds."

Notice: First, "in the visions of the night,” shasv'directed by the Lord" to request those
men who had "perplexities and grievous things girtiminds" concerning her writings,
to "specify what their objections and criticisme.ar'Let it all be written out,” she said.
Then she not only promised to answer these objectamd criticisms, but said, "The
Lord will help me to answer these objections, arakenplain that which seems to be
intricate.” Then, after the brethren had done dxaghat she told them to do, she had
another "vision," in which she was "directed by essenger from heaven" not to do the
very thing she promised to do, and said the Lordld/belp her to do!

In doing this she involved herself, and, throughiming divine revelation for what she
had written in both communications, involved Gadai most glaring contradiction and
cowardly backdown. As usual, she placed upon Geddhponsibility for her failure. He
had not come to her rescue and helped her as sh&afthhe would, so, through another
"vision," she makes him responsible for her bregkiar promise.

The simple solution of it all is, she could notatleip these difficulties, nor answer these
objections. They were too much for her. Seekingebthese men to commit themselves
openly in writing, she had made a promise which&hdd not fulfill. In the net she had
spread for others her own foot was taken. (Ps.)9:15



71

One of the perplexities mentioned by Dr. Stewattijmacommunication was:
The Charge of Plagiarism

The rights of authorship are recognized and pretebly copyright laws the world over.
Any infringement of these rights, even where cregligiven, is punishable by severe
penalties, and frequently by confiscation of thekganvolved.

Plagiarism, or literary piracy, is the worst forrthis offense. It is the appropriating of
the writings of another as one's own, without gsiabe credit. It is indulged in by
uneducated, pedantic and unscrupulous personsdesice to appear what they are not,
or to make money from the products of other minds.

Mrs. White's works abound in offenses of this kikRdw Seventh-day Adventists know
this. Many of the striking passages in her writing$ich her followers have thought

evidences of her inspiration and supernatural pswerve been fond, upon investigation,
to have been copied verbatim, or with but slightbaé changes, from the writings of

others. A careful examination has revealed eightdéese parallels between her writings
and the Book of Jasher, a book twice mentionethénRible, but not a part of the Bible;

yet she never once in all her writings refers Book of Jasher.

The Standard Dictionary gives the following defmit of plagiarism: The act of
plagiarizing or appropriating the ideas, writings cventions or another without due
acknowledgment; especially, the stealing of passag#&her word for word or in
substance, from the writings of another, and pllohg them as one's own; literary or
artistic theft”

One of the damaging facts against the claim ofndivievelation in the writings of Mrs.
White is that she copied extensively from othehatg without giving credit. In the text
of her books where she has done this she givesnh@fit in any way. She did not put
the passages referred to in quotation marks, nanjnother way indicate that she had
made use of the literary productions of others. pitwef of this is abundant in several of
her works.

In 1883 she published a work, of 334 pages, edtitBketches from the Life of Paul." In
the preface the publishers declared it to be writig "special help from the Spirit of
God." In 1855, twenty-eight years prior to thise tfiLife and Epistles of the Apostle
Paul" had been published by Conybeare and Howsan Einglish authors. | have both
books. A comparison of them reveals the fact thed. MVhite copied a large part of her
book directly from this previously published worket she nowhere makes the least
reference to that work, nor does she give creditth®y use of quotation marks or
otherwise for the material which she thus so extehscopied. Very few Adventists are
aware of this fact; hence they innocently read lb@ok as material given to her by
revelation of the Holy Spirit in harmony with theisteading statement made in the
preface by the publishers. In 1907, Dr. Stewartliphed a pamphlet of eighty-nine
pages, in which he arranged in parallel columngajioms from Mrs. White's book and
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the book by Conybeare and Howson just mentionedsé&lshow beyond dispute that she
copied her matter directly from the older book. Thaterial for Dr. Stewart's book was

gathered and prepared in response to the requéstsofWhite, in 1905, already referred

to. But she never attempted to answer the difiiesilhe presented. Copies of his book
have been in the hands of their leaders now forsys@t not a word of explanation has
been attempted.Dr. Stewart says: "In order to nwdéar what | mean with reference to

the similarity in the two books, | will arrange serof the matter in parallel columns:

"Sketches from the Life of Paul" By | "Life and Epistles of the Apostle Paul"
Mrs. E.G. White, 1883 By Conybeare and Howson, 1855, 3rd
ed.

"The judges sat in the open air, upon seat¥he judges sat in the open air, upon seats
hewn out in the rock, on a platform whichhewn out in the rock, on a platform which
was ascended by a flight of stone stepwas ascended by a flight of stone steps
from the valley below" (p. 93) immediately from the Agora" (p. 308).

"Had his oration been a direct attack uporfiHad he begun by attacking the national
their gods, and the great men of the citgods in the midst of their sanctuaries, and
who where before him, he would havewith the Areopagites on the seats near him,
been in danger of meeting the fate ohe would have been in almost as great
Socrates” (p. 97) danger as Socrates before him" (p. 310)

"An extensive and profitable business hadFrom the expressions used by Luke, it|is

grown up at Ephesus from the manufacturevident that an extensive and lucrative

and sale of these shrines and images" (prade grew up at Ephesus from the

142) manufacture and sale of these shrines" |(p.
432)

"Only their reverence for the temple savedit was only their reverence for the Holy
the apostle from being torn in pieces orPlace which preserved him from being
the spot. With violent blows and shouts oftorn to pieces on the spot. They hurried
vindictive triumph, they dragged him from him out of the sacred enclosure and
the sacred enclosure” (p. 216) assailed him with violent blows" (p. 547)

"In the excitement the flung off their "In their rage and impatience they tossed
garments as they had done years before aff their outer garments (as on that other
the martyrdom of Stephen and threw dusbccasion when the garments were laid at
into the air with frantic violence. This the feet of Saul himself) and threw dust
fresh outbreak threw the Roman captaiimnto the air with frantic violence. This
into great perplexity. He had notcommotion threw Lysias into new
understood Paul's Hebrew address, angerplexity. He had not been able to
concluded from the general excitemenunderstand the apostle's Hebrew speech
that his prisoner must be guilty of someand when he saw its results he concluded
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great crime. The loud demands of thehat his prisoner must be guilty of some
people that Paul be delivered into theienormous crime. He ordered him therefore
hands made the commander tremble. H® be taken immediately from the stairs
ordered him to be immediately taken intonto the barracks and to be examined by a
the barracks and examined by scourgingprture in order to elicit a confession of his
that he might be forced to confess higuilt" (p. 557)

guilt" (p. 220)

"Among the disciples who ministered to"But all of the disciples now ministering to
Paul at Rome was one Onesimus, ®&aul at Rome, none has for us a greater
fugitive from the city of Colosse. He interest than the fugitive Asiatic slave
belonged to a Christian named Philemon, ®nesimus. He belonged to a Christian
member of the Colossian church. But hemamed Philemon, a member of the
had robbed his master and fled to RomeColossian church. But he had robbed his
(p- 284) master and at last found his way to Rome"
(p. 610)

So plainly and fully was Mrs. White's book copieari the older book, that the
publishers of Conybeare and Howson's work thredt@nesecution if her work was not
suppressed. Hence it was withdrawn from sale, ananfany years has not been listed
among her books. Did any prophet of old have tqsegs one of his books because he
had stolen so much of the matter in it from sontesotvriter? The writers of the Bible
frequently quote one from the other, but with dued@. (See Dan. 9:1,2; Matt. 24:15;
Acts 2:25-28; Rom. 9.)But, as Dr. Stewart obseribss is not an isolated case.
Continuing, he made the following comparisons betwker book, "Great Controversy,"
and Wylie's "History of the Waldenses" and D'Aulagn"History of the Reformation,”
thus:

"Great Controversy" By Mrs. E.G. | "History of the Waldenses" By Rev.
White J.A. Wylie

"The bull invited all Catholics to take up "The bull invited all Catholics to take up
the cross against heretics. In order |tdéhe cross against heretics, and to stimulate
stimulate them in this cruel work, it them in this pious work, it absolved them
absolved them from all ecclesiastical pangrom all ecclesiastical pains and penalties,
and penalties; it released all who joined thgeneral and particular; it released all who
crusade from any oaths they might hevgoined the crusade from any oaths they
taken; it legalized their title to any might have taken; it legitimatized their
property which they might have illegally title to any property they might have
acquired, and promised remission of allllegally acquired, and promised remission
their sins to such as should kill any heretjcof all their sins to such as should kill any
It annulled all contracts made in favor ofheretic. It annulled all contracts made |in
the Vaudois, ordered their domestics tdavor of the Vaudois, ordered thejr
abandon them, forbade all persons to givdomestics to abandon them, forbade all
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them any aid whatever, and empowered aflersons to give them any aid whatever,
persons to take possession of theiand empowered all persons to take
property” (p. 83) possession of their property” (p. 28)

"Great Controversy" By Mrs. E.G. | D'Aubigne's "History of the
White Reformation”

"In the gloom of his dungeon, John HussOne night the holy martyr saw, in
had foreseen the triumph of true faithimagination, from the depths of his
Returning in his dreams to the humbledungeon, the pictures of Christ that he had
parish where he had preached the gospelainted on the walls of his oratory, effaced
he saw the pope and his bishops effacinigy the popes and his bishops."The vision
the pictures of Christ which he had paintedlistressed him; but on the next day he saw
on the walls of his chapel. The sightmany painters occupied in restoring these
caused him great distress; but the next ddigures in greater numbers and in brighter
he was filled with joy as he beheld manycolors. As soon as their task was ended,
artists busily engaged in replacing thehe painters, who were surrounded by an
figures in great numbers and brighteimmense crowd, exclaimed, '‘Now let the
colors. When their work was completed,popes and bishops come! They shall never
the painters exclaimed to the immensefface them more!" . . . 'l am no dreamer,’
crowds surrounding them, 'Now let thereplied Huss, 'but | maintain this for
popes and bishops come! They shall nevarertain: That the image of Christ will never
efface them more!' Said the reformer as hbe effaced. They have wished to destroy it,
related his dream, 'l am certain that thdéut it shall be painted afresh in all hearts
image of Christ will never be effaced.by much better preachers than myself" (p.
They have wished to destroy it, but it shal3)

be painted in all hearts by much better

preachers than myself" (pp. 91, 92)

Here are other examples of Mrs. White's plagiarisms

Unpublished Testimony of Mrs. White, | Cole's  "Philosophy  of  Health,"
Aug 5, 1896: Published 1853, 26th ed.

"The laws governing the physical nature'The laws which govern our constitutions
are as truly divine in their origin and are divine; and to their violation there |s
character as the law of the tenaffixed a penalty, which must sooner or
commandments:Testimony," Vol. Il. "It | later be met. And it is as truly a sin lo
is just as much a sin to violate the law oWiolate one of these laws as it is to violate
our being as to break on of the terone of the ten commandments” (p. 8).
commandments” (p. 70).

Mrs. White's "Great Controversy" ed. | Robert Pollok's "Course of Time"
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1888 written in 1829

"The cross of Christ will be the science"Redemption is the science and the song of
and the song of the redeemed through adlll eternity” (p. 55)
eternity” (p. 651).

These quotations from her different books show Med. White practiced this literary
stealing right along all through her life. Ten ten@s much could readily be giverhe
Great Controversys her most popular book with her people. Eveng lis accepted as
original with her; all inspired by the Holy Spiri€arefully studying it, we found that it
was largely taken from Andrewsiistory of the SabbathWylie's History of the
WaldensesD'Aubigne'sHistory of the ReformatignSmith's Sanctuary Elder White's
Life of Wm. Miller itself a copied book, and other works.

The quotations already given are sufficient to shbat Mrs. White's inspiration was
from very human sources, although she sent her svfmith as inspired by the Holy
Spirit. The facts here cited are all in print, a@eh not successfully be denied. From these
facts the reader can judge for himself as to howhreliance can be placed on her claim
that all her writings were inspired and dictatedtiy Holy Spirit. In his communication
to her Dr. Stewart said:

"l am informed by a trustworthy person who has aadpportunity to know, that you, in
the preparation of your various works, consultegklfy other authors; and that it was
sometimes very difficult to arrange the matteryfour books in such a way as to prevent
the reader from detecting that many of the ideastde®n taken from other authors.”
Remember that Mrs. White never answered Dr. Stésvadmmunication, which she
herself invited through her professed revelatiamftlGod on March 30, 1905. And since
she did not in several years find it either pogsiyl convenient to answer what she had
not only promised to answer, but what she said @odld help her to answer, it is
evident that it is impossible for these objectidgasbe answered. Mrs. White can not
answer them now, for she is dead; and after a laps®re than eleven yedisditor: 93
years now] none of her followers has attempted to answer them

One Advent sister who had been with Mrs. Whitetéor years told the author personally
that she had seen her copying from a book in leerWhen visitors came in she would
cover the book with her apron until they had gahen proceed with her copying. Her
works show that the sister told the truth. Suchknisrconsidered dishonorable in any
one. Itis defined as "literary theft." Webster say

"Plagiarist: A thief in literature; one who purloirenother's writings and offers them to
the public as his owh

This is exactly what Mrs. White did, as alreadywhoBut she did more than steal her
material from other authors; she sent it forthhte world as a divine revelation given to
her by the Holy Spirit from God himself.
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Occasionally a college student is detected in f@apriation from some author of an
essay which he submits to his teacher as his owduption. When discovered, he is
promptly expelled or suspended for misconduct.

As may be seen from the preface or introductiomltoost any standard or reputable
work, honorable authors take pleasure in acknovitgddhe assistance they have
received from the productions or labors of oth&tss. White, it seems, suppressed this
fact as far as possible in the preparation andigatidn of her works. The only plausible
excuse that can be offered for this is that sheshdideased brain, and was a monomaniac
on the subject of her visions, revelations andjrelis ideas, and thought her "gift" gave
her a right to do that which would be reprehensiblethers. This accounts for her
numerous plagiarisms and contradictions, which nsgemed to trouble her.

Had we the space, we could give dates, placespnames of persons involved, when we,
with others, told her all about certain circumsesdaving to do with some other
persons; shortly, she would have a "testimony'them respecting what we had told her;
but, instead of telling the source of her inforraatishe delivered it as a direct revelation
from God. She knew that we were aware of the soafrber information; but that did not
seem to disconcert her at all.

All of those near to her well understood how to hee influence through testimonies,
and many of them did it. Especially did her hushagldier White, secure in this way
"divine sanction" for all his plans. It helped hima remarkable way, as it did also her
two sons and other leaders later. Therefore, nefitberor they would allow Mrs. White's
"revelations” to be questioned in any way. To doves the greatest of all heresies, and
meant summary excommunication from the church, autthearing or trial.In 1909, at
the last General Conference of her people that Mrkite ever attended, a glaring
illustration of her plagiarism was discovered. Atam minister was asked to read one
morning before a large audience, a selection froroollection of her unpublished
testimonies. As he read it he recognized it asolws production. Without quotes or
credit of any kind, Mrs. White had taken it boditpm a communication which he had
sent her some years before, and appropriated heasown. This man, who from
childhood had been taught to believe in her insipinawas dumbfounded, and began to
investigate her claims for himself. To his surprise soon found them groundless.

Miss Marian Davis, the literary worker who had timst to do of any one in the
preparation of Mrs. White's books, was one day d@waning in her room. Going in,
another worker inquired the cause of her troublissNDavis replied:

"l wish | could die! I wish | could die!"

"Why, what is the matter?" asked the other.

"Oh" Miss Davis said, "this terrible plagiarism!"
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It is said that before her death Miss Davis wastlydroubled over the connection she
had had with Mrs. White's plagiarism, for she kriew extensively it had been carried
on. In 1911, only four years before Mrs. White'attie three thousand dollars was spent
on the revision of her book, "Great Controversyiefly to relieve it of some of its most
glaring plagiarisms. The revision began to be detadrby some of her own people who
had become aware of the facts. This charge agaénstherefore, must stand. She was a
copyist rather than an original or inspired writ¥vhile professing to be the special
mouthpiece for God, she was guilty of practicinig tiierary fraud practically all her life.
This nullifies her claim to inspiration. God doest inspire his prophets to steal. While
Mrs. White took so freely from the writings of oteewvithout giving credit, and thus took
credit to herself which did not belong to her, sies very particular about receiving
credit herself. Jan. 30, 1905, Dr. David PaulséiGlacago, wrote her, asking permission
to make extracts from her writings for his montihtagazine, The Life-boat. Feb. 15,
1905, her son, W.C. White, replied as follows:

"Mother instructs me to say to you that you mayrke to select from her writings short
articles for The Life-boat. Or you may make extsaftom these MSS. and from similar
writings, in your articles, in each case giving fiteper credit."

Why did not Mrs. White do as she wished to be doyieand "in each case," where she
made use of the writings of others, give "the propeedit"? From what has been
presented, the answer is plain. She was so antgommake books, so possessed with the
idea of her own self-importance, and so desirouapgfearing something she was not,
that she ignored the rights of others, purloineaimfrtheir writings, and became a
pronounced literary kleptomaniac.

The Life of Ellen White by D.M. Canright
Chapter 11 - Used Her Gift to Get Money

There is no example in the Bible where a prophek tadvantage of his inspiration to
enrich himself. The prophets of the Bible generalbyrked hard, had little and died poor.
Mrs. White and her husband began poor. She say® &Atered upon our work
penniless” Testimonies Vol. I., p. 75). But as soon as they became leadiney
commercialized their work, and managed to suppbnitelves well. They soon had
abundance, and used means for themselves lavidiy. would always have the best of
everything, and plenty of it. Everywhere they witgy required to be waited upon in the
most slavish manner. At an early campmeeting inhMign they sent their son Edson out
in camp crying: "Who has a chicken for mother? Mottvants a chicken.” Mrs. White
dressed richly, and generally had a number of déets to wait on her.
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When Elder White died, it is said he left some $08,or $20,000. He took advantage of
his position to benefit himself and family finantya and she aided him by her
revelations. She received a larger salary than pead most of the ministers of the
denomination; received pay for all her articlesnisihed to the leading papers of the
denomination (while others generally contribute€ir gratuitously); besides receiving a
large and increasing income from the royalties lbhex books. For several years before
she dies, because of the "peculiar position" sleeiged in the church, she was paid a
higher royalty than was paid other authors in teaination.

Take an example of how she used her revelationsatee money: In 1868, Elder White

had on hand several thousand dollars' worth ofboloks which were dead property, as
they were not selling, and were going out of deie.hit on a plan to raise a "book fund"”

for the free distribution of books and tracts. Thuad he used to buy out his and his
wife's old books. When the money did not come éastugh, she had a revelation about it
thus:

"Why do not our brethren send in their pledgesteniiook and tract fund more liberally?
And why do not our ministers take hold of this warkearnest? . . . We shall not hold our
peace upon this subject. Our people will come ujnéowvork. The means will come. And
we would say to those who are poor and want baaksg in your orders. . . We will send
you a package containing four volumes of 'SpiritGéfts,” 'How to Live," '‘Appeal to
Youth," 'Appeal to Mothers," 'Sabbath Readingsd &mo large charts, with key of
explanation, . : . and charge the fund four ddllars
(TestimoniesVol. 1., p. 689).

Every one of these books was their own. The moaeyec and they pocketed it all. | was
there, and know.

Mrs. White had about twenty inspired books. To 8edke, every possible effort has been
made through every channel. She was constanthhgirtfieir sale by all her inspired
authority. Hear her:

"The volume of 'Spirit of Prophecy' and also thesfimonies' should be introduced into
every Sabbath-keeping family. . . Let them be wout in being read by all the
neighbors. . . Prevail upon them to buy copiesLight so precious, coming from the
throne of God, is hid under a bushel. God will mdke people responsible for this
neglect." TestimoniesVol. IV., pp. 390, 391).

See how she lauds her own books! So, of coursdyduks were pushed and sold in large
numbers, and as a result she received large fialaraturns. Her royalties from only one

of their publishing houses (the one located in Wagbn, D.C.), in 1911, amounted to

over $8,000, or more than the net profits of thedeoitself that year. From one book
alone she received over $4,000 royalty, and fromo&lher books over $100,000.

[Editor's Note: In 1998 dollars, that amounts to many millions of dollars.]
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In his book "Past, Present and Future,” page 3@ifioe 1909, her son, Edson White,
accuses Mrs. Eddy of "simony" because she took rddge of her system to make
money. The charge lays equally against Mrs. Wihiitene practiced simony, so did the
other.

Mrs. White herself, however, was not a good busimeanager. She advised the brethren
to undertake several business projects which prgveat financial failures. June 8, 1905,
she wrote Elder W.J. Fitzgerald, president of tlstBPennsylvania Conference, to "go
right forward" in the purchase of a certain builglim Philadelphia for a sanitarium;
"raise every penny possible." He did so. The iasth proved a failure, was finally
closed, and the building sold at a loss of over, @80 to the denomination.

About the same time she gave similar instructiogarding the purchase of another
building for a sanitarium at Nashville, Tenn. Thias likewise a failure, and entailed a
loss of $30,000.

A little later, through her advice, the denominatigas plunged into over $400,000 debt
at Loma Linda, Cal., although in 1901 she had kadfollowers to "shun the incurring of
debt as you would shun disease,” and that "we dhshln debt as we would shun
leprosy” ("Testimonies,” Vol. VI., pp. 211, 217)eHconflicting instruction threw the
leaders into great perplexity.

Not long after her husband's death she becameciamlbnembarrassed, notwithstanding
her large income. For many years she kept suchirmueeof servants that her family

expenses were heavy. When she died she is saiaveoleen heavily in debt, although
owning a large home and a ranch in California, twvgrtobably $20,000, besides the
plates and copyrights to her numerous books, wodhy thousands more. To save her
credit, the General Conference assumed her oldigati

Mrs. White gave very explicit instruction about ttaty of publishing houses paying

royalty to authors (se@estimonies Vol. V., pp. 563-566). Contrary to her plain

instructions, however, the denominational leadeespdanning to discontinue, as far as
possible, the paying of royalty altogether. Thenegke she set in this matter seems to
have turned them against it, and led them to désteboth her plain instructions and the
rights of authors.

The Life of Ellen White by D.M. Canright
Chapter 12 - Her High Claims Disproved
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No prophet of God ever made stronger claims thanMiis. White. InSpiritual Gifts
Vol. Il., page 293, she sayd: dm just as dependent upon the Spirit of the Lordin
relating or writing a vision as in having a vision" Here she claims that the very words
in which her visions are recorded are of divingiration. But | know that the words in
her books and written "testimonies” are not inspifer:

1. She often changed what she had written, andewretery differently. | have seen her
scratch out a line, a sentence, and even a whgke, pad write it over differently. If God
gave her the words, why did she scratch them oditadter them? Does God change his
mind that way?

2. I have seen her sit with pen in hand and readnamuscript to her husband, while he
suggested changes, which she made. She wouldsowtber own words and put in his.
Was he inspired too? She denied this. In "TestiemhiVol. I., page 612, she says: "
have never regarded his judgment as infallible, nohis words inspired” And yet in
preparing her writings she would take his wordpreference to her own.

3. As she was ignorant of grammar, she employednaglished writers to take her
manuscript and correct it, improve its wording,igiolit up, and put it in popular style, so
her books would sell better. Thousands of wordsag#s and sentences, not her own,
were thus put in by these other persons, some ofrwivere not even Christians. Were
their words inspired too?

4. One of her employees worked for over eight ygaeparing her largest book. After
completing it, she said: "l got a little here, amdlttle there, and a little somewhere else,
and wove it all together.”" The manager of one efrttargest publishing houses, who was
intimately acquainted with her work, said that heé kot suppose that Mrs. White ever
prepared a whole chapter for one of her populas@iyition books. They were all the
work of others.

5. In gathering matter for her books Mrs. Whiteeoftopied her subject matter, without
credit or sign of quotation, from other authorsn@mf whom claimed divine inspiration
for their writings. See the chapter on her plagras. Were these authors inspired?

6. Many of the things which she says "l saw," "I wa shown," "I have been shown,"
are now known to be false. These expressions abouimdher writings for the church.
In the one small book, "Early Writings," they occur 409 times. But God does not
show his prophets things which are not true. Therefre God did not show her what
she claims he did.

7. The denominational leaders often treated hetings as they would any ordinary
literary production, and not as the inspired wofd>od. Here is the testimony of one
who knows:

"This is to certify that | was proof-reader in tReview and Heralaffice here for six
years, beginning in 1898. Many times when testim®fiiom Mrs. White were received,
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passages were cut out and left out as it suitesktlm authority in the office. (Signed)
W.R. Vester."

On Oct. 7, 1907, at Battle Creek, Mich., a churcmmittee called on Dr. J.H. Kellogg to
inquire into his religious views, especially hiditatle toward the testimonies of Mrs.
White. The interview lasted eight hours, from 8:30A till 4:30P.M., was
stenographically reported, and covered 164 typewipages. The doctor allowed that
Mrs. White meant to be a Christian woman, but hblat her testimonies were not
reliable. He gave many instances where she conteztiivell known facts - contradicted
what she herself had written, and denied what stk daid. He gave many instances
where officials had simply used her to get testierto suit their projects. He gave
instances where these officials had cut out oftéstimonies parts they did not like, put
other pieces together to change the meaning, am With her name signed, used them
to further their schemes, and "down" men they wddioesilence.

On page 48 of this report the doctor says: "Thesa Imave frequently cut out large
chunks of things that Sister White had written §wat things in a light that was not the
most favorable to them, or did not suit their caigps that way; they felt at liberty to cut
them out so as to change the effect and the tenttveovhole thing, sending it out over
Sister White's name. | know that, and | think yomow it too." The committee could not
contradict him. This shows how little respect tfigc@ls have for the testimonies.

On page 51 the doctor says: "I do not believe is.Mvhite's infallibility, and never did. |
told her eight years ago, to her face, that somehefthings she had sent me as
testimonies were not the truth, that they wereimdtarmony with facts; and she herself
found it out."” She finally confessed to him, heds#inat she had been mistaken.

On page 96 he says again: "l know that fraud iadpperpetrated right along, and | have
no sympathy with that at all. I know that peopletgoSister White with some plan or
scheme they want to carry through under her endwseof it, and stand up and say,
"The Lord has spoken!™

In fact, that is the way a large share of her ieshies" were given; that is, through the
influence of some one over her, to write what hatee written.

On page 62, G.W. Amadon, for many years head printehe Reviewoffice, and a
member of the committee who examined Dr. Kellogig:s "You know, in the days of
the Elder [Elder James White], how her writings eveandled, just as well as | do." Dr.
Kellogg replied: "Of course | do." That is, Eldeth#é manipulated them to suit himself.
Later, others did the same thing.

On page 130 the doctor says Mrs. White said to hin: Kellogg, | sometimes doubt my
own experience." That was in 1881. This shows &Halong, at times, she was not sure
that her visions were of God.
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On the same page the doctor says that Elder Waiteedo him one day and said: "Dr.
Kellogg, it is wonderful; my wife sometimes has tmest remarkable experiences; the
Lord comes near her and she has the most remar&apkriences; and then again the
very devil comes in and takes possession of her."

These statements throw some remarkable sidelightbe life of Mrs. White, and give
additional proof that she was not inspired.

8. She herself suppressed some of her own writiogsyhich, at the time of their first
publication, she claimed divine inspiration. See tthapter on "Damaging Writings
Suppressed.”

9. Lastly, in the revision of some of her books slrectly contradicts what she had
previously written. Thus, in all editions of herdd "Great Controversy," page 383, from
1888 up to 1911, of the fall of Babylon referredridrev. 14:8, she said: "It can not refer
to the Romish Church." She applied it altogetheth® Protestant churches. But in the
revised edition of 1911 this statement was changedad: It can not refer to the Romish
Church alone." Before this it could not refer t@ tRoman Church at all; but now she
says it does apply to that church, and to thataharticularly, but not to it alone. It
includes others. Here is a direct contradictioeviér there was one. What, then, becomes
of her claim to divine inspiration for her writingand to the still more presumptuous
claim of her followers that her writings are "thelyinfallible interpreter” of the Bible?
Does God change his mind and contradict himseliah way?

The foregoing chapters have clearly shown theseatce of her inspiration.

The Life of Ellen White by D.M. Canright
Chapter 13 - First Visions Childish

The ideas, and the way of expressing them, in ingr\fisions are often crude, childish
and extravagant, differing in this, materially,frxdner writings in later years. At the time
of her first visions she was only seventeen, unraad filled with the fanatical ideas of
the Millerites of that date. These visions weré&aeping with her surroundings and her
childish mind at that time. In her first vision shays she saw "a tree with a trunk on
either side of the river, both of pure, transpagoit!” Early Writings edition 1907, p.

17). Again: "l saw two long rods on which hung silwires, and on the wires most
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glorious grapes." Think of a fruit tree of gold,daof silver wires bearing grapes! A
worthy idea for a childish mind.

Once again: "All the angels hold a golden card,ciwhhey must present at the gate of the
holy city, to get in and out" (p. 39).

Every saint of all the untold millions saved has@wvn of gold. She says: "Jesus with his
own right hand placed them on our heads" (p. 16).JEsus himself to do all this for all
the myriads of the redeemed, would require hundoéd®ars. Then she sees "a table of
pure silver; it was many miles in length, yet oye® could extend over it" (p. 19). The
saints all have silver houses; in each house iseH sf gold. The saints take off their
golden crowns, lay them on the shelf, and go owtdrk in the ground (p. 18).

She sees little children "use their little winggldly to the top of the mountains" (p. 19).
Again: "The saints used their wings and mountethéotop of the wall" (p. 53). Where is
the Scripture for such teaching?

She claimed to have had a minute view of Satan;savirame, shape of his head, his
eyes, etc. She says: "His frame was large, butiésk hung loosely about his hands and
face. As | beheld him, his chin was resting upaléit hand” (p. 152).

Notice her extreme, materialistic views of evemgthiike a simple-minded, imaginative
child, just what she really was at that time. Im laer writings, when she became more
intelligent and better read, these crude ideaslgrdisappear. Her ideas of the fall of
Satan, the fall of man and the loss of Eden, loskifashe got them from Milton's
"Paradise Lost," surely not from the Bible.

Look at her views regarding the destruction ofiheked. She says some were consumed
"quickly."” "Some were many days consuming, and @asstong as there was a portion of
them unconsumed, all the sense of suffering rerdaigpe 294; old edition, p. 154). So if
a thigh bone was the last to burn after the braoh @l the nerves were gone, that bone
could think and feel and understand, and suffethaut head or brain! This is worthy of
Dante's Inferno, or the old medieval idea of tartur literal fire. God would have to
work a miracle in each individual case to torturennthat way.

While Dr. Kellogg was in her high favor, Mrs. Whitised the most extravagant terms in
his praise. Here is one instance: Dr. Kellogg "topkthe most difficult cases, where, if
the knife had slipped one hair's-breadth, it wdwdde cost a life. God stood by his side
and an angel's hand was upon his hand, guidindgirdugh operations" (General

Conference Bulletin, 1901, p. 203).

If an angel could do this for Dr. Kellogg, othergats could do the same for any devout
surgeon, or even for a person who never studiedesyrat all. This illustrates the
ungoverned bridle upon her fertile imagination lirhar writings.
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In 1901 she called Dr. Kellogg "God's appointedgitign.” A little later (July 23, 1904)
she denounced him as a tool of the devil, and Isaidad been "taught by the master of
sophistries" ("Special Testimonies," Series B,3). 4

A Historical Blunder About the Two Herods

In her early years, especially, Mrs. White was reftiignorant of history. Hence she
made many mistakes which are very apparent. Heomasabout the two Herods: One
Herod took part in the trial of Christ; years |laggother Herod put James to death. Mrs.
White did not know this, but supposed it was theae&lerod in both cases. So this is her
inspired comment: "Herod's heart grew still harderg when he heard that Christ was
risen, he was not much troubled. He took the lifdames," etc.Early Writings second
part, p. 54).

A note by the publisher, at the bottom of this pagakes this confession: "It was Herod
Antipas who took part in the trial of Christ, anérdd Agrippa who put James to death."
And they try to fix matters up for her by sayingl: Was the same Herodian spirit, only in
another personality.”

Did not the Lord know the difference between the tierods? Surely! Did he inspire
Mrs. White to write this false statement? No. Thepde fact is, she wrote this out of her
own mind as she supposed it was. It affords cleapfpthat she was not inspired.
[Clearly, God did not lead in this error.]

The Life of Ellen White by D.M. Canright

Chapter 14 - Editor Smith Rejected Her
Testimonies

Uriah Smith was editor of thReview and Heraldtheir church paper, for over
fifty years. All these years he was intimately asated with Mrs. White, and
had every possible opportunity to judge of herrakato divine inspiration.
Like most of us, he began with the fullest conficern her claims. In
1868 he wrote a lengthy defense of her visionsa wamphlet of 144
pages. As the years went by he began to questioimgration. First,
he denied that the "testimony of Jesus"” of Rev.lZ2meant to
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prophesy and be a prophet, as Mrs. White assumegaddition on this was well known.
Later he argued that we must discriminate betweeinegt "vision" and simply letter, or
testimonies, she wrote.

From Healdsburg, Cal., March 28, 1882, Mrs. Whitete Elder Smith a scathing letter,
condemning him, and requiring him to read what lshé written him to the church at
Battle Creek. This he refused to do. He said it waly a letter giving her personal
opinion, and was not inspired. It cut him deeply.

June 20, 1882, she wrote a letter to the churcingahe had written Smith, and that he
had withheld the testimony. Both of these commuioca he was compelled to have
printed in "Testimonies for the Church,"” No. 31ges 41-80, the first under the heading,
"Important Testimony," and the second under thdicap"The Testimonies Slighted."
Then these were circulated through all the churelvesywhere. This was humiliating to
Smith; but he had to swallow it or rebel. For yaagas a question which he would do.

In the first letter Mrs. White said: "You despisaedareject the testimonies” (p. 45). Here

Mrs. White, in an inspired revelation, testifieattlsmith had rejected the testimonies. So
it must stand as a fact, which he never deniethénsecond she said: "If you lessen the
confidence of God's people in the testimonies lseseat them, you are rebelling against
God as certainly as were Korah, Dathan and AbitanGGod was speaking through clay”

(pp. 62, 63).

Believing, with others, that Smith was about toelelshe said: "In the mighty sifting
soon to take place. . . many a star that we hamerad for its brilliancy, will then go out

in darkness" (pp. 76, 77). But the prediction fild@he "mighty sifting soon to take
place" did not occur, nor has it occurred during thirty-five years since the prediction
was made, and Smith, though doubting, remaineldrchurch[Unfulfilled prophecy.]

In the second letter, Mrs. White said: "You migay shat this communication was only a
letter. Yes, it was a letter, but prompted by tipgiSof God" (p. 63). Smith yielded, but
was not convinced. It only increased his doubtstdileed them freely to me.

One day on the steps of the Battle Creek Taberriadé to him: "You have written a
defense of the visions; but it is not satisfactoryourself." He simply laughed. I laid one
finger across another and said: "You know they reahitt themselves just like that.”
Again he laughed and said nothing.

Apr. 6, 1883, Elder Smith wrote me thus: "If thesighs should drop out entirely, it
would not affect my faith in our Biblical theories all. . . | did not learn any of these
things from the visions. .The idea has been studiously instilled into the mas of the
peoplethat to question the visions in the least is toobee at once a hopeless apostate
and rebel."

July 31, 1883, he wrote me again: "Sister Whiteséiéthas shut my mouth. In the special
testimony to the Battle Creek Church she has puddisne as having rejected, not only
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that testimony, buall the testimonies. Now, if | say | haven't rejectadm, | thereby
show that | have, for | contradict this one. Butl fay | have, that will not do them any
good."

Poor fellow, he was indeed in a dilemma. Under d&tdug. 7, 1883, he wrote me once
again: "I now have to discriminate between 'testigh@nd 'vision.' | think | know myself
as well as Sister White knows me."

March 22, 1883, he again wrote me: "It seems tdlraethe testimonies have practically
come into that shape that it is not any use tddrgefend the enormous claims that are
now put forth for them. At least, after the unjtrsiatment | have received the past year, |
feel no burden in that direction.”

Oct. 2, 1883, he wrote me that he allowed it tasbderstood that he had not rejected the
testimonies, lest others by his example shouldetléd give up, not only the testimonies,

but all the rest of the message as well. With thisusible excuse he silenced his
conscience, allowed his influence to favor whaditenot himself believe, and kept his

office.

From this it will be seen that he was compellediie a double life, as many other high
officials in that church all along have done and mow doing. Publicly, Smith accepted
the testimonies; privately, he did not believe them

When | left the Adventists, | stated that Elder ®mlike myself, doubted the testimonies.
The officials then pressed him to state in Reviewhis position regarding them. This put
him in a tight place. After much pressure, he wratshort article headed "Personal.”
Every line of this shows that he tried to say sdmmgt without really saying anything.
His brethren were not satisfied. | was told he saf@u will take that or nothing." Here
are a few lines from his statement:

"Just how near | ever did come to giving them ugml willing any one should know who
wishes to know if it can be determined. Perhapsavehnot come so near as some
suppose; perhaps not so near as | have supposetif.mysunder what has seemed, for
the time, strong provocations to withdraw from therk, | have canvassed the question
how far this could reasonably be done, or how muofcthis work could consistently be
surrendered. . . A little reflection is sufficiett show that the message, and that which
has accompanied it, can not be separated. Weli, #a/s one, the absurdity of this part
[the visions] of the work is sufficient to overthvahe other. To which | reply, No, for the
strength of the other parts is sufficient to holpgeason from giving up this. And this has
been the position | have occupied” ("Replies toriggm,” p. 108).

Here Smith owns that Mrs. White's visions are athsand that, standing by themselves,
he would have given them up. It was his faith ia tther parts of the message which
held him from repudiating them. And this is what t®éd me personally. In the

testimonies themselves he saw no evidence of divisigration, but he did see enough
against them to reject them as absurd. No mankeata better chance to know this than
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he. For the last thirty years of his life he retuntty outwardly accepted the testimonies,
because he had to or be ousted from office. He avéer illustration of the spiritual
bondage in which many of their more intelligent isiars and officials are held now. |
myself wore that galling yoke for years, and knowatvit means. Once, Elder W.C.
Gage, another prominent Adventist minister, saidng "l hate and despise myself for
pretending to believe what | do not believe;" tigtthe testimonies. Yet, like Elder
Smith, he swallowed his doubts, smothered his dense, and stayed there till his death,
as many more are doing now.

The Life of Ellen White by D.M. Canright
Chapter 15 - Her Prophecies Falil

Mrs. White and her followers claim that she had"gprit of prophecy” from December,
1844, to the end of her life, August, 1915 - seyamte years. During these long years
she wrote over twenty volumes. All this time shairded that the future was being
revealed to her, and predicted what would happene Her claims can be examined and
tested.

God's prophets foretold definite things to occuarmned persons and cities, and told what
would happen to each, and when. Joseph foretoldelien years of plenty and seven
years of famine (Gen. 41); Samuel told Saul thatkingdom would be taken from him
and given to another (1 Sam. 15:28); Isaiah namgd<Ctwo hundred years before he
was before (Isa. 44:28); Jeremiah foretold thedaBabylon (Jer. 51); Daniel prophesied
regarding the rise and fall of Babylon, Medo-Per§eeece and Rome (Dan. 2 and 7);
Jesus warned of the destruction of Jerusalem (N2djt. Agabus foretold what would
happen to Paul at Jerusalem (Acts 21:10, 11). Sadreuch cases could be given.

But where are the fulfilled predictions of Mrs. Widuring her seventy-one years of
prophesying? What definite events did she foretelloccur at definite times and to
definite cites? Where are these prophecies? Nowheiléher numerous volumes.

At first she did venture to foretell a few thingsfiditely, but they all failed. After she
invariably put everything in general terms, nottueimg to name definitely any persons
or cities or places or time. She predicted numeftamls, storms, earthquakes, wars,
etc., all in general terms. Anyone could do th&¢lgawithout any prophetic gift. If she
really had the spirit of prophecy, that should h&een the outstanding feature of her
books. Instead of this, her "Testimonies" and othmyks are devoted almost wholly to
personal matters, expositions of the Bible, angrectical subjects regarding Christian
conduct and duty, the same as any intelligenticelggteacher could write.
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Once in her early work she did venture to predietdurse of God upon a definite person,
Moses Hull. In 1862 he was about to give up hithfam Adventism. Mrs. White wrote
him thus: "If you proceed in the way you have s@rtmisery and woe are before you.
God's hand will arrest you in a manner that will st you. His wrath will not slumber”
("Testimonies for the Church,” Vol. ., pp. 430,133Mr. Hull lived on many long years
to a ripe old age, and nothing of the kind predidi@ppened. After this she threatened
many, but always in general terms.

Predictions About the Civil War

The Civil War of 1861-65 placed Seventh-day Adv&stin a trying position. They could
not engage in war and keep the Sabbath. The dwa&fatened them. Now, what? | was
one of them, twenty years old - the right age taayaar. So | remember it all distinctly.

Something had to be done. We hoped Mrs. White whakk a revelation. And she did
have - several of them, covering thirty pages dhtpd matter in Volume |. Of

"Testimonies for the Church." At the time, we rehdse revelations with great anxiety,
hoping for light ahead. We were disappointed. Thayply told just what everybody
already knew, reflecting the sentiments of thogeospd to the Government and the war.

It was a forced attempt to say something when sldenlothing to tell. Read in the light of
today, it is seen to be mere guess work, mosthyngiwr&he says, "It was necessary that
something be said" ("Testimonies," Vol. I., p. 358)was all directed to us, a little
handful of about ten thousand, half women, nonamyf influence in the Government or
in the war. Bible prophets went directly to thedisnd told F—r—l

him how to conduct the war, and what the end wdagd > '
Our prophet had no such message. She says: "JB862, | |
was shown some things in regard to our nation2§3). It

is all a bitter denunciation of Lincoln's adminaton and |
his management of the war. Every move had beengyren
and only defeat was prophesied. But the verdittistbry is
that Lincoln was one of the wisest and most sudeksgen |
who ever led a nation through a crisis. The whotaldv |
honors himWith the most tremendous odds against him
on the start, he conducted the war to a glorious wtory,
preserved the union, freed the slaves, and benefit&ven
the South. During the dark hours of that awful struggle, how he needed the
encouragement of a prophet of God, if there was onas Mrs. White claimed to be.
But her whole message was one of opposition, faufifling, condemnation, and a
prophecy of defeat and final failure - exactly thatof the opponents of Lincoln and
his management of the war. Listen to her:

"The rebellion was handled so carefully, so slowly,
that many. . . joined the Southern Confederacy who
would not, had prompt and thorough measures been
carried out by our Government at an early period. .
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How little has been gained! Thousands have beenucedl to enlist with the
understanding that this war was to exterminateesig\but now that they are fixed, they
find that they have been deceived; that the olgéttis war is not to abolish slavery, but
to preserve it as it is." "The war is not to do gwath slavery, but merely to preserve the
Union" (pp. 254, 258).

This was only a few months after the war begane lLikr, some unwise hot-heads urged
Lincoln to immediately declare slavery abolishe@&né&ral Fremont had to be removed
from his command because he began that very thirtigei West. It was premature. The
general sentiment of the nation was not readytfdrmcoln only waited and watched for
the proper time. Then it was a success. Now altlsegvisdom of his course.

Mrs. White goes on: "They [the soldiers] inquitéwe succeed in quelling the rebellion,
what has been gained?' They can only answer dizgmgly, 'Nothing™ (p. 255). Fine
language to encourage Mr. Lincoln, the soldiers tedNorth in the dark hour of their
need!

She continues: "The system of slavery, which hagetlour nation, is left to live and stir
up another rebellion” (same page). A plain, falsgppecy. No such thing happened, as
all now know.

Again: "The prospects before our nation are disagimg" (same page). Yes, as far as
humans could see. But she claimed to have divimaagons of the future. Had her claim
been true, she would have seen the victory atridedisproving her words.

Here her again in the same gloomy tone: "As thiswas shown to me, it looked like the
most singular and uncertain that has ever occurred seems impossible to have the war
conducted successfully” (p. 256). Yes, to her is wacertain, impossible to succeed. But
was that all God knew about? All he could tell hB&member, she is writing by God's
inspiration; writing the words he tells her! Evéniytg she writes, whether in a private
letter or newspaper article, she says, is inspiféds: "God was speaking through clay. .

In these letters which | write, in the testimonidsear, | am presenting to you that which
the Lord has presented to me. | do not write otielarin the paper, expressing merely
my own ideas. They are what God has opened beferemision - the precious rays of
light shining from the throne" ("Testimonies,” VM., p. 67). There you have it, Simon-
pure - every word she wrltes |s a ray of light frdme throne of God! So, to God it was an

; 0y - uncertain war, impossible to succeed! So the
Lord must have been greatly surprised when it
did really succeed!

Mr. Lincoln, in his need, asked the prayers of
all Christians, and appointed days of fasting
and prayer. Of these Mrs. White said: "l saw
that these national fasts were an insult to
! Jehovah. . . A national fast is proclaimed! Oh,
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what an insult to Jehovah!" ("Testimonies," Vol, p. 257). That was the way she
sympathized with Mr. Lincoln and the nation in theur of need. A day before the awful
battle of Gettysburg, on which the destiny of tla¢ion would turn, Mr. Lincoln spent the

night in agonizing prayer to almighty God. So hisgoapher testifies. But neither Mrs.
White nor any of her followers offered a singleymafor him or the nation. | was with

her - and with them - and know. During the entiverity-eight years | was an Adventist |
never offered one prayer for the President, for gess, for a Governor, or any one in
authority. | never heard Mrs. White, Elder White,amy one of them, do it. | have often
attended their large meetings since then, but néeard a prayer offered for any
Government official. Yet one of the plainest comomiof the gospel is that we should
pray for kings, rulers and all in authority (1 Tif:1, 2). Since Mrs. White died,

Adventists have begun to pray for Government dcdftci

Again Mrs. White said: "This nation will yet be hbted into the dust. . . When England
does declare war, all nations will have an inteoésheir own to serve, and there will be
general war" (p. 259). For awhile this is what seémrobable, and what was feared; but
it never came. Here, again, her prophecy was a l&enfailure.Our nation was not
humbled into the dust. England did not declare warAll along it is clear that Mrs.
White simply saw things just as circumstances attitine seemed to indicate, and wrote
as those around her talked. If it had been trueshasclaimed, that she was not writing
any of this out of her own mind, but was simplyaeting what God told her, would he
have told her that way? Did not the Lord know tEagland would not declare war?
Surely. If her predictions were not reliable thémey are not now. If she was not God's
prophet then, she never was at any time.

Here is another blunder: "Had our nation remainated, it would have had strength; but
divided, it must fall" (p. 260). No such thing haoed. It was not divided, nor did it fall.
Did not the Lord know better than that? Yes. Bu did not.

Mrs. White interpreted the Civil War as a sign loé £nd of the world, just as Adventists
have been interpreting the European war. She Sajis:scenes of earth's history are fast
closing" (p. 260). Under the heading, "The Reballicche says: "The one all-important
inquiry which should now engross the
mind of every one is, Am | prepared for
the day of God? Time will last a little
longer" (p. 363).

then preached and heard that warning,
are laid away. They needed no such &
warning, for they did not live to see that &
day, as she then predicted. Failure, -:{m-“ : . e
failure, failure is marked by ineradicable eSS = il :
letters against all her predictions.
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Notice now how she forbade her followers taking payt in sustaining the Government
in the struggle to save the Union and free theedaVl was shown [that is, the Lord
showed her] that God's people, who are his pectigasure, can not engage in this
perplexing war, for it is opposed to every prineiglf their faith” (p. 361). Hence not a
single Seventh-day Adventist took any part in tffereto save the Union and free the
slaves - not so much as to go as nurses. Had elpglople done that way, the nation
would have been divided, and slavery would be w#&mow.

During those dark days of the Civil War, Mrs. Whitgvately warned our married people
not to have any more children. Time was so shod, the seven last plagues were so
soon to fall, that children born then would be leabo perish. But children born since
then are now grandparents!

The horrors of the great Civil War, she, in hendiwmagination, interpreted as proof that
the end of the world was right at hand, as alresidyed. In the same manner she
interpreted the great war and revolution in Euriop#848. It will be remembered that in
that year there was quite a general war in Euriop&hich several nations were engaged.
In January, 1849, Elder Bates published a pamghiitied "Seal of the Living God." He
interpreted that was as the beginning of Daniéte tof trouble (Dan. 12:1), and as
fulfilling Rev. 11:18: "The nations were angry, atey wrath is come.” On page 48 of
his pamphlet he says: "The time of trouble, suchea®r was (Dan. 12:1), has begun.” In
proof of this he names several of the powers at Whais: "Prussia, Hanover, Sardinia,
Sicily, Naples, Venice, Lombardy, Tuscany, Romesta," etc. On page 15 he says:
"And now the trouble has begun, what is our dut9®’"pages 24 and 26 he relates how,
while he and others were discussing this questis, White had a vision in which she
saw the same thing! She said: "The time of trodtde commenced, it is begun. The
trouble will never end until the earth is rid oétlvicked."

Elder Bates then says: "The above was copied wardvbrd as she spoke in vision,
therefore it is unadulterated.”

Notice here, again, how she is influenced by Baébesee in vision just what he was
arguing in her presence. Both were wrong.

Aug. 3, 1861, Mrs. White had a vision in which sta@s shown the Civil War, then just
fairly begun. She says:

"l was shown the inhabitants of earth in the utnmostfusion. War, bloodshed, privation,
want, famine and pestilence were abroad in the'l@hestimoniesVol. I., p. 268)

This was exactly what all faultfinders at that datedicted - famine and pestilence. But
nothing of this kind happened. There was no fammme,pestilence. Her predictions
utterly failed. Where, then, did she get that 'sm8P? not from God, surely, but from the
ideas of those around her, the same as she dwrdWisions.” The event proved this.
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The Life of Ellen White by D.M. Canright

Chapter 16 - Claimed to Reveal Secret Sins

As usual with characters of this kind, extravagamd even superstitious views
concerning Mrs. White have quite generally beer Iyl the denomination recognizing
her as its prophet and spiritual head. This was@aged both by her own claims and by
the teachings of her devout followers. She claiteeoe God's special messenger; to have
been given the work of revealing and reproving fsesins”; and to have been taken in
vision from house to house and heard conversatidnish she was bade not to relate.
Many of her followers looked upon her as endoweth wupernatural powers, and went
to her for counsel and advice as one would go 0 Bmself.

Elder A.G. Daniells, president of their General @pance since 1901, in a statement
made Feb. 12, 1914, said: "In my earlier ministripen | was a young man, | thought
Mrs. White knew everything about me; that she caelad my thoughts.” He had since
learned better, and characterized his former v@w'superstitious."

About the same time, Elder F.M. Wilcox, editor bétReview and Herald, their leading
denominational paper, told how he felt when, wly# a boy, he first saw Mrs. White
and heard her speak. He said: "l thought she dooklright through me; that she knew
everything | had ever done." He likewise charagestithis as "superstitious.”

Mr. Charles T. Shaffer, for a number of years elolethe first Seventh-day Adventists
Church at Washington, D.C., in a statement dated. N®, 1915, said: "I always
considered Mrs. White as the prophet of the Lond], that all things were as open before
her eyes and that she saw them as clearly as $em@a house through a glass window."
He later learned that this was no so. She gotrtiermation from others.

One of Mrs. White's claims was that God had empeddérer to know the thoughts and
secrets of people without their knowledge, and tioereprove or expose them to save the
church from hidden corruption. Hear her: "God haerbpleased to open to me the
secrets of the inner life and the hidden sins sfgeople. The unpleasant duty has been
laid upon me to reprove wrongs and reveal hiddesi'§lI'Testimonies,” Vol. lll., p. 314).

Then she tells how she saw them in their homenksl to their conversations, was in
their councils, and heard all they privately disad; just the same as God himself sees
and hears and knows all this. Nothing could be édlom her ("Testimonies," Vol. V.,

p. 68). Thus Elder Uriah Smith, in "Objections e tVisions Answered," edition 1868,
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page 6, says: "They have exposed hidden iniquityydht to light concealed wrongs, and
laid bare the evil motives of the false-hearted.”

There is an abundance of evidence to disprovectais. Numerous plain facts in her life
refute it. Later, Elder Smith himself doubted tblaim of Mrs. White's. Under date of
March 22, 1883, he wrote me about his unbeliefan testimonies. | quote a few lines:
"The cases of C------ and S----- are stunners td' me

No wonder these cases were stunners to Smithegsatére to all of us. | knew both of
these ministers well. But their sins were not rés@do Mrs. White, although she was
closely associated with both of them.

Look at another case - that of Elder Nathan FulEider Fuller was a man of
commanding appearance, large abilities, and wddyhasteemed by the Advent people.
There was a large church at Niles Hills, Pa. Hediwear there, and for years had the
oversight of this church. About 1869 or 1870 Eldérite and his wife visited this church
and stayed at the home of Mr. Fuller. Elder Whiteljly praised Fuller as a godly man
of much ability. Only a few days later, by the cesgion of a conscience-stricken sister in
that church, it came out that for years Fuller hadn practicing adultery with five or six
of the women in the church. All of them confessat Fuller had to own it himself. The
community came near mobbing him. The whole denonandelt the shock and shame
of it. But it hit Mrs. White the worst of all. SHead been right there for days in Fuller's
home, in meetings with him, had met all these wgmea knew nothing of all this
rottenness. A little later | went there and heldetimggs for two weeks, met all these
people, and learned the whole shameful story.

This case exposed the falsity of Mrs. White's clénat God revealed to her the "hidden
sins" of his people. What could she say? As usaftdy it was all common knowledge,
she had a testimony telling all about it. it isnpeid in "Testimonies for the Church,” Vol.
Il., pp. 449-454. She says: "The case of N. Fuiks caused me much grief and anguish
of spirit." Yes, well it might, as it so forciblyxposed her own failure. To excuse herself,
she says: "l believe that God designed that thée ©d hypocrisy and villainy should be
brought to light in the manner it has been.” TlgtGod hid it from her and let the
women expose it! If ever there was a case wheralleged "gift" of revealing "hidden
sins" was needed, it was here - a widespread, awidten iniquity, extending over
years, and involving a whole church. She had often Fuller in general meetings, had
been in his home, and had also met all these woxetrshe knew nothing about it at all.
No wonder Smith was stunned.

The second case Smith mentioned was that of a texirieg more prominent than Fuller. |
was holding meetings in a church where this ministad shortly before also held
meetings. The elder of the church and his wife takl how he had tried to seduce her,
the wife, and had tried the same with a young sidgteeir adopted daughter. Inquiry
revealed the fact that for a long time he had ksethe same thing right along in other
places. | submitted these facts to the Conferesmogé,he was deposed from the ministry.
Mrs. White had been with him in meetings for weeksd had been in the same church;
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yet she knew nothing about any of this. She wa®stal ignorance of it until after it all
came out.

Later another case, a very bad one, came to Wgintinister who had been one of their
most trusted and valuable men, came to Battle Corek week before the General
Conference was to meet there. He was to preadieiifabernacle on Sabbath afternoon.
His wife had long suspected his infidelity. So,rsbang through his trunk one day, she
found hidden a bunch of letters from a woman whighealed their illicit intercourse.
She informed the officials, and he was not allovwedhe pulpit. At the conference |
heard him confess his shame before several hundrdwe Tabernacle. Then, as usual,
after it was out, Mrs. White had a testimony aboyt entitted "The Sin of
Licentiousness." | have that testimony now.

These cases show that her claim that God had caiomes] her to reveal the "hidden
sins" in the church are groundless. In all | bedishe wrote me fine personal testimonies
during my ministry. | carefully scanned each onesée if there was any reference to
anything in my life which none but God knew. Ther&s never a word of such a thing in
one of them. Any one well acquainted with me aswéas, could have told all she told.
Besides, she made several mistakes, supposingttirntve happened which had not.

Things like the foregoing narrated events, covemmgny cases, finally destroyed my
confidence in her claims to divine revelations.

Several years before Mrs. White's death so mangscalsimmorality were discovered in
one of their leading publishing houses that théititon was coming into disrepute in
the community where it was located. Upon investiggtnearly a score of employees,
among them some of the most faithful church-goadstdhe-payers, had to be dismissed
for misconduct. Yet Mrs. White, their prophet, kneathing about all this deplorable
condition of things.

These cases, and many more which might be citedswdficient to show that her claim
that God had commissioned her to reveal the "hiddiesi' in the church was groundless.
She had no such gift. As a revealer of secretsiesvas a complete failure. In this, as in
many other things, she mistook her calling, andimesl responsibility which did not
belong to her.

Like the prophets of the Delphic Oracle in anci@néece, she quietly and industriously
gathered information from many sources about mamgs concerning which she was
supposed to know little or nothing. Upon this slsdadl many of her testimonies, which
were represented as direct revelations from God, & with the Delphic prophets, in
proportion as the true source of her informatiomeato light, her "gift" fell into
disrepute.
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The Life of Ellen White by D.M. Canright

Chapter 17 - Influenced to Write Testimonies

That Mrs. White was influenced to write her testmas to individuals by what others
told her is easily proved. She denied this, andjsbto make her followers believe that
she received her information direct from heavenat tthe angel of God" had spoken to
her and revealed their cases to her. (See "Testsonvol. IlIl., pp. 314, 315; Vol. V.,
pp. 65, 683). But the facts to the contrary areft@on. Note the following illustrative
examples:

Rebuked the Wrong Man

About the year 1882, two Adventists ministers, HFRniels and E.R. Jones, were
laboring together in Michigan. In giving a healidikt one of them had made some
remarks quite offensive to esthetic tastes.

Not long afterward Elder Daniels received a testignérom Mrs. White, rebuking him
for the offense, which she said took place at Paivhieh. But, as the event turned out,
she rebuked the wrong man, and the incident dicoatr at Parma, but at another place.

Instead of Mrs. White acknowledging her mistakedel Daniels, the man wrongly
accused, was induced to make the following statémen

"Through a misunderstanding, | happened to be énegn rebuked, in the place of the
one for whom the rebuke was intended, and whoyjustrited it. Were all the facts
known, it would leave no room for even the slightdsrespect for the motives that
influenced her, as she has, as she supposed, sh@forasons for believing that her
informant had told her the truth. And, indeed, lad,lout he made a mistake in the name
of the person. All that he had said was true oftla&r though the incident did not occur
at Parma"Review and Herald SupplemeAug. 14, 1883, p. 10).

At best this is "a lame apology for an inspirednioler.” It demonstrates beyond question
that in this instance at least Mrs. White was iaflced to write the testimony in question
by some one reporting to her; that her "informantis not "an angel from heaven"
speaking to her, as she had claimed, but an emioigal; and that, between them, this
"informant" and Mrs. White got things badly mixep, bboth as to person and place.

When God rebukes a man he does not rebuke the wnang When he sent the prophet
Nathan to David with the message, "Thou are the 'hienhit the right man.
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Continuing his explanation, Elder Daniels said: SMWhite told me plainly that this
report came from a gentleman whose acquaintangehtiek formed when traveling in the
West."

This again proves the falsity of her claim that slas not influenced to write testimonies
by reports carried to her by various individuals.

This testimony was written by Mrs. White while shas in Colorado. Had Elder Daniels,
the one to whom it was addressed, been the gualtty phe probably would never have
guestioned its origin; and the church elders wddge reasoned as they so often had
reasoned in regard to other of her testimonies:.w'Hould Sister White know so far
away what Elder Daniels was doing at Parma, Mi€hhe Lord had not shown it to her
in vision?" But the mistake revealed its origin.eTbest that could be done from Mrs.
White then was to shift all the blame unto the mduo gave her the report.

In basing her communication as she did on thenbesty of one man, she disregarded a
plain principle laid down in the Bible: "Against atder receive not an accusation, but
before two or three witnesses" (1 Tim. 5:19). Bus tshe did almost constantly in her
testimony work. Her ear was ever open to hear tspor

The writer was well acquainted with Elder Daniflee mistake Mrs. White made in this
case shook his faith in her testimonies, so mucthabhe came nearly leaving the work
then. The writer had a long conference with hingingy to relieve his doubts; but they
always stuck to him, and opened his eyes to othstiakes of Mrs. White. Finally, after
years of struggle, he withdrew from the denomimgtend opposes it now, the same as
hundreds of other Adventist ministers, officialgddmonest laymen have done; and their
numbers are bring added to constantly.

"What Called it Out"

Take another case. For a number of years certaspionsible and independent workers
in the South made a practice of going among charembers in some of the Northern
states and collecting tithes and donations forrtierk. Elder George F. Watson,

president of the Colorado Conference, objectedhi® being done in his conference.
Before long he received a testimony from Mrs. Whigted Jan. 22, 1906, defending this
irregularity, and admonishing him to silence. Ishe said:

"It has been presented to me for years that mg tiths to be appropriated by myself. . . |
have myself appropriated my tithe to the needy sdseught to my notice. . . It is a
matter that should not be commented upon; for It mecessitate my making known
these matters, which | do not desire to do. . . Arahy person shall say to me, 'Sister
White, will you appropriate my tithe where you knatms most needed?' | shall say,
'Yes," and | will and have done so. | commend thgisters who have placed their tithe
where it is most needed. . . For years there haea how and then persons who have lost
confidence in the appropriation of the tithe whed@laced their tithe in my hands. . . |
have taken the money, given a receipt for it, aold them where it was to be
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appropriated. | write this to you so that you skakp cool and not become stirred up and
give publicity to this matter, lest more shall &l their example.”

This communication from Mrs. White flatly contratid what she had written ten years
before. In theReview and Heraldf Nov. 10, 1896, she had said:

"Let none feel at liberty to retain their titheuse according to their own judgment. They
are not. . . to apply it as they see fit, even iminthey may regard as the Lord's work. . .
The minister. . . should not feel that he can retnd apply it according to his own
judgment because he is a minister. It is not hid.et him not give his influence to any
plans for the diverting from their legitimate ube tithes and offerings dedicated to God.
Let them be placed in his treasury."

In 1909 this and other matter of similar import evglathered together and published in
Volume IX of the "Testimonies." At a General Comfiece committee council meeting

held behind closed doors in Washington, D.C., @Q@t. 1913, after reading these two

contradictory statements, Elder Watson, holdingoop in each hand, said he could not
believe that both were written by the same perstensaid he had charged J.E. White,
Mrs. White's oldest son, with being the authort@ 1906 communication; had told him

he believed it was "a product of his own evil brairor nearly eight long years he said

he had been left in the dark as to whether it wgsraline testimony or not, and asserted
that hundreds of thousands of dollars had beentdavdrom the regular channels by the
use that had been made of it.

Finally, in that same meeting, Elder W.C. Whitera@sponse to what Elder Watson had
said, made the following statement regarding it:

"The letter was written by my mother, and was cartgikd, and a copy was sent Brother
Watson, and another copy, very unwisely | beliearel | am sorry to say, to my brother.

What called it out was a letter from my brothemtyg mother. | am very sorry that the

letter was written."

Notice some important facts:

1. Here we have two "inspired” testimonies from Mihite squarely contradicting each
other.

2. She was influenced by one of her sons to wnteaf these, as the other son confesses.
This disproves her claim that she was not thusi@mted to write testimonies.

3. Notice also her duplicity. In her printed testimes for the church she forbids others to
use their tithes as they thought best. All musstiigtly paid into the treasury. But she
herself used not only her own tithes, but thoseusted to her by others, just as she
pleased, placing none in the treasury as she esmjuithers to do. Privately she
encouraged confiding ones to send their tithes @0, ltontrary to her published

testimonies. When this was found out she admonistaidon to keep the fact concealed,
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lest she should be compelled to make an explanadiwh others should be influenced to
follow her example and the example of those whasgse she commended! What shall
we say of such manifest duplicity in a professemppet of God?

4. If it was proper for one of her sons to be "gbfor a testimony which she had been
inspired to write by a letter she had received fritv@ other son, why would it not be
perfectly proper for the whole church to be soroy fnany other things she was
influenced to write in the same way?

All along Mrs. White was influenced in this way hgr sons and by leading men in the
denomination to write testimonies to individualslaimurches. Both she and they tried to
conceal the fact that her testimonies originatethia way.In later years, some, like
Elder A.G. Daniells, president of their General Coference since 1901, when
desiring a testimony from her against some one, wa write to her son, W.C.
White, and he would read their communications to 8 mother. Then, when asked if
they had written to Mrs. White about the individuals concerned, they would deny it,
which was technically true, but false altogether infact and effect, for they had
written to her through her son. To such unworthy subterfuges both she and they
resorted to shield her in her work and defend bstirhoniesNo gift, profession or
observance prevented either her or them from practing deception.

As early as 1867 Mrs. White herself admitted thiaé svas influenced to write a
testimony by letters received from the brethrene 8ster part of the chapter, "Brief
Sketch of Her Life," pages 77, 78. Of what usentheas it for her to deny the fact in
later years?

Led by Dr. Kellogg to Deny the Resurrection of the Body

All Adventists hold strongly to the material re®ation of the body which goes into the
grave. In 1878, Dr. Kellogg advocated the theorst tthe dead body would never be
raised, but that all that was left of a person edtld was a record of his life kept in
heaven. At the resurrection an entirely new bodgest matter would be formed like the
old one, and made to think that he was the sanmsopeas the old one! Dr. Kellogg
influenced Elder James White to advocate this new.vKellogg presented his new
theory before the General Conference, Oct. 8, 18n8, later published it in a book
called "Soul Resurrection.” It met with strong oppion; but Elder White used all his
influence for it. He invited Elder J.N. Andrews amyself to a private conference with
himself and wife, hoping to win us to his side. Bt failed to answer our objections.
Then he asked his wife is she had any "light" andhbject. She promptly declared that
the Lord had showed her that not a particle ofalkdebody would ever be raised, but that
a new body of new material would be formed. | adkedhow about Christ's body which
was raised. She said he dropped it all when hendede As the Lord had settled it, we
dared say no more, though not convinced. Then &m kefore the conference and made
the same positive statements as to what the Latddreown" her.
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A young minister asked her how she reconciled hesgnt statement with what she had
written previously about angel's "watching the pyas dust of Wm. Miller." Of course
she could not answer. Instead, she denounced thistenias a little upstart, and set him
down summarily. The rest of us kept still.

Here we see how she was influenced by Dr. Kellagd lser husband to confirm what

they wished. It illustrates how easily she wasuaficed, how readily she adopted any
new or wild theory advocated by her associates,henvd prompt she was to put upon it

the stamp and sanction of divine inspiration arnorayal.

But this speculative theory about the resurrectiah not take with the body of her
people, so it was soon dropped. Notwithstanding. Mvkite's strong statements to the
contrary, her church still believes and teachesotbedoctrine of the resurrection of the
material body which goes into the grave. This ily@me of the many things which Mrs.
White once taught as of divine revelation from Gddch her church no longer believes.

For many years in her published testimonies critig, reproving and accusing
individuals, the names of the individuals were mli#d; but this finally became so
objectionable that in 1883, when her testimoniesewevised, these names were omitted,
and the persons referred to were indicated byréetté the alphabet. One of her
testimonies incriminating a certain individual po&ed a $50,000 suit for damages. The
suit was settled out of court. But if it was proper her to publish these names thus at
first, why did she not continue to do so? The omis®f these names in this way is an
open confession on the face of it that she wasnspired by God to put them in in the
first place. Her "inspiration” to write these numes and voluminous epistles came from
another source, as has already been shown.

While she lived, every one in the denomination Miable to an attack, a cutting

reprimand, or to dismissal from office from her he chanced to be reported or
complained of by some one to her. No one was safe her ever ready and caustic pen.
One denunciation from her meant a stigma on oneésacter and standing in the
denomination for life. She was at the same timé blo¢ dread and the idolized oracle of
the denomination.

The Life of Ellen White by D.M. Canright
Chapter 18 - Broke the Sabbath Nine Years
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Jews and Seventh-day Baptists keep the SabbatheaBiltle teaches, from sunset to
sunset (Lev. 23:32; Mark 1:32). Elder Bates led.Mvhite and her husband to accept the
Sabbath in 1846. He had been a sea captain, andubigal time began the day at 6P.M.
So he began the Sabbath that way. By him Mrs. Whis led to keep it the same way
until 1855 - nine years.

In a pamphlet published at New Bedford, Mass., 18Bftitled "The Sabbath
Controversy," pages 80-82, Elder Bates wrote aplareaded "The Beginning of the
Sabbath.” He says: "Here, also, we can not be &oticplar; God claims every moment
of his day." Then he argues for the 6P.M. time, sags: "Therefore by the same rule
(and no other) we regulate the weeks, and museoéssity begin the Scripture day at
6P.M." In another pamphlet, entitled "The Sealingsshge," published in 1849, at the
same place, he says: "Friday evening, 6P.M., thd&h commences; all other figuring
is lost time" (p. 38).

So Mrs. White blindly followed Bates in this ungutral practice for nine years. This
was not satisfactory to all, and a discussion aov&s it. Some argued for sunrise time
and some for sunset time. A division was feared.Haies' influence was in the lead, and
held them to 6P.M.

In 1868, Elder U. Smith published a pamphlet esditl'The Visions - Objections
Answered," 144 pages. On page 90 he quotes Eldé&eWius: "Mrs. White has in two
visions been shown something in reference to the tof the commencement of the
Sabbath. The first was as early as 1847, at Topskkaime. In that vision she was shown
that to commence the Sabbath at sunrise was wrong."

If the Lord gave her this visions, how natural @ady it would have been for him to tell

her that sunset was the right time. Why simply et sunrise was wrong, and leave the
whole church in error eight years more as to wimaé twas right? The answer is easy.
Bates was still in the lead, and opposed sunnise,tand she "saw" through his glasses;
that was all.

In Early Writings by Mrs. White, edition 1882, pages 25-28, is etoant of this same
vision at Topsham, Maine, 1847. She says: "l savargel flying swiftly to me. He
quickly carried me from earth to the holy city." &fe she was taken by Jesus into the
Holy of Holies and shown the ark. Jesus openedattkeand showed her the Ten
Commandments. She says: "The fourth, the Sabbattm@odment, shone above them
all. . . I saw that the holy Sabbath is, and wél the separating wall between the true
Israel of God and unbelievers." Then right alongge after page, she has vision after
vision very frequently. She goes to heaven oftalkstfamiliarly with Jesus and angels.
She is told over and over about the Sabbath, hdyitis, and that it is the seal of God,
and that people "are being tested on the Sabbatiqn” (p. 35). Why was she not told
in some of these visits that she was beginningSiebath wrong, keeping part of two
days? But not a hint of it was given her.
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How did she finally find out? This way: A divisicmmong them was arising over this
guestion. So Elder J. N. Andrews, the best schiblay then had, was requested to study
the subject and present his conclusion to the cente held at Battle Creek, Mich., Nov.
16, 1855. This he did, and decided that sunset thasScriptural time to begin the
Sabbath. The conference voted to accept his vied, then the whole denomination
changed from 6P.M. to sunset, after nine yearsrof en this vital question.

This is all told fully by Smith in "The Visions - lgpections Answered," pages 88-93.
Then, four days after Andrews and the conferencesettled it, Mrs. White had a vision
in which and angel told her that sunset was thhatrigne!! Smith says: "After the
conference, November 20, the vision was given,béistang those undecided on the
sunset time" (p. 93). This put Mrs. White in a liiad So in that vision she complained to
the angel and asked for an explanation. She shygjdired why it had been thus, that at
this late day we must change the time of commenthiegSabbath. Said the angel, 'Ye
shall understand, but not yet, not yet" ("Testgl. I., p. 116).

That was over sixty years ago; Mrs. White is ddadt; the promised explanation has
never been given. So | will give it now: In herigiss she saw just what Bates taught her.
When Andrews had the lead, then she changed hes\aed saw just what he and the
conference taught. That is the whole of it, and like of that is the source of all her
revelations.

Notice the importance of this blunder. For ninergaley all began the Sabbath at 6P.M.
Friday. In June the sun at 6P.M. would be two hdugd when they began the Sabbath.
They kept two hours of Friday, two hours on whibbyt now work. At 6P.M., with the
sun two hours high on Saturday, they all went takwoplowing, washing, etc. They
worked on two hours of the Sabbath, holy time ay thow believe. In December it went
the other way; they worked two hours on Fridayratite Sabbath began, and kept two
hours Saturday evening after the Sabbath endedh&p actually broke the Sabbath
every week for nine years. All this with Jesus amgels frequently talking with Mrs.
White about the sacredness of the holy SabbathsBednot mistake Bates and Andrews
for angels?

The Life of Ellen White by D.M. Canright
Chapter 19 - The Reform Dress
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A Short Dress With Pants

One of the most manifest mistakes Mrs. White ma@ds wabout what she called the
"Reform Dress." Shortly before the Civil War of 1865 a few women wore and
advocated a reform dress cut short - about halftwaire kneed.With this they wore a
sort of loose pants on the limbs below the dressneS Advent sisters favored it as
convenient and healthful; but Mrs. White condemiedith good reason, as follows:

"God would not have his people adopt the so-cakléorm dress. It is immodest apparel,
wholly unfitted for the modest, humble followers©frist. . . Those who feel called out
to join the movement in favor of woman's rights &mel so-called dress reform, might as
well sever all connection with the third angel'sssage. . . Let them adopt this costume,
and their influence is dead. . . They [the sistarslild destroy their influence and that of
their husbands. They would become a byword andriaicle. . . God would not have us
take a course to lessen or destroy our influendé thie world" Testimonies for the
Church Vol. 1., pp. 421, 422).

Notice that she gives God as her authority her@d"'@ould not have his people adopt
the so-called reform dress.” That was God's mintatdate. Again she says:

"If women would wear their dresses so as to clearfilth of the streets an inch or two,
their dresses would be modest and they could bedkegn much more easily, and would
wear longer. Such a dress would be in accordaniteour faith” (p. 424).

Notice the length of the dress - "to clear thénfdf the streets an inch or two." Remember
this. Once more she says:

"Christians should not take pains to make themselaegazing-stock by dressing
differently from the world" (p. 458).
Remember this also.

This was in 1863, and was clear and emphatic. Batyear later, September, 1864, Elder
and Mrs. White spent three weeks at Dr. Jacksoeathl Home at Dansville, N.Y. Both
were captivated with the new "Health Reform" taudgihere. Elder White wrote a
flattering account of the institution and this gystof health care.

Miss Austin, one of the physicians there, wore aftliRm Dress" with pants below the

dress made like men's pants. Slightly modifiedyais the same dress Mrs. White had
condemned only a year before. But both she anchhshband were captivated with it.

Immediately she adopted it herself, and began ite wevelations and testimonies to the
sisters, saying God now wanted them to wear ivilltbe seen that after her visit with

Miss Austin "the Lord" changed his mind on the drgaestion, for she says:

"God would now have his people adopt the ReformsBraot only to distinguish them
from the world as his peculiar people, but becaaiseform in dress is essential to
physical and mental health" (p. 525).
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Here, again, she gives God as her authority fondve departure in dress. This dress was
to be adopted by sisters, not only for health, toudlistinguish them from the world as
God's peculiar people. She quotes Num. 15:38-4&revibod directed the Israelites to
wear a "ribbon of blue" on their garments to digtiish them from the other nations. So
now the Adventists women were to put on the refdress so as to be peculiar from the
world. This was the very thing she had condemnedgipusly. She give the exact length
of the dress. She says: "l would say thiae inchesas nearly accords with my view of
the matter as | am able to express in inches" Zf).9n her testimony before visiting
Miss Austin she expressly saidr'inch or twd above the streets; but now it isifie'
inches. Measure nine inches from the floor andilit ve about half-way up to the knee
on a woman of ordinary height. That was the waysMisstin wore hers.

Mrs. White had patterns of the dress, coat andspant out of paper. These she
advertised in th&eview took with her wherever she went, and sold for dokar each!
She thus pocketed quite a nice sum of easy mortey songly urged that these paper
patterns of hers be obtained by all. She says:

"l shall have patterns prepared to take with mevadtravel, ready to hand out to our
sisters whom we shall meet, or to send by mailltavlao may order them. Our address
will be given in theReview . . Old garments may be cut over after a conpattern. . . |
beg of you, sisters, not to form your patternsraftair own particular ideas” (p. 522).

The only correct pattern was hers, the one shertisk@ in the church paper, carried with
her everywhere she went, made out of cheap papermanded out to the sisters at only
one dollar each! | was there, and that one dollas the price. Many a poor sister who
could ill afford it paid the dollar, and put on thants.

| was married at Battle Creek in 1867, to a youistes of nineteen. It was at the height
of this short-dress craze. Of course, as a mirsstafe, she reluctantly put on the dress
and wore it for eight years. So | know all abouttitwas a shameful thing, and brought
ridicule everywhere. On the street, people woulgh €ind gaze at her and mock. | have
seen troops of boys follow her, making fun, tileslhiould step into a store to hide from
them. We were both ashamed of it; but God's prophigt it was his will, and we must
bear the cross! Here is the warning Mrs. White gave

"I have done my duty; | have borne my testimony] #iose who have heard me and read
that which | have written, must bear the respoligitf receiving or rejecting the light
given. If they choose to venture to be forgetfuhrees, and not doers of the work, they
run their own risk, and will be accountable to G@al"523).

The issue was clear. Buy a pattern, cut off yowssly put on your pants, become
peculiar, or reject the light, and meet the frowinGmd! So, quite largely, the faithful
ones put on the dress. But it was a failure. Thegaere hot in summer, and in winter
the ankles were wet with snow. Husbands were madhérs would not go out with their
sisters, and outsiders sneered and called therkstr&irls with this dress on in school
were avoided and ridiculed. But for eight years Mihite wore it and urged it. | have
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often sat in the desk with her when she wrote @ areached on it as a Christian duty. If

God ever gave her a revelation about anything,ith@loout that, for so she said strongly
over and over. But at length she saw it was a kestad a failure. So she went away to
California and quietly laid it off herself, and m@wvore it afterward. Of course she was
plied with requests for explanations; but she sympfused to give any. She said she had
given the light. They could obey it or reject ihat was all! The fact was, she had been
misled by Miss Austin, and dared not own it, foe $tad said it was light from heaven,

and had made God responsible for it all.

Instead of assuming the responsibility for mislegdthe entire denomination on the

subject, as she should have done, she threw thengibility all on God, and blamed the

sisters for abandoning the disgraceful and obnexaustom, and for making it necessary
for her to introduce "another less objectionabjéest Here is what she wrote in 1875:

"As our sisters would not generally accept themafdress as it should be worn, another
less objectionable style is now present&dstimoniesVol. IV., p. 640).

This is the course she took in shirking and shiftresponsibility for an objectionable
custom which she herself introduced and soughtmjgose upon her own people as a
Christian duty.

But if others disobeyed God in putting off thisaeh dress, so did she. When my wife
discarded it she gave a great sigh of relief, adl the how she had always disliked it.
Not one in the denomination wears it now, thoughrehit stands in the "inspired

testimonies" as the word and will of God. This iyoanother illustration of the fact that

Mrs. White in her revelations simply followed theall of some one else, and was
naturally inclined and easily influenced to takewith fanatical and extreme views, and
advocate them as direct revelations from God.

NOTES

1. The dress reached halfway between the hips lemdknees, not halfway between the ankles and the
knees.

The Life of Ellen White by D.M. Canright
Chapter 20 - Her False Vision About the Planets
As previously stated, Elder Joseph Bates first Biéer White and his wife in 1846. He

was keeping the Sabbath, and urged it upon themhédesaw any great importance in it
at first, but nominally accepted it to please Batas it was important to gain his
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influence. Mrs. White was having visions which Batkd not believe were of God; but
they were anxious to convince him that they weneuges. Bates had been a sea captain,
and had consequently studied the stars; had, ih fa@ecome enthusiastic about
astronomy. In the presence of Mrs. White and otliershad often talked about the
different planets, their positions, moons, and "thgening heavens.” In his book, "The
Great Second Advent Movement,” page 260, Elder Odughborough, Mrs. White's
great exponent and apologist, quotes a Mrs. Triesdas:

"We all knew that Captain Bates was a great lo¥astronomy, as he would often locate
many of the heavenly bodies for our instruction.”

Mrs. White seemed to pay no attention to the sapg@cto have any interest in it. But
soon she had a vision about the various planetishwé thus told by Loughborough on
page 258 of his book just quoted:

"One evening at the conference above mentionedsfiap, Maine, 1846], in the house
of Mr. Curtis, and in the presence of Elder (Capta}
Bates, who was yet undecided in regard to th
manifestations, Mrs. White, while in vision, began
talk about the stars, giving a glowing descriptadrihe
rosy-tinted belts which she saw across the surédcg
some planet, and addetl,see four moons.' '‘Ohgaid
Elder Bates'she is viewing JupiterThen, having madg
motions as though traveling through space, sherb
giving descriptions of belts and rings in their eve
varying beauty, and said, see eight moons.' 'She is describing Satudext came a
description of Uranus with his six moons, then andexful description of the ‘opening
heavens.™

This was sufficient, and accomplished its purpdskler Bates was convinced, and
became a firm believer in the visions.

But what are the facts? Mrs. White simply saw wieatcompanions at the time generally
believed and talked about. Had God given her tleat about the planets and the number
of moons to each he would have given her the comamber in each case, and thus she
would have revealed what astronomers at the tirdendt know, but later discovered.
This would have proved her vision to be of God.,BUtindering as she did, proves that
the Lord was not in it. This vision was like alethest of her revelations; she simply saw
what others at the time had studied out and beliemsd talked about. Whether she
pretended to see all this to win Elder Bates, oetivr she really imagined she saw it, the
fact remains that her statement of the number afnado each planet was incorrect, and
not in harmony with what we know to be the trutl@tithem. Here cold facts which can
not be denied prove her revelations to be whollyelimble. Here are the facts as
compiled by E.E. Frank, of New York City: "Jupiteas nine moons instead of four;
Saturn has ten moons instead of eight; and Uraashly four moons instead of six."
These discoveries were made as follows:
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Jupiter. In 1892, Bernard, at Lick Observatory,cdiered the
fifth moon of Jupiter; in 1905, Perrine, at the saotservatory,
discovered the sixth and seventh; in 1908, Melditeovered the
eighth at Greenwich; and in 1914, Nickolson, at fthek
Observatory, discovered the ninth.

[By 2012 it has been discovered that Jupiter hasrbifing
moons. Refer to link and its details:
http://burro.astr.cwru.edu/stu/jupiter_moons.HtfAlso, it has been discovered that
Saturn has 62 moons. Refer to lihktp://en.wikipedia.org/wiki/Moons_of _Satyrn

Saturn. In 1899, Prof. W.H. Pickering discoveree timth moon of Saturn, and in 1905,
the tenth.

Uranus. Sir Wm. Herschel discovered the two largestns of Uranus, and supposed he
had seen four others, which was believed up to 1% years after Mrs. White's vision.
In 1851, Lassell positively proved that Uranus bialy four moons.

For these facts and the names of all these satekiee "Manual of Astronomy," by
Charles Young, Ph.D., LL.D., late professor of @strmy at Princeton University.

[Editor: Recent discoveries show Jupiter with 16 moons, Saturn with at least 18,
and Uranus 15. Uranus also has rings which were not mentioned by Mrs. White]

The conclusion is self-evident - Mrs. White's claias false. She did not see Jupiter, for
Jupiter has nine moons instead of four, as she Shiel did not see Saturn, for Saturn has
ten moons instead of eight (seven), as she clabimeste. She did not see Uranus, for
Uranus has only four moons instead of six, as $hiened. Any yet she represents that
the Lord showed her all these things in vision.

This vision of the moons, corresponding exactlyhwiwhat Elder Bates believed,
convinced him the visions were of God. He askedifh&ne had ever studied astronomy,
and she replied by saying that she did not remeraber having looked in a book on
astronomy. That settled it with him. But she coeésily have learned all this from his
own previous conversations. Later discoveries hawe shown that both Jupiter and
Saturn have more moons than she said. Elder Loughgb is obliged to confess this. In
a foot note on page 258 of his book already qubtedays: "More moons to both Jupiter
and Saturn have since been discovered."

As a matter of fact, Mrs. White herself, relatirmgstvision, described Saturn as having
only sevenmoons, the number then assigned to that planestspnomers. Here are her
own words in "Early Writings," page 32: "The | wiken to a world which haskeven

moons." But by the time Elder Loughborough hadtemithis book, "Rise and Progress of
Seventh-day Adventists," another moon had beemdised, and the publishers had the
audacity to change her words to read, "l sggit moons.” (See page 126 of that work.)
This was in 1892. When Elder Loughborough revided book in 1905, and issued it



107

under another title, still more moons had beenadised to this planet, hence his
admission.

The progressive discoveries of astronomy since Miisite had that vision have proved
her revelation to be false. But it was a mast@kstto win an influential convert to her
cause. And it succeeded, fraudulent as it was.

Were Elder Bates alive today he would be compeiltetkject her alleged vision of the
planets as spurious, in view of her contradictioh&nown facts discovered since his
death.

Revelations and visions which can be produced onadd or made to order to suit an
occasion, may safely be questioned and distrustedyell as may the peepings and
mutterings of familiar spirits which come at a call

The Life of Ellen White by D.M. Canright
Chapter 21 - "Give Sunday to the Lord"

From the first Mrs. White taught that the Pope g®hto Sabbath, that Sunday-keeping
is "the mark of the beast," and that before the @&denth-day Adventists were to suffer
great persecution because they would not ceasangook Sunday. A decree was finally
to go forth to slay them and rid the earth of thiarly Writings pp. 29, 47, 55, 143,
145, ed. 1882).

After a time, on account of their aggressive wayd #heir strong denunciations of those
who observe Sunday, a few Seventh-day Adventiste weprisoned for short periods
here and there for working on Sunday, and finallg bf their publishing houses, one in
London and one in Basil, Switzerland, were closetfor disregarding Sunday laws and
laws regulating the hours of female labor.

This set Mrs. White to thinking, and she finallydhea revelation directing her people, the
world over, to refrain from work on Sunday wheretrex law requires it and prosecutions
were threatened. They have all readily obeyed. Blgwing this instruction, how, then,
can they ever be persecuted for Sunday work?

In Australia there was a law requiring them to el@iseir publishing house in Melbourne
on Sunday. For three Sundays, after having hadeydtiey did not obey. Then they were
threatened with arrest. What now? Did they braeel@tw and take the penalty as they
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had always said they would? Mrs. White, their divoracle, fortunately was right there.
Did she counsel martyrdom? Oh, no! She immedigtebguced a revelation directing
them to obey the law, close the plant on Sundag, devote the day to the Lord in
religious work just as Sunday-keepers do.

Here are her instructions in "Testimonies for theih,"” Vol. IX., No. 37, published in
1909. It is a square backdown from all she hadiphét before. It avoids all possibility
of persecution for Sunday work. She says: "Thetlgjien me by the Lord at a time
when we were expecting just such a crisis as yemde be approaching was that when
the people were moved by a power from beneathftwen Sunday observance, Seventh-
day Adventists were to show their wisdom by refiregnfrom their ordinary work on that
day, devoting it to missionary effort" (p. 232). & them no occasion to call you
lawbreakers." "It will be very easy to avoid th#fidulty. Give Sunday to the Lord as the
day for doing missionary work."

Further on she says: "At one time those in chafgeuoschool at Avondale [Australia]
inquired of me, saying,What shall we do? The officers of the law havenbee
commissioned to arrest those working on Sundagplied, 'It will be very easy to avoid
that difficulty. Give Sunday to the Lord as a day floing missionary work. Take
students out to hold meetings in different plages] to do medical missionary work.
They will find the people at home, and will haves@endid opportunity to present the
truth. This way of spending Sunday is always aad@ptto the Lord™ (p. 238).

It will be readily seen that Mrs. White now direttsr people to keep Sunday exactly as
all conscientious Sunday observers do; that i$olding religious meetings and doing
religious work! They are to "refrain from their andry work on that day"; they are to
"give Sunday to the Lord as a day for doing misasigrwork.”" And, to complete the
somersault, they are told that "this way of spegddunday is always acceptable to the
Lord." A prospect of arrest suddenly converted Mvghite to a zealous religious
observance of Sunday. "Give the day to the Lorchdl hen especially notice: "This way
of spending Sunday is always acceptable to the .LdBdod and true. Now, if it is
acceptable to the Lord from Adventists, it must &eceptable to the Lord from
Methodists, Baptists, Presbyterians, Congregatistsaand others.

But the point is this: If Adventists follow this @de, how will they ever be persecuted
for working on Sunday? What becomes of the preamticthat an edict will be issued to
kill them for violating a Sunday law? That is whedventists have always taught before.
But in 1909 they were directed to refrain from treidinary work on Sunday, devote the
day to religious exercises, and obey the law.

If the prospect of simply a fine will cause Advestsi to obey the law and refrain from
work on Sunday, would not the prospect of a deatrafty quickly induce them to obey?
Surely. It shows that their whole theory breaks davihen put to a test.
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Lastly, if Methodists, Baptists and other Christidmve the mark of the beast because
they "give Sunday to the Lord" in religious serviegy will not Adventists also have it
if they give the day to the Lord in the same wayz@urse they will.

If Sunday-keeping is the awful thing Adventists sayt is, then what Mrs. White here
tells her people to do is positively sinful - a copromise with sin. It is as if Daniel
had said to his three Hebrew companions: "When th@eople are moved by a power
from beneath to compel you to bow down and worshigmages, give them no
occasion to call you lawbreakers. That difficulty en be easily avoided. You are to
show your wisdom by devoting the time to prayer. Ba down, but while bowed pray
to the God of heaven. That kind of worship is alway acceptable to God."

In giving the instruction she did, Mrs. White hdfseemoved the ground for the
persecution under Sunday laws which she had prelyiquedicted.

The Life of Ellen White by D.M. Canright

Chapter 22 - Conclusion

Mrs. White had much to say about the three ange#ssages of Rev. 14:6-10. These, she
said, were the foundation of her message and maveme

The first, she held, was fulfilled in William Mili&s time-setting movement of 1843-4.

For over sixty-five years she applied the secondsage, or fall of Babylon, to the
Protestant churches, and said it could not apptiied’Romish Church." But, as we have
seen, in 1911 she changed her teachings regardiisg gt.
message, and applied it particularly to the Romaarch. If =
correct in her later exposition, she was in erangd taught =
error regarding the second message nearly alifeer | \

The third message warns against false worship aceiving =&
the mark of the beast. Nearly all her life Mrs. Whiaught that “ .
the mark of the beast is Sunday-keeping; but, abave seen |l % U
from the preceding chapter, near the close of Her dhe
changed her views regarding this, and said thait®@ Sunday
to the Lord" was always acceptable to him.
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In other words, she mistook and taught error raggradll three of the very messages
which she and her followers have held to be thedation of their movement. If wrong
on the fundamentals, how can she safely be reped in other matters?

To summarize briefly some of her more prominentahiss, the following may be noted:

She endorsed William Miller's time-setting of 184.3-

She endorsed Captain Bates' time-setting for 1851.

She taught that there was no more salvation foresgafter Oct. 22, 1844.
She suppressed some of her early visions and gsjtiand yet, in 1882,
issued a book claiming to contain all of her eavtitings.

She predicted that the Civil War would be a faijubat the nation would
be ruined, and that slavery would not be abolished.

She characterized Lincoln's proclamations for dafydumiliation and
prayer as "insults to Jehovah."

She taught a "reform dress" which made her follensedaughing-stock,
and which she herself gave up after attemptingtoefit upon her church
for eight years as a divine revelation and a religiduty.

She wrote against the eating of both butter ang.egg

She forbade the eating of meat, and said, "Can wssilply have
confidence in ministers who, at tables where flestserved, join with
others in eating it?"L@ke Union Herald Oct. 4, 1911), and yet secretly
she herself ate meat more or less most of her life.

She taught her followers that they should not apipdyr tithes as they saw
fit, but applied her own and those of others ascéiose.

She denied having been influenced by letters owvemations in the
writing of her testimonies, when the opposite weesfact.

She based many of her rebukes on mere hearsayseaod, contrary to
the Scriptures, upon the testimony of only one gsm

She claimed to have been divinely commissione@veal secret sins, but
miserably failed in this. In numerous instances sftauked the wrong
man, and frequently accused individuals of doinmgé they had not
done.

She seriously erred in her vision regarding thegtise and the number of
their satellites.

She plagiarized to such an extent that one of lwakd had to be
suppressed altogether, and another had to be dewis@an expense of
$3,000.

In 1905 she promised to explain her mistakes anddars, and said that
God would help her to do it; but in 1906 she shat God had told her not
to attempt this.

One of the worst features of her life and writingghat she was always
making God responsible for her mistakes and faslure

Her worst deception, as that of her followers, was mistake her
unfortunate affliction of epilepsy and epileptitsfias divine revelations
and visions from God.
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« Mrs. White not only claimed that her writings ahe t'testimony of Jesus"
and the "spirit of prophecy" referred to in Rev:1I2and Rev. 19:10, but
she firmly held that she and her followers are 144,000 of Rev. 7:1-4
and Rev. 14:5, although their present adult menhigers over 150,000.

The great characteristic of the 144,000 as destiibéhe last named Scripture is that "in
their mouth there was found no guile.”

Guile is deception. No guile, therefore, means aoegtion. But, as pointed out in so
many instances in this book, Mrs. White's claimséing an inspired prophet of God
have been maintained very largely by deceptio) bother own part and on the part of
her defenders and supporters. Both she and theyeftine, fail to meet the very
description and characteristic which Inspiratios baen fit to give of the 144,000.

No genuine gift of God, no true gift of the Spirit,has ever required guile - deception,
deceit, fraud, or double-dealing - to defend and stain it.

That she meant to be a Christian, and that her svedatain many things good in
themselves, need not be denied. Her motives wesai@)y leave with God. But her high
claims are not defensible. They are disproved loyn@any patent and incontrovertible
facts.

| Pastor D.M. Canright,
former S.D.A. Pastor




